AND 


| Parcus Drum cultor & infrequens, 
Tnſanientis dum ſapientiæ 
Conſultus erro ; nunc retrorſum 
Vela dare, atque iterare curſus 
Cogor relictos. 


Hor, Lib, 1. Ode 34. 


The Evidence of eur Saviour's Miſſion from Heaven is. 
great, in the Multitude of Miracles he did before all Sorts 
of People, that what he delivered cannot but be received as 
the Oracles of God, and ungucſtionable Verity. 
Locke's Reaſonableneſs of Chriſtianity, 
Vol. II. p. 530. fol. 
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| PREFACE. | 


1 the following Treatiſe I 


have been rather a Compiler, 

or Putter together of other 
Men's Opinions, than a Studier of 
| new fangled Notions of my own. 
| My View in it was for my own Self- 
Conviction, and I did it with an In- 
tent of rivetting myſelf in the Chri- 
ſtian Faith; and ſurely every Body 
muſt allow that one ſhould ſee 
the Strength and Proof of any Pro- 
blem, which conſiſted of many Parts, 
better,by having the whole laid down 
at once, than the Parts being ſhewn 
one at the Diſtance of a Week, a 
Month, or Years, and ſo till the | 
whole is completed: Thus by a | 
Parity of Reaſon, I think, if Ci- | 
d.ations and Proofs from the Works | 
i of diverſe great Men, who have de- 
cx fended the Chriſtian Cauſe, be laid 
together in one View, we ſhall not 


fail to feel the Strength and Weight 
| a of 


1 
| 
g 
| 
| 


„ 
of them more forcibly, than by 
here and there picking up an Evi- 
dence as it were by Accident, and 
at * different Times. I know not 
indeed, whether others may ſee this 
Argument in the ſame Light that I 
do; but as this was gathered for my 
own Self-Conviction, ſo I am ſure 
it had its proper Effect; and I may 
juſtly ſay with regard to Chriſtianity, 
what + Tully does with reſpect to Phi- 
loſophy, viz. © That from examin- 
« ing all its Parts, we ſhall find a 
Chain of Conſiſtency, and every 
t Thing agreeing with itſelf.” I 
ſhall conclude my Preface in the 
Words of an Author, whoſe Rule I 
have followed, and like him have 
choſe rather to quote the Words of 
others, than uſe worſe of my own, 
or pretend to diſcover, that which 
has been diſcovered before]: A 
Wr iter 
* Cum facilius cu- Vell. Pater. Lib. 1. c. 13. 
juſque rei in unum T Tully de Nat. Deo. 
contracta ſpecies, quam Lib. 1. c. 4. 


diviſa temporibus, ocu- | Preface Abp. King's 
lis, animiſque inhæret. Origin of Evil, p. 10. 


9 


ö 


* Writer ſeems to me, ſays he, to do 
“ more good to the Public by ſhew- 
<« ing the Uſe of ſome of thoſe many 
Volumes which we have already, 
than by offering new ones, tho” it 
be of much leſs Advantage to his 
ce private Character. I determined 
therefore not to ſay any thing my- 
ſelf, where I could find another con- 


* 


A 


A 


0 


* 


* 


veniently to ſay it for me; and ſhall 


tranſcribe only ſo much from others, 
as I judge abſolutely neceſſary to 
give the Reader a ſhort View of the 
Subject we are upon; and by that 
Sketch, to induce thoſe who have 
Leiſure, Opportunity, and Inclina- 
tion to go further, and conſult the 
Originals; and to afford ſome pre- 
fent Satisfaction to thoſe who have 
not: Herein I confeſs differing from 
that Man's Opinion mentioned by 
Hives, not ſo learned as arrogant, I 
mean him, who had rather witting- 
ly athrm a Lye, than aſſent unto an- 
other's Opinion. 


E R- 


ENR AT 4. 


AGE 18. ſecond Col, 1. 8: at the end add, /. 

p. 28. I. 18. for Topiſiry, r. Tapiſtry. 

To Tapiſtry add by way of Note, Tapiſiry or Pictures, 
ſignifies lively Repreſentations; as Men, who deſcribe 
well, are ſaid to paint. 

p. 36. I. 7. for Noco/aus, r. Nicolaus. 

I. 14. for Jrean, r. Man. 
In the Note 1. 1. r. Lib. 1. C. 4. 

p. 33. in the Note, Col. 1. I. 10. r. Zerduſbti ſeu. 

p. 41. in the Notes, Col. 2. I. 9. for Badeus, r. Budaus. 

p. 49. 1. 16. for Mythres, r. Mythras. 


p- 50. 1. 3. read thus. Account) of Angels, and Spirits, and De- 


p. 57. I. 5. for Truth, r. Truft. 


p. 74. 1 13. read thus, And becauſe that thou, Being a Man, 
makeſt thyſelf God? 


p. 98. I. 15. at Lucretius add, Lib. II. J. 180, 1. 
I. 10. for divinitus, r. divinitas., 
l. 18. for predita, r. pradita. 


p. 139. at the End of the Note add, a//o Relig. of Nature 
delincat. p. 216. 


p. 147. before Plutarch, inſert, 
| And where Religion does with Virtue join, 
It makes @ Hero, like an Angel ſhine. 
Wall:r*s Poems, p. 360. 


* 
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To Pi I; 


i ſhall take the Deiſt's Creed to be as it is 
laid down by Dr. Clarke, particularly as 
Mr. Tindall, a renowned Champion in 
this Cauſe, confeſſes the Doctor has done 
them * Juſtice, © Theſe Deiſts, fays 
the Doctor, + © did they believe what 
© they pretend, have juſt and right No- 
ce tions of GoD, and of all the divine At- 
e tributes, in every Reſpe&t ; who declare 
« they believe there is one eternal, infinite, 
<« intelligent, all- powerful, and wiſe Being; 
« the Creator, Preſerver, and Governor of 
« all things; that this ſupreme Cauſe is a 
** Being of infinite Juſtice, Goodneſs, and 


B «Frum. 
* Chriſtianity as old as the Unchangeableneſs and 
the Creation, p. 331. Obligation of natural Re- 


+ Clarke's Diſcourſe of ligion, p. 27. 
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1 ruth, and all other moral as well as 


natural Perfections; that he made the 
World for a Manifeſtation of his Power 
and Wiſdom, and to communicate his 
Goodneſs and Happineſs to his Creatures; 


that he preſerves it by his continual and 


all-wife Providence, and governs it 
according to the eternal Rules of infinite 
Juſtice, Equity, Goodneſs, Mercy, and 
Truth ; that all created rational Beings, 


depending continually upon him, are 


bound to worſhip, adore, and obey him; 
to praiſe him for all things they enjoy, 
and to pray to him for every thing they 
want; that they are all obliged to pro- 
mote in their Proportion, and aſſiſt ac. 
cording to the Extent of their ſeveral 
Powers and Abilities, the general Wel- 
fare and Good of thofe in the World 
wherein they are placed: In the like 
manner, as the Divine Goodneſs is con- 
tinually promoting the univerſal Benefit 
of the whole; that Men in particular are 
every where obliged to make it their Bu- 
ſineſs, by a univerſal Benevolence to pro- 
mote the Happineſs of all others; that in 


* order to this, every Man is bound to be- 


© have 


cc 


C c 
cc 
cc 
cc 
£c 
ce 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
ce: 


cc 
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have himſelf towards others, as in Reaſon 
he would defire they ſhould in like cir- 
cumſtances deal with him ; therefore he 
is obliged to obey and ſubmit to his Supe- 
riors in all juſt and right things, for the 
Preſervation of Society, and the Peace 
and Benefit of the Publick : to be juſt 
and honeſt in all his Dealings with his 
Equals, for the keeping inviolable the 
everlaſting Rule of Righteouſneſs, and 


maintaining an univerſal Truth and Friend- 


ſhip, Confidence and Affection amongſt 
Men. And towards his Inferiors to be 
gentle and kind, eaſy and affable, chari- 
table and willing to aſſiſt as many as ſtand 
in need of his Help, for the Preſervation 
of univerſal Love and Benevolence amongſt 
Mankind; and in Imitation of the Good- 
neſs of Go, who preſerves and does good 
to all his Creatures, which depend entirely 
upon him for their very Being, and all 
that they enjoy; that in reſpect of him- 
ſelf, every Man is obliged to preſerve, as 
much as in him lies, his own Being, and 
the right Uſe of his Faculties, ſo long as 
it ſhall pleaſe Gop to appoint him his Sta- 
tion in this World, and continue him 

B 2 therein; 


y 
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© therein; that therefore he is bound to 
© have an exact Government of his Paſ- 
& ſions, and carefully to abſtain from all 
e Debaucheries and Abuſes of himſelf 
* which tend either to the Deſtruction of 
% his own Being, or the Diſorder of his Fa- 
* culties, and diſabling him from perform- 
ing his Duty, or hurrying him into the 
* Practice of unreaſonable and unjuſt things: 
Laſtly, that according as Men regard or 
ce neglect theſe Obligations, ſo they are pro- 
portionably acceptable, or diſpleaſing unto 
Gop, who being ſupreme Governor of 
e the World, cannot but teſtify his Favour, 
* or Diſpleaſure, at ſome time or other; 
and conſequently as this is not done in the 
te preſent State, therefore there muſt be a 
« future State of Rewards and Puniſhments 
* in the Life to come.” 

It is very evident from this Creed of the 
Deiſts, that all the moral Obligations of the 
Chriſtian Religion are to be found in the 
Law of Nature, which originally at the 
Creation of Man was given us by Gop, for 
2 Rule to act by; ſo if Chriſtianity be con- 
ſidered, either as being delivered by our 
bleſſed Lerd, or by God himſelf at the Be- 


gSINMINY 3 


— 


— 


— 
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ginning; this Religion of Jeſus is allowed, 
even by its Oppoſers, as the true Dictates of 
God ; and therefore if it can be demonſtrated 


ſo as to ſatisfy the Reaſon of Man, as I think 


it may, that Gop, who made the World to 
manifeſt his Power and Wiſdom, and to com- 
municate his Goodneſs and Happineſs to his 
Creatures, and who governs us by Providence, 
according to the eternal Rule of infinite Fu- 


ſlice, Equity, Goodneſs, Mercy, and Truth, 


has at ſtated Times to diverſe holy Men, as 
the Circumſtances of erring fallible Nature 
required, diſcloſed and revealed his holy 
Will and Ordinances, and at laſt ſent the 
Holy Feſus his Son, the Mediator that was 
promiſed and propheſied of in the Old Te- 
ſtament, and even expected by all the reſt 
of the Earth, we ſhall have Cauſe to reſt 


ſatisfied. 


The better to manifeſt this great Truth, 
I think it will be neceſſary to conſider the 
Nature, Condition, and Quality of ſuch 
who have been the Channel through which 


the Mind of God has been tranſmitted to 


us. And of theſe Moſes is the firſt Perſon, 
who took on him to deliver the revealed 
Will of Gop in Writing, and even to fix 


the 
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the Date, Manner, and Rule, the eternal Lord 
of Heaven and Earth went by, in forming, 
making, and ordering this wonderful and 
ſtupendous Globe of the Earth. As to 
Moſes, I ſhall firſt view him in the Time 
of Life he entered on his divine Miſſion: 
Had it indeed been in his Youth, thereby 
to make himſelf the Head and Ruler, fo as 
he might have hoped to become and long 
remain the King and Governor of a mighty 
People, then what he ſet about might 
have been deemed a worldly Enterprize 3 
but after the Age of eighty, when neither 
Heat of Youth, nor the ambitious Defires of 
Rule, which generally attends the middle | 
Age of Men; I fay, when none of theſe | 
Things could prompt him to fo arduous 
and bold an Enterprize, what can be faid 
but what he himſelf has ſaid, © that Gop 
« was the Mover and Former of his De- | 
« ſigns.“ For this Cauſe I think that the | 
Attempt Moſes made to free the Iſraelites, 
cannot be conſidered as. a worldly Buſineſs, 
or a mere Matter ſet about for his own 
Glory, with a View of obtaining a King- 
dom, or for his Safety or Eaſe, but it ought 
(as undertaken, at a Time of Life fo far 
advanced) 
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advanced) to be eſteemed as wholly owing 


to the Will or 
Gop. 


Order and Influence of 


Now as to the Hiſtory of the Creation 
and Fall of Man, though it is oftentimes 
made the Subject of Jeſt and Ridicule, yet 
I think it may be conſidered with much 
more Reaſon in a ſerious and ſober Light- 
The Account we have, is, that Man was 
originally formed by his Creator, immortal, 
perfect, and free from Sin; that he after- 
wards tranſgreſſed againſt the Law of Gop, 


and departed from Juſtice *; 


met with 


Gop's Wrath and Indignation, loſt his 
Immortality, and became ſubject to Miſery 


and Death +. And that as human 


* Mr. Locke, in his 
Treatiſe on the Chriſtian 
Religion, obſerves, that 
the Word which is tranſ- 
lated Righteouſneſs,ſhould 
be rendered departing 
from Juſtice. 

Tully makes Juſtice the 
chief of all Virtues: 
cc 
« tutis Splendor eff max- 
© imus ; ex qua boni Viri 
« nominantur ; — De Of- 


Fuſtitia, in qud vir- 


Kind 

ill 
ficiis, Edit. Verbur. Vol. IV. 
Ch. 7. p. 1244. 

+ St. Auſtin ſays, & that 

« Death oughr not to 
* ſeem good, becauſe it is 
« God's Help (meaning, 
« that we ſuffer it for 
&« Sins) and not ofir own 
Power that hath made 
« jt of ſuch Uſe to us; 
& for being propounded 
cas a Penalty laid upon 
<« Sin, it is now eſteemed 
cc 25 
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ſtill encreaſed in Vices and Iniquity, they 
were at laſt for the moſt Part deſtroyed by a 
general Deluge. And if it be here aſked, 
why God created Man to be miſerable * 
The Anſwer is plain, that God created 
Man a free Agent, with the Choice of 
Life and Death, Happineſs and Miſery t; 
and had he only created Man, to enjoy this 
wretched World for a ſhort Seaſon ; yet it 
is evident that in that alone Man received 
a Favour, from the high Value Mortals 
ſet on Life, as is obſerved by Mr. Locke, 
preferring even a ſhort Duration here to not 
being at all. This Account of the Creation 
is not only to be found in Moſes's Books, but 
was the received Opinion of all the Nations 
of the World ; but I ſhall not from thence 
conclude with many, that they had this 

Notion 


« 25 2 Deliverance from 
« Sin, and an Expiation 
cc of Sin, to the Crowning 
« of Fu/tice with glorious 
Victory,“ vide City of 
God, Lib. the 13th, Chap. 
7. and elſewhere he ſays, 
<« the Death of the Soul 
is when Gad leaveth it; 
« ſo the Death of both is, 


ec when the Soul, being 
ce left of God, leaveth 
<« theBody,” vide Lib. 13. 
Ch. 2. 


t Free Agent, why 


God in his ineffable Wiſ- 
dom made Man ſo, ſee 
Archbiſhop King's Origin 
of Evil, Sub. 2. 
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Notion from the + Jews, or Moſaical Hiſ- 
tory; for the Jews Books were too much 
ſecreted from the reſt of the World to be 
reaſonably thought to afford that Light to 
the Heathens. And we muſt go farther 
back, even to the Deluge for it ; and ſurely 
a greater Evidence there cannot be of the 
Truth of the divine Revelation of the Book 
of Moſes, than that the ſame Hiſtory of the 
Creation, Fall, and Flood, is to be found 
in the religious Books of all Nations, who 
had it by the Tradition of thoſe who were 
Contemporaries or Sons of Noah ; and for 
Proof of this Sort, I ſhall have recourſe to 
the beſt Authority I can find, 

We learn in * Grotius, that the Theology 
of the Phenicians ſappoſes the Foundation 
of the Univerſe to have been dark and win. 


dy Air, and the diſmal Chaos covered with 


\ G thick 


+ Dr. Hyde ſays, that 
the Perſians had the Hiſ- 


tory of the fallen An- 


Is: Longe ante Apo- 
calypſin conſcripta ſunt, 
& in Apocalyph ad nos 
continuata eſt traditio a 
primis accepta Patriarchis: 
unde colligimus eam fu- 


iſſe ſemper receptam inter 
Orthodoxos Orientis Opi- 
nionem, & eorum lo- 
quendi modum de hiſce 
Rebus. ZAHyde's Rel. Ant. 
Par. Cap. 22. P. 294. 

* De Veritate, Cc. P. 
29. Edit. imprimat. Vans 
der Kloot, 1729, 
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thick + Darkneſs. Juſt as Moſes ſays, the 
Lord moved on the Face of the Deep. And 
Plutarch in his 4 Table Talk, ſpeaking of 
Plato, ſays, he affirms that God is the Fa- 
ther of the World, not by Emiſſion of Seed, 
but by a certain generative Power infuſed 
into Matter. According to the Phenician 


Theology, the Mud was illuminated with 


Light, whence came the Sun and Moon, 
and great and lefler Stars: So by this Ac- 
count, as in Genefis, the Light was before 
the Sun*. And Anaxagoras ſays, that all 
things were blended together, till the Di- 
vine Mind ſeparated them, and adorned 
and regulated that which was confuſed. 
Strabo, in his fifrh Book, ſpeaking of the 
Indians, ſays, that in many Things they 
agree with the Greeks ; as that the World 
Had a Beginning, and will have an End; 
that it is of a ſpherical Figure; that God, 
the only Creator and Governor of it, pene- 
trates all things; that things had different 
Begin- 

+ From Euſcbius, Lib. before the Sun was made, 

1. C. 10. ſee St. Auſtin's City of 
t Vide Sympo. de God, Lib. 11. C. 2. allo 
Plut. Lib. 3. Queſt. St. Ludovicus Vives his Notes 


* Of the Days that thereon, 
had Morning and Evening 


> 


4 

4 

\ 
9 
1 
4 
- 
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Beginnings; and that the World was made 
of Water. But“ Clement has preſerved the 
very Words of Magathenes out of the 
third Book of his Indian Hiſtory, as follows, 
« All that was of old ſaid concerning the 
© Nature of Things, we find alſo faid by 
« the Philoſophers that lived out of Greece, 
« by the Brachmans among the Indians, 
« and they that are called Jews in Syria.” 
Laertius, in his Proemium, writes thus of 
the Egyptian Notions of the Creation of 
the Werld, „ That the Foundation of it 
« was a confuſed Chaos, from whence the 


* 


four Elements were ſeparated, and living 


Creatures made; and in another Place, 
« that as the World had a Beginning, fo 
« it will have an End.” Diodorus Siculus 
explains theſe Opinions thus; © In the Be. 
* ginning of the Creation the Heaven and 
e the Earth had the ſame Appearance, 
their Natures being jumbled and blended 
together; but afterwards the Parts ſepa- 
* rating from one another, the World re- 
e ceived the Form which it is now in.” 
And + Macrebius has tranſcribed the follow- 
C2 ing 

* C. Alex. Stron. 1. turnalia, Ch. 16. 

+ Vide Macrob. 7. Sa- | 


— = _ 
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ing Words from the Egyptians : If we al- 
© low what our Adverſaries affirm, that the 
Things which now are, had a Beginning; 
«© Nature firſt formed all Sorts of Things per- 
*« fect, and then ordained by a perpetual Law, 
that their Succeſſion ſhould be continued 
ce by Procreation.” Now that they might 
be perfect in the Beginning, we have Evi- 
dences of many Creatures produced perfect 
from Earth and Water, as in Egypt, Mice; 
and in other Places, Frogs, * Serpents, and 
fuch like. + Ariftotle very juſtly prefers 
Anaxagoras to any of the Greek Philoſo- 
phers, as a ſober Man, when the others 
were beſotted, becauſe they referred every 
thing to Matter ; whereas this Man added 
a Cauſe which acts with Deſign ; this Cauſe 
Ariſtotle calls Nature ; Anaxagoras, Mind ; 
but Moſes more properly God. Thales +, 
who was before Anaxagoras, taught the 


fame, 


* Concerning ſpontane- 
ous Generations, ſee Lord 
Somers's T racts, Vol. II. p. 
241. | 

+ Vide his Metaphy. 
Book 1. C. 3. 

t The Doctrine of 
Thales, which made all 
Things conſiſt of Water, 


* 


ſeems to have a great 
Reſemblance of the Doc- 
trine of Moſes and St, Pe- 
ter about the Conſtitution 
of the firſt Heaven and 
Earth. Burnet concern- 
ing the Conflagration, p. 
13. 
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2 ſame, as Cicero * tells us; and affirms, that 
| Thal:s was the firſt Perſon, who enquired 
into the Nature of theſe Things, who ſays, 

that Water was the Beginning of all things ; 
| and that God was the Mind, who formed all 
| Things out of Water ; whereby is meant 
that Chaos which Xenophon and others call 

| Earth. Plato, in his fourth Book of Laws, 
ſays, © the Memory of the happy Courſe 

of Life the firſt Man led, is preſerved to 

« our Times; they were, fays he, abun- 

dantly provided for, without any Labour, 
the Earth ſpontaneouſly furniſhed them 
with all Neceffaries.” And the Cauſe of 
their Happineſs was this: Saturn, well know- 
ing that there was no Man that would have 
an abſolute Empire over others without 
abandoning himſelf to all Sorts of Violence 
and Injuſtice, ſubjected the Nations not to 
Men, but to more noble and excellent Be- 
ings, vig. to intelligent Spirits or Angels, 
after the ſame Manner as we deal with our 
| Cattle ; for as we do not ſet a Bull over the 
„ whole Herd of his on Kind, nor a Goat to 
govern a Flock of Goats; but put each 

Kind under the Conduct of Man: So God, 


who 


cc 


«c 


1 * Cicero de Nat. Deo. Lib. 1. C. 10. 
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who loves Mankind, placed us at firſt un- 
der the Conduct of Angels, who with 
marvellous Facility, and without any Trou- 
ble to themſelves, took a great deal of Care 


of their Affairs; and by making Peace, 


Chaſtity, Liberty, and Juſtice reign among 
them, kept all Sorts of Trouble and Sedi- 
tion at a diſtance from them. We find in 
this Intercourſe of Providence and his An- 
gels, an exact Analogy to the Moſaical Pa- 
radiſe, in which Man held a Correſpon- 
dence with Spirits, and even God himſelf. 
And again in his Timeus he teaches, 
that, the - firſt Woman, and all Animals, 
ſprung from Man; but we have in his 
Phedon a yet larger Deſcription of Paradiſe, 
and which he calls the perfe& Earth ; in it 
he tells us, that the Trees, Flowers, 
« Fruits, and Mountains, are charmingly 
e beautiful, that they abound in all Sorts of 
© precious Stones of an incomparable Per- 
« fection, Clearneſs, and Splendor; thoſe 
« we eſteem, ſays he, ſo much here, 
« ſuch as Emeralds, Jaſpar, and Saphire, 
« Are but ſmall Parcels of them; there is 
not one in that bleſſed Earth, that is not 
« more beautiful than any of ours; it is 

| cc in- 
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c inhabited by all Sorts of Animals, and by 


* Men; their Seaſons are ſo admirably well 
* tempered, that their Lives are much lon- 


te ger than ours, and always free from Diſ- 
* tempers ; their ſacred Groves and Tem- 
« ples are actually inhabited by the Gods, 
c who give Evidence of their Preſence by 
& Oracles, Divinations, Inſpirations, and 
« all other ſenſible Signs, and who converſe 
* with them.” He ſpeaks alſo of four 
rincipal Rivers or Currents, juſt as is men- 

tioned by Moſes. 
Amelius the Platoniſt + ſpeaking of Gop, 
ſays, this is that Reaſon, or Mord, by which 
| all 


+ Ludyvicus Vives tells © with Ged, and by it 


us, that “ Amelins the 
5 Platonift ſays (a), that this 
« was the Word by 
« which all Things were 
c made, that were made; 
<« yet being eternal (as 


& Heraclitus ſaith) and 


ce diſpoſed. in their Or- 
„ der and Dignity with 
God, (as the other 
« Barbarian held) that 
„ Word was God and 


« were all Things made, 
and it was the Life and 
„Being of all Things 
© that were made.” Thus 
far Amelius calling St. 
John a Barbarian; but ve 
teach it out of Plato, 


„ that by the Word of 


God were all Things 
% made;” and out of 
Plotine, © that the Son 
of God is the Creator.” 

Nu- 


(a) Vide his Notes on the 29th Chapter of the 10th Book 


of St. Auſtin's City of God. 


16 


Numerius will not have 
the firſt God to be the 
Creator, but the ſecond. 
* Theſe Words of St. 
« Fohn, ſays St. Au- 
&« gu/iin (b),were delivered 
« by a poor Fiſherman, 
c and which the Philoſo- 
c phers affirm ſhould be 
„ wrote in Letters of 
& Gold: In the Begin- 
ning was the Word, and 
& the Word was with God, 
& and God was the Word; 
« the ſame in the Begin- 
ning was with God, and 
© all Things were made 
« by it; and without it 
© was nothing made that 
& was made; in it was 
« Life, and the Life 
* was the Light of Men, 


« and the Light ſbineth in 


C Darkneſs, and the Dark- 
© neſs comprehended it not. 
The Son was from 
hence as is plain the Crea- 
tor, and we hold our 
Lite or Exiſtence from the 
Sen. Why 1s it then at 
all abſurd to ſuppoſe, that 
the Sou or Light might 
exiſt in a perfect Manner 
in human Form, or 


65) C. 29. 
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Fleſh? This is the juſt 


one, in whom no Sin 


was, nor Guile; and 
ſurely there is nothing un- 
reaſonable in this, than for 
us all to exiſt as we do in 
him. This perhaps was the 
Light that ſhined in the 
Darkneſs,that comprehended 
it not, I mean in a perfect 
Manner, till the Coming 
of Chriſt, What we re- 
ceived at the Creation 
from the Word or Son, 
was Life or Light in cor- 
rupt Bodies; but when 
the Son took on him our 
Nature, he alſo retained 
his divine Eſſence, and was 
free from Sin. Man, as 
Dr. King obſerves, was not 
created perfect, for abſo- 
lute Perfection is peculiar 
to God; and if he would 
communicate his own Per- 
fection to another, that other 


would be God. This Po- 


ſition, ſays he, ſeems very 
agreeable to the catholic 
Faith, which teaches, that 


the Father did communicate 
his Nature, and all his 


Perfettions to the Son, 
and with him to the Holy 
Ghoſt! 


Lab. 10. 
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Ghoſt : each of them there- 
fore is God under a dif- 


ferent Subſiſtance. Such 


therefore who conceive 
that our Lord is called the 
Son of God, from his Birth 
in this World, groſly err; 
nor is there any thing near 
ſoextraordinary in his mi- 
raculous Entry into this 
World from the imme- 
diate Will of God in that 
Caſe, as in that Belief of 
the Creation of Man, by 
God originally at the Be- 
ginning; and which is 
equally believed by Dei/ts 
and Chriſtians, and even 
by all the reſt of the 
World. Aooker in his 
Eccleſiaſt. Polity, lib. 5. p. 
305. ſays, * his Incarna- 
c tion cauſeth him alſo as 
« Man, to be now in the 
« Father, and the Father 
ce to be in him. For in that 
che is Man, he receiveth 
« Life from the Father, as 
from the Foundation 
« of that ever- living Dei- 
<« ty, which in the Per- 
e fon of the Word hath 
„combined itſelf with 
© Manhood, and doth 
« thereunto impart ſuch 


« Life, as to no other 
« Creature beſides him is 
&« communicated. In which 
« Conſideration likewiſe 
ce the Love of the Father 
« towards him, is more 
c than it can be towards 
any other, neither can a- 
<« ny attain unto that Per- 
c fection of Love which 
« he beareth towards his 
c heavenlyFather, Where- 
fore God is not ſo in 
cc any, nor any ſo in God, 
« as Chriſt, whether we 
« conſider him as the per- 
& ſonal Word of God, 
cc or as the natural Son of 
Man. All other Things 
c that are of God, have 
“ God in them, and he 
c them in himſelf, like- 
c wiſe. Yet becauſe 
their Subſtance and his 
„ wholly differeth, their 
* Coherence and Com- 
% munion either with him 
or amongſt themſelves, 
ce js in no Sort like unto 
that before- mentioned. 
& God hath his Influence 
ce into the very Eſſence of 
all things, without which 
Influence of a Deity 
<«« ſupporting them, their 

D utter 
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cc utter Annihilation could 
ce not chuſe but follow. 


Of him all Things 


cc have both received their 
« brit being, and their 
& Continuance to be that 
& which they are. All 
© Things are therefore 
& Partakers of God, they 
ce are his Offspring, his 
Influence is in them, 
and the perſonal Wiſ- 
% dom of God, is for 
that very Cauſe ſaid 
to excel in Nimbleneſs 
< or Agility; to pierce 
< into all intellectual, pure 
4 and ſubtle Spirits, to 
go through all, and to 
& reach unto every Thing 
& which is.“ 

Let a Man move his 
(a) Arm, or his Leg, or 
Body from Place to Place, 
by it he may gather an 
Evidence of God's Power ; 
for therein we find that the 


Soul, or divine Will, or 


Life, or Light which we 
received from God, has a 
Power to move inſenſible 
Matter from Place to 
Place, and as it were by 
a Miracle tranſport groſs 
corporeal Earth, contrary to 
its natural ſluggiſh Quality: 
of God's Power, who 
can change or move all. 
Things by his Will, and 
direct and give Life and 
Senſibility to Matter; and 
make Matter (C) think, as 
Mr. Locke ſeems to mean. 
For what is Man, ab- 
ſtracted and deprived of 
the very Eſſence commu- 
nicated to him at the 
Creation, but Duſt and 
Clay, and ſenſeleſs Mat- 
ter? To all Intents and 
Purpoſes as much dead 
Matter as a Tree, a Stone, 
or a Metal. And to this 
original inſenſible Matter, 
and unthinking, we all 
return at our Death, 

| when 


(a) st. Auſtin has ſomewhat of this Kind, Lib. 22. c. 11. 
he calls it the Power of a Body to draw down a Soul from 


Heaven. 


() See alſo CharaReriſticks, Vol. II. p. 61. The 
Chriſtian Religion ſuppoſes it abſolutely neceſſary for the 


ma- 
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when the divine Quality 
leaves us, and retires to 
its kind Beſtower and 
Giver (c) God. This 
divine Quality is what we 
call the Saul, and there- 


Death of God and (4) 
Man ; for the Life and 
Soul we have of God, and 
it is that God that moves 
within us, In Chriſt, God 
exiſted in a perfect Man- 


fore when any one dies, ner as God, ſo that he 
it may be ſaid to be the had Power to die, and riſe 
D 2 by 


material Part to riſe again, in order for the Soul's obtain- 
ing everlaſting Life. But theſe Things are rather to be 
conſidered, than demonſtrated. 

(e) The Scriptures (ſays Dr. Bentley ſpeaking of God) 
called him Spiritus (Spirit) and the human Soul Animal 
(Breath) both which in the primitive Senſe mean aeria/ 
Matter * ; and all the Words that Hebrew, Greet, and 
Latin of old, or any Tongue now, or hereafter, can ſupply 
to-denote the Subſtance- of Gd or the Soul, muſt either 
be thus metaphorical, or elſe merely negative, as incorpt- 
real, or immaterial. Remarks on Freethinking, p. 21. 


Atque adfigit humo divinz particulam auræ, 
Hor. Sat. 2. Lib. 2. 
Quintilian, from the Senſe and Induſtry we are endowed 
with, ſappoſes it a Proof, that our Souls have a Ta 
Original, unde Origo Animi cæleſtis creditur, Init. Lib. 
Cap. 1. 
(4).T would here be underſtood to ſpeak the Meaning of 


the learned Bowers, in his Lives of the Popes, l. I. page 


402. who ſays, I ſhall conclude with obſerving, that 
if by a Communication of Idiůoms, the Properties of the 
© human and divine Nature may be aſcribed to the Per- 
&« ſon in whom thoſe two Natures were united.” The Pro- 


perties of the Body and Soul might, by a like Communication, 
be 
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by his own divine E, 
ſence, not knowing Sin (e) 
Chriſt being perfect was 
God, as we all ſhould 
have been, if without Sin, 
(f) but knowing Sin we 
die, and rife only through 
Chriſt, the perfect one, 


in whom was no Sin, and 


then become Sons of 


perfect Beings according to 


the Truth revealed in holy 
Writ. Why we were not 
created without Sin, ſee 
Dr. King's Origin of Evil, 


who ſays, „had we been 


c without Sin, then of 
“ Conſequence we had 
<« been Gods (g). C. 3. 
SeR. 2. Note E. 


God, or Gods, that is, 


be aſcribed to the Perſon in whom the Body and Soul is 
united : So that it might be ſaid, with as much Propriety, 
Man will never die, as God will never die, becauſe the 
Soul is immortal and will zever die. God was mortal, 
God died, becauſe the Humanity was mortal and died; 
the Caſe is parallel, and the Communication of Idioms muit 
Juſtify both Caſes, or neither. 
le) See Mr. Locke on this Subject, 
(f) See Dr. King's Origin of Evil. 


(gs) The Sieur Se. Aldegonde, in a Letter to Beza, Anno 
1566, Vol. III. of his Works, p. 206, 207, notes, that Seba/- 
tian Francus, a German, affirms, that not only brute Beaſts, 

but even inanimate Bodies, are vegetated by a certain com- 
mon and divine or celeſtial Soul, which he ſays is called by 
Virgil the Spirit of the World; and by himſelf the internal 
World, the Speech, Breath, Light, Power, Senſe, and, 
laſtly, the Son of God himſelf. He aſſerts, that this Soul 
not only cheriſhes the Minds of all Men by a certain com- 
mon Energy, but exerts a particular Senſe in good Men, 
and that therefore they are rightly ſtiled Gods, or deified 
Men; in which Senſe he pretends that Chriſt is tiled the 

Son 


+ 
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c all Things that ever were, were made; 
* according to the Opinion of Heraclitus, 
* this very Word * or Reaſon, which the 
« Barbarian means, that ſet all things in 
<« order in the Beginning, and which was 
« with God before that Order, and by 
which every thing was made, and in 
« which was every Creature, the Fountain 


C of Lite and Being. 


* Dr. Bentley tranſlates 
this Paſſage of Amelius as 
follows, And this (ſays 
Amelius) was o A 05, The 
c Mord, by whom being 
& himſelf eternal, all 
Things that are exiſted ; 
« as Feraclitus would 
“ maintain, and indeed 
«© whom the Barbarian 
“ affirms having the Place 
and Dignity of the Be- 
« ginning (or Principle) 
« to be with God, and 
to be God; by whom 
« all Things entirely 
cc were made; and in 


The Barbarian he 


here 


«© whom whatever was 
made, hath its Life and 
“Being; who deſcending 
into Body, and putting 
on Fleſh, took the 
Form of Man, though 
« even then he gave 
6 Proof of the Majeſty of 
<« his Nature: Nay, and 
« after his Diſſolution 
«© was deified again; 
c and is God the ſame 
© he was before he de- 
c ſcended into Body, and 
« Fleſh, and Man.” See 
Remarks on Freethinking, 


P-. 37. | 


Son of God: And he takes Notice, that lber Calvin, nor 
any of the old Writers, contradict this Opinion. See Baylz's 
Dict. Vol. III. p. 109. Note B. for the Latin. 
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here ſpeaks of is St. Jobn, a little after 
whoſe Time Amelius lived: Euſebius has 
preferved his Words in 1% 117h Book and 
19th Chap. of his Preparations; and Cyril 
[ in his 8th Book againſt Julian. St. Auſtin 
| alſo obſerves it in the 8th Book of his Con- 
1 fe ions: and Tertullian, writing againſt the 
£18 Gentiles, ſays, that with your wiſe Men 
to the Ag,, Word, or Reaſon, was the Ma- 
| ker of the Univerſe; for Zeno would have 
| this Word to be the Creator, by which all 

| | Things were diſpoſed in their Formation : 
3:31 This Place of Zeno was in his Book Ile! 
Ovones, concerning Being, where he calls 
1 the T9 Ia the efficient Cauſe, Moyes, the 
1 Mord, or Reaſon. And in this he was fol- 
15 lowed by Cleanthes, Chryfippus, Archedemus, 

and Poſſidonius, as we are told by Laertius, 

in his Life of Zeno; and Seneca in his 

Epiſtle calls it, the RE Aso which maketh. 
And Calcidius to Timæus, ſays, That that 
| « Reaſon of God, is that God who has Re- 
Bi « card to human Affairs, and who is the 
« Cauſe of Men's living well and happily, 
if they do not negle& the Gift of God, 
*< beſtowed on them by the moſt high God.” 


Es And in another Place he has theſe Words, 
| | ſpeak- 
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ſpeaking of Moſes, That he openly de- 
c clares that the Heavens and Earth were 
© made by divine Wiſdom, and that divine 
c Wiſdom was the Foundation of the Uni- 
« verſe.” And Maximus Tyrius, in his 
firſt Diſſertation, thus writes, In the great 
« Diſcord, Confuſion, - and Debates that 
ce are amongſt Men, the whole World agree 
*in this one conſtant Law and Opinion, 
«© that God is the ſole Father of all, but 
<« that there are many other Gods, the Off- 
*« ſpring of him, who aſſiſt him in his Go- 
% ernment; this is affirmed by the Greeks 
« and Barbarians, by them that dwell on 
e the Continent, and thoſe that live on the 
© Sea Shore, by the Wiſe and the Fooliſh.” 
And Tully, in his Book of the Nature of 
the Gods, obſerves, that there are many, 
inferior Gods, but there is but one + natural 
God. Clement Alexandrinus, & ſpeaking of 
Anaximander, Archilaus, and; Anaxagoras, 
ſays, that the firſt held, that God was from 
Eternity; and the others, that the Mind 

governs 


+ Horace alſo confeſſes t Admo. ad Gent. P. 
the Unity of God : 43- 


Imperio regit un gu. 
Od. 4. L. 3. 


77 
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governs that eternal. But the Opinions of 
thoſe Philoſophers, he tells us, appear yet 
ſtronger in Diogenes Laertius, wherein we 
may eafily perceive many that are agreeable 


to the Jewiſh and Chriſtian Tenets : As that 


the Earth was produced out of Vaters; that 
Night was before the Day; that the greate/? 
Part of Mankind are wicked ; and to live 
tuſtly, we need only do as we would be done 
by ; and that Heaven 1s our true Country, 
And in another Place + he obſerves, that 
God inſpired Men with Philoſophy ; and that 
be is neither attached to the Sects of the 
Stoicks or Platoniſts, or to that of Ariſtotle, 
but to thoſe divine Truths each Sect has 
faught, and to thoſe Things that lead Men to 
Fuſtice and Virtue. But the falſe Opinions 
of Men he does not hold to be divine. And 
elſewhere, I that the Barbarian and Greek 
Philoſophy couched in it many eternal 
Truths, not learned from the Mythology 
of Bacchus, but from natural Reaſon, which 
ever exiſted : © Any one, ſays he, that can 
« compoſe a perfect Syſtem, may be aſſured 
« of knowing the Truth.“ 


Of 
+ Stro. L. 10. P. 288. 4 Ibid. 299. 
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Of this faſhion of thinking alſo is Lac- 
bantius, à who aſſures us, that it is eaſy to 
make it appear that the Truth was ſcattered 
among the different Sects of Philoſophers, 
and that if any one was to amaſs together 
the Doctrines of all the Sects of Philoſo- 
phers in one entire Body, that certainly it 
would not be far removed from the Doc- 
trine of the Chriſtians; quod fi extitiſſet ali- 
quis, qui veritatem ſparſam colligeret. in 
unum, ac redigeret in corpus, is profectò non 
diſſentiret à nobis. Clement of Alexandria 
alſo cites a Work attributed to St. Peter 
called KHPTMAIIETOT, or the Sermons of 
St. Peter; from whence at leaſt may be 
conjectured, that the Book contained Opi- 
nions that at that Time of Day were held to 
be orthodox. Acknowledge (ſays St. Pe- 
ter in this Book) but one God, that gave 
« Being to all Things, which he can alſo 
« deſtroy; who is inviſible, yet ſees all 
Things; who has no Want, but helps all 
„Things, ſince that they exiſt by him who 
« is incomprehenſible, eternal, and incor- 


ce ruptible; who was not made, but made 
| E *all 


s. L. 6. C. 7. 
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ee all Things by his Word, that is by his 
* Son, according to the ſpiritual Interpreta- 
<« tion of the ſacred Writings.” And after- 
wards he adds, as Clement declares, © Serve 
« Gop, but not as the Greeks do; for the 
© wiſe Men amongſt the Greeks adore the 
te fame God that we do, but without know- 
«ing him in ſo perfect a Manner as thoſe 
© do who have received the Doctrine of his 
« Son.” He does not ſay ſerve not the God 
the Greeks ſerve, but, do not ſerve him as 
the Greeks ſerve him ; not to renounce the 
God, but the Manner of ſerving him. And 


explaining what he means, he adds, For 


te being puffed up by their Ignorance, they 
© know not God as we do ; they uſe Gods 


« of Stone, Braſs, Iron, and Silyer, and 


- «© even worſhip the brute Beaſts, which God 


* hath given them for their Food, the Birds 
« of the Air, the Fiſhes of the Sea, the 
« Reptiles of the Earth, and four-footed 


« Beaſts; and to Men they facrifice what 


te they ſhould eat; and give to dead Mortals 
* the Prayers due to God, and thereby ſeem 
to deny God's Exiſtence, and ſhew their 


« Ingratitude,” In another Place,“ Clement 


ſup- 
* Strom, L. 7. P. 702. 
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ſuppoſes that God inſpired the Philoſophers 
through his Angels, as he does the Chriſ- 
tians by his Son; and ſeems to think that 
* Socrates ſpoke Truth in what he faid of 
his Demon; and he alſo ſuppoſes Plato en- 
dued with the Spirit of Prophecy, in re- 
gard that what he ſays quadrates ſo well 
with the Hiſtory of our Lord, that even 
now-a-days we can hardly ſet our Saviour's 
Sufterings on the Croſs in a plainer Light. 
He paints a conſummate Virtue ; and ſays, 
we muſt behold the Fate of a good Man, 
who is numbered with the Wicked, and 
who, in ſpite of the ill Opinion of the 
World, will proceed to his Death in the 
Path of Virtue, even in ſpite of the Scourg- 
ing and different Torments they ſhould 
make him ſuffer; and ſays, that they ſhall 
bind him, and make him paſs through all 
Kinds df Torments, and at laſt crucify him. 
And he remarks in diverſe Places, that Pla- 
to affirms, God only afflicts Men for their 
Good, not for Vengeance. He alſo tells us, 
that Plato taught + that Souls are purged 
in the other World by Fire, and being pur- 

E 2 ged, 
* Strom. L. 1. P. 311, + Bid. L. 4. P. 136. 
and 334. 
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ged, they return to their firſt State: And 
he even ſeems to think that the Apoſtles * 
agree with Plato in this, when they ſpeak 
of the Fire that is to conſume the World. 


And his Diſciple Origen has from this Prin- 
ciple concluded, that the Devils and the 


Damned ſhall one Time or other be deli- 
vered from their Torments. Vide Huetii 
Orig. L. 2. Queſt. 11. and in his Peri-Ar- 
chon, or Book of Beginnings, he ſuppoſes 
that thoſe Spirits who fell from Heaven, 
got certain Bodies for their Priſons. Peri- 
Archon, Orig. L. 1. Now concerning what 


Moſes ſaid of the World's being made in 


ſeven Days; Philo obſerves, that the Sab- 
bath is a Feſtival celebrated not only in one 
City or Country, but through the whole 
World. And Clement, in his Topiſtry the 
5th, proves out of Hęſod, that the ſeventh 
Day was held ſacred ; and the like out of 
Homer and Callimachus. To which may 
be added what Euſebius has taken out of 
Ariſtobulus, Book 13. C. 12. concerning the 
ſeventh Day +, where he aſſures us it is 

Xi bi diſ- 


* Ibid. L. 5. P. 549. ignorant of the Ridicule 
+ 1 am by no Means the Deiſis make of the 
| | Sup- 
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iſhed by all Men. 


diſtingu 


29 
And Suetonius, 


in his Life of Tiberius , takes notice, that 
Diogenes the Grammarian uſed to diſpute at 
Rhodes on the Sabbath-Day, concerning the 
Giants mentioned in the ſacred Books of 


Suppoſition that God reſted 
on the ſeventh Day from 
his Labours, nor is it a 
new Objection of modern 
Infidels ; on the contrary, 
St. Auſtin has anſwered this 
Matter, God's Reſt 
& (ſaid he) ſignifies this, 
& thoſe that re/t in Gd; 
< as the Gladneſs of the 
« Houſe, ſignifies thoſe 
© that are glad in the 
« Houſe; the Theatre ap- 
ce plauded, when it was 
« the Men; the whole 
£ Meadows bellowed, for 
ce the Oxen that bellowed: 
* But alſo uſing the Effe- 
« cjent for the Effect; as 
&« a merry Epiſtle, that is 
« making the Readers 
c merry; therefore the 
« Scripture affirming that 
God reſted, meaneth 
the Ref? of all Things 


Moſes. 


© in God.” This Me- 
thod of expreſſing things 
in Scripture, is what Abp. 
King (-) calls Analogy, 
that is, ſuiting to our Ideas 
and Language things that 
are not meant to be in 
God only by Analogy, or 
ſo expreſſed in conformity 
to our finite Comprehen- 
ſions. Vide St. Auſtin's 
City of God, L. 1 f. C. 8. 

Mr. Dacier informs us, 
that the World having 
been perfectly finiſned the 
ſixth Day, the Number 
Six was for that Reaſon 
eſteemed fortunate by the 
Antients, and was by them 
called #25 u2s,or the World. 
See Dacier's 24th Note on 
the 7th Ode, 2 L. of 


Horace, P. 162. Vol. II, 


* C. 32, Vit. Tib, 


(*) Fide King's Org. Evil. C. z. 
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Moſes. We find alſo a Notion thereof a- 


mongſt the Heathens; Plutarch, in his 
Life of Sertorius, has recorded, that he 
cauſed the Bones of Antæus to be dug up, 
which, when joined together, were ſixty Cu- 
bits in Length. And Phlegon Trallianus, in 
his Treatiſe * ee Javuancim, C. 9. men- 
tions the digging up the Head of Ida, which 
was three times as big as the Head of any 
other Woman. And the ſame Man relates 
out of Theopompus, that there was found in 

the Cimmerian Boſphorus, a Parcel of hu- 
man Bones twenty-five Cubits in Length. 
+ The Egyptians alſo ſeemed to have a No- 


tion 
* Treatiſe on Wonders. And Juvenal, Sat. 1 5. 
+ In the Latin Poets Et jam 
we meet with the follow- Saxa inclinatis per humum 
ing Paſſages, recording the guæſita lacertis, 
Story of the Giants of old. Incipiunt torquere, domeſti- 
Virgil, ſpeaking of Tur- ca ſeditiane 
nus, EZueid 12th, Tela; nec hunc lapidem 
Vie illud lecti bis ſex cer- quales & Turnus & Ajax, 


vice ſubirent, 
Qualia nunc hominum pro- 
ducit corpora tellus, 
? Line 899. 
And Georg. L. 1. 
Grandiaque effofſis mirabi- 
tur ofſa ſepulchris. 


Vel quo Tydides percuffit 
pondere coxam 

Anee: Sed quem valeant 
emittere dextræ 


Ilis diſſimiles, & naſtro tem- 


pore nate, 


Nam 
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tion of theſe Giants, who they ſuppoſed re- 
belled againſt their Gods, and that being 


ſlain, their Blood mixing with the Earth 
produced the Vine; for this Cauſe, ſays 
Plutarch *, their Prieſts were forbid the 
uſe of Wine. We have, as in Scripture 
alſo, an Account amongſt the + Antients 
of the great Longevity of ſome People- 
Herodotus tells us, that the Etbiopians live in 
general a hundred and thirty Years ; and 
Valerius Maximus obſerves from Cteſſias, 
that the Indians live as long: He alſo tells 
of one Epimentdes Cnoſius, mentioned by 
Theopompus to have lived a hundred and fif- 
ty-ſeven Years ; and that a People in Ætalia 
commonly live two hundred Years; and 

alſo that Damaſthes mentioned one Litorius 
among them, that lived three hundred 
Years. He farther obſerves, that Alexan- 
der, in his. Treatiſe of Dlyrica, ſays, that a 
Perſon named "Danthonas lived five hun- 


dred 
Nam genus hoc vivo jam Vid. Plut. Ifid. & Ofir- 
- decreſcebat Homero. + Lucian, in his Account 


Terra malos homines nunc of thoſe who have lived 

educat, atque pufillos ; to a great Age, mentions, 

Ergo Deus, quicunque aſ- amongſt other People, the 

pexit, ridet & odit. Seres, who live to be three 
Line 62. hundred Years old, 


5 — 
12 


was one; Srfi/thrus, Ogyges, and Deucalion, 
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dred Years in perfect Health; and he adds, 
that Xenophon, in his Book Tlee! wAws of 
old Age, mentions a * King who lived eight 
hundred Years, and whoſe Father was fix 
hundred Years old at his Death. See Vul. 
Max. L. 8. C. 13. 

As to the Flood, all Nations agree there 


are all Names ſignifying the ſame thing in 
other Languages, as Noab does in the + 
Hebrew, in which Moſes wrote; who ſo 
expreſſed proper Names, that the Hebrews 
might underſtand the Meaning of them, 
For Inſtance, Alexander the Hiſtorian, writ- 
ing of Jſaac in Greek, calls him + TeAwla, 
Laughter ||, as we learn from Euſebius, and 
many ſuch like Paſſages we meet witng 
amongſt the Hiſtorians ; as in Philo, con- 
cerning Rewards and Puniſhments. The 
Greeks call him Deucalion, the Chaldeans 
| Noach, 


*Inſulæ enim Lachmi- this, Grot. de Ver. L. 1. 
erum regem oftingentis vitæ Set, 16. St. Auſtin's 
annis donavit. City of God, L. 16. C. 

+ Noah, what it ſig- 31. | 
nifies, ſee Sir Walter Ra- AMabometaniſm ex- | 
leigh's Hiſtory, Book 1. plained. Vol. I. P. 35. 1 


C. 7. concerning the Birth of 
+ See more fully of Iſaar. | 


to come; and that it was convenient for 


« which is this, that the Generation of Men 
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Noach, in whoſe Time the great Flood 
happened; and it is a Tradition of the 
Egyptians, as Diodorus teſtifies in his firſt 
Book, that the univerſal Deluge was that of 
+ Deucalion. And Pliny, L. 3. C. 14. ſays, 
it reached as far as Italy. And Plato in his 
Critias, records, that after the Death of 
Oliartes, his Son X3ſathrus reigned eighteen 
Years, in whoſe Time they ſay the great 
Deluge was; and that Xiſatbrus was pre- 
ſerved by Saturn's foretelling him what was 


him to build an Ark, that Beaſts, Birds, and 
creeping things might ſail with him in it. 
And Lucian, in his Syrian Goddeſs, ſpeaks 
thus; Now concerning this Deucalion, I 
*© have heard a Story amongſt the Greeks, 


© now in Being, was not from the Begin- 
6 ning, but there was a former Generation 
< which totally periſhed ; fo that theſe are 
* of a ſecond Race, and deſcended from 

F Deu- 


+ Ludovicus Vives ob- Boat, which he made by 
ſerves from Stephanus, the Counſel of his Father 
that Parnaſſus was at firſt Prometheus, and which 
called Larnaſſus, of Deu- was driven on this Moun- 
calion's A\c/3rof, or covercd tain. 
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&« Deucalion, though now grown ſo nume- 


« rous. As for the Men of the firſt Race, 
« the Tradition is, that being very profli- 
gate and prophane, they committed many 
© notorious Wickednefles; for they never 
40 kept their Oaths, nor uſed Hoſpitality || to 
„ Strangers, nor relieved the Neceſſity of 
the Supplicants, for which Cauſe this Ca- 
% lamity happened to them. The Earth 
« ſent forth a great deal of Water, alſo 
* there fell very great Rains, and the Sea 
* Overflowed exceedingly ; ſo all Mankind 
as deſtroyed, except Deucalion, who for 
his Piety and Wiſdom was preſerved to 
re- people the World. Now the Manner 
e of his being ſaved was thus; he made a 
* great Ark, wherein he put himſelf, his 
«© Wives, and Children, and likewiſe Swines, 
« Hortes, Lions, Serpents, and all other 
e living Creatures whatever that feed on the 
« Earth, each Species by Pairs; in this 
© manner they failed together in the Ark, 

as 


| Be not forgetful to Heb. xiii. 2. Hoſpitality 
entertain Strangers, for is thus recommended by 
thereby ſome have enter- the Apoſtle as a Duty. 
tained Angels unawares, 
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* as long as the Water continued on the 
Earth.“ And Plutarch, in his Js and 
Qliris, mentioning Egypt to have been once 
covered with the Sea, ſays, that they find in 
the Mountains and in the Mines Quantities 
of Sea Shells. And Herodotus, in his Eu- 
terpe, alſo gives the Shells found on the 
Hills as a Proof of their having been once 
overflowed with Water. Toſephus tells us, 
that the Pillar which was erected by Serb, 
and to perpetuate in his Sons the Knowledge 
that was before the Flood, remained in Sy- 
ria in his Time. And afterwards he ſays, 
© We read of this Deluge, and the Ark, in 
all the Writers of Barbarian Hiſtories ; 
« as in Beroſus the Chaldean for one; who 
&« ſpeaking of this Flood, writes to this ef- 
« fet: They ſay there are ſome Remains 
© of this Veſſel to be ſeen on the Moun- 
e tains of the Cordyæans in Armenia to this 


— 


Tucian farther ob- 
ſerves, that there was a 
Cuſtom once a Year, for 
a Man to get up to the 
Top of the Temple of 
the Syrian Goddeſs, and 
there remain ſeven Days 
without Sleep, Theſe 


F 2 15 Day, 


Things he ſuppoſes done 
for Deucalion's Sake, in 
Memory of that Calamity, 
when Men climbed up in- 
to the Mountains and high 
JTrees to avoid the Deluge. 
See Lucian's Syrian Cad- 
deſs. 
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« Day, and that ſeveral People having on 
ce the Place ſcraped the Pitch from off the 
“ Planks carry it about them for a Charm.” 
Hyeronymus the Egyptian, in his Phenician 
Antiquities, Mnrnaſeas, and a great many 
others, fay ſomewhat of this Matter too ; 
but Nocolaus of Damaſcus, in V. 96 of his 
Hiſtory, ſpeaks to this Purpoſe ; © In the 
« Province of Minyas in Armenia there is 
* a high Mountain called Baris, to which 
's Place there fled a great many People, as 
e the Story goes, in Time of a Deluge, for 
“Safety; there is a Tradition alſo of a cer- 
* tain Jrear in a Veſſel, that ſtuck upon 
* the Top of this Mountain, and that ſeve- 
c ral Pieces of the Timber were to be ſeen 
« there a long Time after.” This perhaps 
might be the Man that Moſes makes men- 
tion of; and he tells us, the Armenians cal- 
led the Place Apobaterion, or Place of 

Deſcent. | 


From the whole of what has been cited, 

J conclude, that none doubt but that all Na- 
tions had much the ſame || Account of the 
Cre- 


+ Jewiſh Antig. C. 3. ceived, that the Clergy's 
{ I have always con- affecting to ſay every good 
thing 
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Creation, Fall, and Deſtruction of the firſt 
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Race of Men by Water , as we find in the 


Pentateuch. 


I know indeed, that our Di- | 


vines are very fond of having it thought 
that the reſt of the World took theſe No- 


thing in the Heathen Books 
are taken from the Bible, 
is expecting too great a 
Conceſſion on the Part of 
Deiſts : If they really ex- 
pect they ſhould think ſo, 
it is perhaps too great a 
Doſe for them to ſwallow; 
for as Quintillian obſerves, 
« If you pour Water 


tions 


„ gently into a narrow- 
„ mouthed(«)Flaſk, it will 
ebe filled; but pour it 
too faſt, it will run by 
© and not go in.“ Iuſt. 
L. 1. 2 | | 
Or as the Apoſtle ſpeak- 
eth; for ſtrong Meat be- 
longeth to them that are of 
fullAge. Heb. iii. ver. 14. 


% Vaſcula, a little Veſſel, rendered Flaſk. 


+ Abp. King, ſpeak- 
ing of the Power of ſu- 
perior Beings, very juſtly 
obſerves, << that ſuch little 


„Creatures as we Men 


<« are, can convey Water 
ce into Canals, drain ſuch 
Parts of the Earth as are 
& naturally covered with 
« Water, drown the dry 
„Land, and produce a 
great many other Chan- 
ges, both in the Water, 
ce the Earth, and the Air: 
« Who then can affirm 


«© but that there may be 
other Agents who could 
© change almoſt the whole 
Elements, if they were 
not prohibited by cer- 
„ tain Laws? All who 
* acknowledge the Exiſt- 
cc ence of ſuch Beings, are 
agreed that theſe things 
are poſſible;“ and the 
Biſhop's Way of arguing 
may, I think, be very 
juſtly applied to that won- 
derful Event of the Flood. 

King on Evil. Sub. 4. C. 9. 
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Notions from the Book of Maſes; and Dean 
Prideaux Þ in his Connexion ſpends ſeveral 
Pages to ſhew the great Similitude betwixt 
the Laws of Zoroaſtres and thoſe of Moſes; 
on which Account he abſurdly ſuppoſes 
Zoroaftres a Few, and Servant to Elias or 
Ezra; whereas, on the other hand, Tuſtin 
ſuppoſes him to have been the Father of 
Ninus : and Apuleius, in his Apol. has this 
Paſſage, Si quodlibet modicum emolumen- 
zum probaveritis, ego ille jim Carinondas, vel 
Demigeron, vel is Moſes, vel Jannes, vel Ap- 
pollonius, vel ipſe Dardanus, vel quicunque 
illius poſt Zoroaſtrem & Hoſtanem inter Ma- 
gos celebratus eſt. And Cornelius || a Lapide 
fixes 


+ Prid. Connex. Vol. I. Regis Temporibus, Annis 


P. 212. 

t Vide Annot. Religio 
r. 23 Alſo 
Blount's Miſcellaneous 
Works, P. 226. 

| Vide Corn. a Lap. 
Comment on the 11th 
V. th C. Exod. Alfo 
Zerduſhtriſue Zoroaſtris 
Vita, C. 24. by Dr. Hyde. 

Zoroaſtres, Rex Bac- 
trianorum, Nini Afſyriorum 


400 ante Bellum Trojanum. 
Primus Magus Plinio eft 
30. I. Rifit eodum quo 
natus eff Die. Idem 7. 10. 
In Fragmentis Beroſi Chal- 
dæi legitur Zoroaſtrem 


fuiſſe Chamum, Fil. Noæ; 
fic dictum, qu. Cao As ge, 
fe. a diligenti Contempla- 


tione motus Siderum. See 
more at large in Lhyd's 
Lexicon, under Zoroaſtres, 


Let- 


3 
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fixes Zoroaſtres's Time to be fix hundred 
Years before Moſes. And Plutarch, in his 
Ths and Ofiris, ſays, Zoroaſtres lived five hun- 
dred Years before the Trojan War *, But 
it is not my Intention to examine which of 
theſe Opinions is beſt founded ; yet I really 
think (as has been before obſerved) that 
other Nations received not this Hiſtory from 
the Jeus, but from the Deluge; and to me 
it greatly ſtrengtheneth the Truth of the 
Divine Revelation of our Bible, to find the 


Facts in it known and believed by all Na- 


tions, who are equally the Deſcendants of 
Noah. | | 
All then that can be reaſonable aſked, is, 


why God ſhould fingle out the Poſterity of 


Abraham more than any other of the Sons of 
Mag, 


Letter Z. Moreover Lu- 
dovicus Vives ſays he was 
King of Badtria, and 
Founder of Magick ; and 
that he lived five thouſand 
Years before the Trojan 
War, and that Agnaces 
was his Inſtructor, 

* Pliny, L. 11. out of 
Eudoxus, ſays, that Zoro- 


er lived ſix thouſand 


Years beforeP/ats's Death; 
ſo ſaith Arijtotle ; Her- 
mippus faith, he was five 
thouſand Years before the 
Trojan War, See this at 
large in L. Vivess Notes 
on the roth C. of St. Au- 
ſtin's 12th Book of the 
City of God. Alſo L. 21. 
C. 14. Notes by Vives. 
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Man *, to ſhower down his Favours upon? 
But the Reaſon is very plain in holy Writ, 
viz. becauſe Abravam worſhipped God in 
Spirit and in Truth, and ran not gadding 


| after falſe Gods. 


1 


I well know, that as this Hiſtory of the 
Ark is a very miraculous Affair, ſo it is made 
a common Object of Ridicule by the Deiſts; 
who aſk +, how it 1s poſſible that the Con- 


* Why God preferred 
Abraham's Seed, ſee Fo- 
ſephus Antig. L. 1. C. 8. 

+ This is no new Ob- 
jection of the Deiſts, as 
is evident from the Fathers. 
They ſay alſo (ſaith St. 
Auſtin) that the Ark was 
too little to hold ſuch a 
Number of Creatures, ſe- 
ven of every clean one, 
and two of every unclean 
one. It ſeems they make 
Account only of three 
hundred Cubits in Length, 
and fifty in Breadth, and 
thirty in Depth; never 
marking that every Room 
therein was of that Size; 


making the whole Ark to 


be nine hundred Cubits in 


tainer 


Length, a hundred and fifty 
in Breadth, and ninety in 
Depth, or Height. And 
if that be true, which Ori- 
gen doth elegantly prove, 
that Moſes being learned 
(as it is written) in all the 
Wiſdom of the Egyptians, 
who were great Geometri- 


cians, meant the geome 


trical Cubit; in this Caſe, 
as one of theſe made ſix 
of ours, who ſees not what 


a vaſt deal of Room lieth 


within this Compaſs? For 
whereas they ſay an Ark 
of this Greatneſs could no 
how be built, they talk 
idly ; for huger Cities than 
the Ark have been built ; 
and they never conſider 

the 


* 
. 


andere welt. > ovens. - 
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tainer ſhould be leſs than the Contained ? 
For by their Calculations the Ark was not 
big enough to hold one Quarter of thoſe 
living things which are ſaid to have entered 
into it. Now as to our having juſt Notions 


of the Weights + and Meaſures of the 


G 


the hundred Years in 
which it was building 
throughout : Unleſs they 
pretend that one Stone 
may be bound to another 
by Time only, and Walls 
in this Manner be carried 
out ſo many Miles in Com- 
paſs only; yet Timber 
cannot be faſtened unto 
Timber by Mortaiſes, 
Nails, and Pitch, where- 
by an Ark might be made; 
not with embowed Ribs, 


but in a ſtraight lineal 


Form; not to be launched 
into the Sea by theStrength 
of Men, but lifted from 
Land by the Waters them- 
ſelves ; having God's Pro- 
vidence rather than Men's 
Practice for their Steerſ- 


man and Pilot. See City 


„A Ged. C. 27. L 15. 
Alſo, Origin Homil. 2. in 


Gen. 


An- 


+ Mr. Greaves in his 
Treatiſe of ancientWeights 
and Medals, takes Notice 
in his Dedication, that all 
Writers in their Diſcourſes 
de Ponderibus & de re 
Nummaria, have erred, in 
which Liſt he includes Por- 


tius, Badeus, Agricola, 


Montanus, Moriana, Bu- 
dalius, Villarpondus, Jo. 
Scaliger, Capellus, and 
Snellius. And ſpeaking of 


the Roman Foot, he ſays, 


that concerning the preciſe 
Quantity it contains, there 


is not one thing after which 


learned Men have more 
enquired, or in which they 
do leſs agree ; and thinks 
that the beſt Foundation 


of our Enquiry is to have 
recourſe to the Monu- 
ments of Antiquity them- - 


ſelves, This I believe 
every. 
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Ancients, I by no Means think we have; 
for even in things of a much more modern 
Date, we are quite at a Loſs. But what- 
ever theſe Gentlemen aſſert, this I may 
boldly affirm, that there is ſcarce a County 
in England * that affords not viſible Proofs 
that the Waters heretofore covered the high- 
eſt Hills; and as this is one of the moſt 
ſurprizing Stories of the Bible- Hiftory, and 
is thus backed with ancient Teſtimony, and 
ſo great Demonſtration even now in being; 
ſo it ſhould be a Reaſon for giving Credit to 
many other Matters affirmed in holy Writ; 
which though not leſs true, yet at this 
great Diſtance of Time may not be ſup- 
ported with ſuch undeniable and multiplied 
Evidence. | 

We ſhall alſo find upon Examination, 
that the Annals of all the Nations upon 

Earth 


every Body will allow is 
impoſſible as to the Ark; 
and in the Concluſion of 
his Book he ſays, that to 
infer the Hebrew, Babylo- 
nian, Egyptian, and Gre- 
cian Meaſures, he eſteems 
a Work full of Difficul- 
ties, and in which he could 


never expect to give him- 
ſelf or others Satisfac- 
tion. 

* For an Account of 
the Ante-diluvian Foſſils, 
Sc. Vide Phil. Tranſ. Abridg. 
from 1700 to 1720, P. 
270. alſo Vol. II. P. 228 
and 255, 
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Earth agree with the Bible-Hiſtory, that 
Man was at firſt created happy ; and that 
for Sin and D:ſobedience he fell under the 
Anger of the Supreme Ruling Power, and 
was puniſhed with Death. That all Nations 
had a Notion that one Time or another the 
Earth was to be purged *, and reſtored to 
its primitive Beauty; and Mankind to be re- 
eſtabliſhed in that Immortality which they 
loſt through their Folly: and that this was 
to be effected by a middle Kind of Deity, 
who as a Mediator was to be the Author of 
this kind and godlike Work, for the Sake 
of Man. 

Plutarch tells us in his is and Ofiris , 
that the Perſians called the great God Oro— 
mazis, or the Author of Light, and Worker 
of all Things. They had alſo a middle God, 
whom they called Mythres ; him they did 
not eſteem as co-eternal with the ſupreme 
God, but the firſt Production of his Power, 
and chief of all Spirits. And Euſebius, in 
his Præparatio Evangelica, ſays, Zoroaſter 


G2 taught 

* E/? quogue in fatis re- Ardeat, & mundi males ape- 
miniſcitur ad fore tempus, roſa laboret, 

Duo mare, quo tellus, cor- Ovid. 


reptaque regia cel Ia. & Ofir. P. 370. 
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taught, © that God is the firſt of all uncor. 
ce ruptible Beings, eternal and unbegotten 
ce and uncompounded of Parts, that there 
« is none equal to him the Author of all 
©« Good, dilintereſted, and moſt excellent 
© of all Beings, the wiſeſt of all Natures, 
« the Father of Equity, the Parent of good 
« Laws, ſelf- inſtructed, ſelf-working, the 
*« firſt Power of all Things.“ And Dean 
. Prideauxfalſo informs us, that he alſo taught, 
that there ſhould be a Reſurrection and a 
Day of Judgment, wherein juſt Retribu- 
« tion ſhould be rendered to all according 
* to their Works; after which the Devil 
* and his Angels ſhall go into a World of 
« their own, where they ſhall ſuffer Puniſh- 
© ment; and that the Angel of Light and 
e his Diſciples ſhall go into a World prepa- 
cc red for them alſo, there to receive the Re- 
&« ward of their good Works; and that after 
* this, Light and Darkneſs ſhall remain ſe- 
6 parated for ever.” And all this, the Re- 
mainder of that Set, which are now in 
Perſia or India, he ſays, do, without any 
Variation 
See Connection, P. 215, Par. P. 299. 
alſo Hyde Hiſt. Relig. V. 
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Variation, hold to this Day; and how con- 
ſonant this is to the Truth, may be ſeen 


without a Comment. Shabriſtani quoted 


by || Dr. Hyde affirms, that the firſt Magi 
did not look upon the good and evil Prin- 
ciples as both of them co-eternal, but 
thought that Oromazis or Light was indeed 
eternal ; and that the Darkneſs was produ- 
ced in Time, by the Diſloyalty of I Abre- 
man or ＋ Satan, chief of the Genii. The 
great Mr. Locke, in his Paraphraſe on the 
Epbe gans *, 2 ſpeakin g of the fallen Angels, 
ſays, it is ole in facred Scripture, that 
Cbriſt at the firſt had the Rule and Supre- 
macy over all, Col. 1. 15, 17. Heb. xvili. 
There are alſo manifeſt Indications in Scrip- 
ture, that a principal Angel, with a great 
Number of Angels, his Followers, joining 
with him, revolted from the Kingdom of 

, ; God, 
1 Hides Hiſt: Relig. 
Vet. N. Co 0 08. 


vils were caſt from Hea- 


ven by ove, and that the 


and C. 22. P. 295, 296. 

t #Hhdes Hiſt. Relig. 
Ant. P. 297. 

+ Ludovicus Vives ſays, 
that Pherecydes the Syrian, 
the Maſter of Pythagoras, 
takes notice, that the De- 


Name of the chief Devil 
was Serpentine. Vide Notes 
on the City of God. C. 11. 
L. 12. 

* Locke's Works, Vol. 
III. F. 320, folio, in the 
Notes, 


1 
[ 


46 CHRISTIANITY and 


God, and ſtanding out in Rebellion, ereted 
to themſelves a Kingdom of their own, in 
Oppoſition to the Kingdom of God. Luke 
x. 27, 28. And had all the Heathen World 
Vaſſals and Subjects of that their Kingdom. 
Like iv. 5, 8. Matt. xii. 26, 30. John 
X11. 13, 14. and xvi. 11. Epb. iv. 12. Col. 
| i. 13. Rom. i. 18. Acts xxiv. 18, Cc. 
F| That Chriſt recovered this Kingdom, and was 
reinſtated in the Supremacy and Headſhip 
in the fulneſs of Time (when he came to 
deſtroy the Kingdom of Darkneſs, as St. 
Paul calls it) at his Death and Reſurrection, 
Hence, juſt before his Sufterings, he fays, 
HE John xii. 31. Now is the Fudgment of this 
i" World; now ſhall the Prince of this World 
Bl be caſt out. From whence may be ſeen the 
2!F% Force of Chriſt's Argument, Matt. xii. 28. 
ol - If 1 caft out Devils by the Spirit of God, 
3 then is the Kjngdom of God come upon you. 
1:38 For the eus acknowledged, that the Spirit 
1 of God, which had been withdrawn from 
3 them, was not to be given out again till the 
Coming of the Meſſiab, under whom the 
Kingdom of God was to be erected. Luke 
x. 18, 19. What was the State of his 
Power and Dominion from the Defection of 
the 
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he, one may ſee the Body of the Sun in the 
leaſt Drop of Water. And afterwards he 
tells us, that Oris ſignifies the moſt holy 
Being; Ji, the Wiſdom of Rule and Ope- 
ration; Orus, the fit Production of bis 
Power. And Famblicus obſerves *, that the 
Egyptians believed that God exiſted in Uni- 
ty, before all Beings; that he is the Riſe and 
Original of every Thing; the l Principle 
of all Things, and Father of all Eſſences: 
And that there is another God, called alſo 
Emepb, Head over all Spirits: He makes no- 
thing ſuperior to Emeph, but the firft Power, 
who ought to be adored in Silence. So it 
appears that the Egyptians had a middle 
God, anſwering to the Mytbres of the Magi. 
And concerning the Bramins in India, we 
have this Account in the Philoſopbical Tranſ= 
actions : The holy Men, which they 
« call Jages, when they have occaſion to 
« write any thing, they always put the Fi- 
* gure 1 in the firſt Place, to ſhew that 
ce they acknowledge but one God, whom 
« they ſay is immaterial. When they preach, 
they talk much of God, Heaven, and 
H Hell ; 


by Jan. de My/t. Egyp. + Phil. Tranſ. Abrid. 
P. 144. Vol. V. P. 165. | 


hc 


„ —— — —-„ñ * 


50 CHRISTIANITY and 


** Hell; and ſay that God made the World.” 
And they allow (as may be found in the 
Account of their Angels and Spirits) “Pe- 
« vis, who ſcarce act any thing but evil. 
„They alſo believe the World will have an 
« End, and after a Time be renewned. 
„They alſo teach, that there was a fair ; 
« Garden inhabited, and that the Devil 
through Woman, tempted. him that inha- | 
4 « bited it to tin, and that thereupon he was 
« expelled this Garden. They ſay, that a 
J great while ago, the Sea overwhelmed and 
* drowned the whole Earth, and that only | | 
1 * one Woman and ſeven Men eſcaped ; and 
F ee that all Creatures were preſerved by Pairs 
{84 eon a certain high Hill. They hold, that 
f 1 1 « ſuch as are good, and follow not their 
l | « Luſts, are holy, and that God is always 
1 &« preſent with them. They ſay, that a 
Ji good while ago, God took on him the 
e Shape of Man *, and ſpent many Years 
11.8% “in reforming the World, and gave them | 
11.81% e better Rules to walk by than they had be- | 
] fore; but at length having left them, | 
« they ſoon forgot him, and his Rules, and 
ce re 
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c returned to their former Courſes. They 
e allow that Water waſhes away Sin, and 
ce think Charity to be a principal Virtue, and 
e uſe Faſting and Prayers.” 

Gemelli writes +, that the Goris, Wor- 
ſhippers of Fire in the Eaſt, believe in one 
only God, the Creator of all things; they 
honour, but they do not adore, Fire, in 
Honour of the Fire from which Abraham 
eſcaped unhurt, when he was caſt into it by 
the order of the King of the Chaldees. 
Theſe People pretend they are deſcended 
from Abraham, according to theſe Words 
in Genefis, C. 15. V.7. I am the Lord thy 
God, that brought thee out of Ur of the Chal- 
dees. Ur ſignifying Fire. Gemelli after- 
wards ſpeaks of the Sect of the Bonz!'s | in 
China ; who allow the Soul's Immortality 
after the Death of the Body ; and that jt is 
rewarded or puniſhed according as every 
one has deſerved. He ſays, that when the 
Emperor Mimti reigned, the Shape of a 
holy Hero appeared to him in a Dream; and 
being farther perſuaded that in the Weſt 
there was a juſt Man, he ſent Caichim and 

H 2 Cui bin, 


+ Vide Col. Voy. Fol. 4 Bid. L. 2. P. 328. 
Vol. IV. C. 7. P. 143. 
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| Cuikin, his Ambaſſadors to find the holy 
1 Man, and.the holy Law; that theſe Men 


coming to an Iſland near the Red Sea, and 

not having Courage to go any farther, re- 

if turned with an Idol, or Statue, of a Man 

| called Fee, who had lived long before Con- 

{| Fucius, and brought their Religion into Chi- 

j na. Gemelli affirms, that they allow one God; \ 

a F that they allow of Heaven 2nd Hell : ute 

þ | Faſting and Prayer, and obſerye voluntary 

J Poverty, and ſpeak in Praiſe of forſaking 

id the World. 

1 Father Borri, in his Account of Cochin- 5 

1 China, Par. 2. C. g. tells us, that the Phi- | 

[Ti loſopher Xaca held, that there was a real 

By Origin of all Things, a Lord of Heaven 

1 and Earth; an Heaven, an Hell, an Im- 

mortality, a Reward for the Good, and a 

4 Puniſhment for the Wicked, in the next 

1 Life; that God is inviſible, and quite remote 

from our Senſes; and that they uſe to erect 

i} Idols to great Men departed, whom they 

adore as a kind of Mediators or Interceſſors 

with God for them. 

1 The Author of the Deſcription of the 

Miſgueto Kingdom in America, written 

about the Year 1697 by M. V. informs us, 
he? | that 
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that the People of that Nation believe the 
Immortality of the Soul, and that when 
they ſleep or die, their Spirit goes into ano- 
ther Place or World. 

Concerning the Sect of the Bamans be- 
fore mentioned, the ancient Natives of In- 
dia, Mr. Henry Lord gives a fuller Ac- 
count. They allow (ſays he) that God 
<« at firſt made the four Elements, Earth, 
« Air, Fire, and Water; then the Sun and 
Moon; and then the firſt Man, whom he 
ce calls Pourous, and afterwards Woman, 
ce whom he calls Parcoutee, and that they 
* had four Sons, who peopled the different 
* Quarters of the World; which Race 
e growing wicked and polluted, that God 
* brought on a Deluge that deſtroyed every 
<« living Creature. That afterwards God 
„ made three holy Beings, who were called 
% Bremaw, Vy/trey, and Ruddery + to Bre- 
© maw he gave Power to make the Crea- 
« tures; and to Ruddery Power to deſtroy 
the Creatures; becauſe God knew Men 
© would be wicked, and deſerve Judgment. 
And that Bremaw might have Power to 
 « make the Creatures, he endowed him 
< with the Abilities of Creation and Pro- 

« duction, 
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* duction, Secondiy, that Yyſiney might 
e preſerve the Creatures, the Lord gave all 
Things into his Power, that might tend 
© to the Preſervation of thoſe that Bremaw 
*« ſhould make; the Conferrer of Health, 
* and whatſoever tends to the Well-being 
* of Man, and to the Well-being of the 
© reſt of the Creatures. Laſtly, Ruddery 
te was made Lord of Death and Judgment, 
and whatſoever might tend to the Puniſh- 
© ment of Man, whether it were Sickneſs, 
* Famine, War, or Peſtilence, or any thing 
« elſe that might be a Plague for Sin. That 
« afterwards Bremaw re-peopled the World, 
* and gave them a written Law, and eight 
% Commandments as follows: 


* 


* Thou ſhalt not kill any living Crea- 
© ture, whatever it be, having a Life in 
* the ſame, for thou art a Creature of mine, 
« and ſo is it; thou art endued with a Soul, 
* and it is endued with a Soul: Thou ſhalt 
« not therefore ſpill the Life of any thing 
« that is mine. | 


IT, 
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II. 


Thou ſhalt make a Covenant with all thy 
„ five Senſes; firſt, with thine Eyes, that 
© they behold not things that be evil; Se- 
* condly, with thine Ears, that they hear 
« not things that be evil; Thirdly, with thy 
«© Tongue, that it ſpeaks not things that be 
© evil; Fourthly, with thy Palate, that it 
ce taſte not things that be evil, as Wine, or 
« the Fleſh of living Creatures; f7hly, 
« with thy Hands, that they touch not things 
e that be evil. 


III. 


Thou ſhall duly obſerve the Times of 

« Devotion, thy Waſhings and Worſhipping, 
* and Prayers to the Lord thy God with a 
e pure and upright Heart. 


IV. 


Thou ſhall tell no falſe Tales, or utter 
« things that be untrue, by which thou 
< mighteſt defraud thy Brother in Dealings, 
“ Bargains, or Contracts, to work thine 
* own particular Advantage. 


V. 
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V. 


te Thou ſhalt be charitable to the Poor, 
& and adminiſter to his need Meat, Drink, 
* and Money, as his Neceſſity requires, and 
e thine own Abilities enable thee to give. 


VI. 


Thou ſhalt not oppreſs, injure, or do 
“Violence to the Poor, uſing thy Power 
ce unjuſtly, to the ruin or overthrowing wy 
“ Brother. 


VII. 


« Thou ſhalt celebrate certain Feſtivals, 
ee yet not tempering thy Body with Exceſs 
te of any thing; but ſhalt obſerve certain 
« Seaſons for Faſting, and breaking off ſome 
« Hours of Sleep for Watching, that thou 
© mayeſt be fitter for Devotion and Holi- 
< neſs. 


VIII. 


Thou ſhalt not ſteal from thy Brother 

« any thing, how little ſoever it be. of things 
committed to thy Truſt in thy Profeſſion 
* or Calling; but ſhalt content thyſelf with 
that 


” 
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ce that which he ſhall freely give thee as thy 
« Hire, conſidering that thou haſt no Right 
« to that which another Man calls his. 


In this laſt Commandment, a Breach of 
Truth is put on the fame Footing as Theft, 
which I think it ought to be by the Laws 
of all Countries: However, as it is not my 
Buſineſs here to make Comments on theſe 
| Commandments, ſo I ſhall only obſerve, 
that in general we find in the Office of Bre- 
maw, much the ſame Power as is aſſigned 
to the Word by St. John; and in Vyſiney, 
the Office of the Holy Ghoft, or Comforter; 
and by whoſe Influence the Holy Apoſtle 
cured Sickneſs, and raiſed the Dead. 80 
in Ruddery is ſaid to be the fame Power as 
in the Angel of Death in the Revelations, 
C. 16. V. 8. 

But to return to the ſecond Part of the 
Book delivered by Bremaw to the Banians. 
It enjoyns Waſhings and Anointings, offer- 
ing of Prayers in Groves, where they uſe 
a kind of Common Prayer in their Tem- 
ples; and they have alſo a Sort of Baptiſm 
when they Name their Children: And in 
their Burials they uſe theſe Words, O Earth! 

I we 
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we commend unto thee this our Brother; whilf 
he lived thou hadft an Intereſt in him; of the 
Earth he was made and fed, therefore now 
be is dead we ſurrender him unto thee *. But 
as a great many Errors and multiplied Su- 
perſtitions are crept into the divine Truths; 
we find among theſe People (and which it 
is probable they have by Tradition from the 
Deluge) that they make the Earth to be 
four Times deſtroyed; once by Water, 
once by Air, once by the Earth ſwallowing 
up the Inhabitants, and the laſt Time 
(which is yet to come) they agree with us, 
that the World is to be deſtroyed by Fire. 
They ſuppoſe that Bremaw was taken from 
Earth into Heaven, making him a .kind of 
Mediator betwixt God and Man : And they 
add, that at the laſt Conflagration, that the 
Souls of the Righteous ſhould be carried 
up into Heaven into God's Boſom, but the 
Bodies of all Men ſhould periſh. 
Mr. Lord, having thus delivered us the 
Cuſtoms and religious Ceremonies of theſe 
People 


Mors off fintta omni- ferunt : reddenda eft Terra 
bus que generi bumano Terre. T 


& angerem nequicquam af- Tully Tuſe , Duef. 22 
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People, called the Banians in India, gives 
us next an Account of the Religion of the 
ancient Perſes; touching whom he ſays, 
they affirm that before any thing, there was 
a God that was Maker of all things. That 
firſt he made the Heaven and the Angels, 
which according to their ſeveral Dignities 
he placed in ſeveral Orders, one above an- 
other, and which Place was alſo deſigned 
for a Habitation of Bleſſedneſs for ſuch who 
ſhould live holy in this Life. That next he 
made Hell in the lower Part of the World 
as a Place for the damned: And that about 
this Time Lucifer, the chief of Angels, 
with others of his Order, conſpiring againſt 
God, to gain the Sovereignty and Com- 
mand over all, God threw him from the 
Orb of his Happineſs and Command, toge- 
ther with his Accomplices, and damned 
him to Hell, the Place that was made for 
Offenders; and cauſed their glorious Shapes 
to become black, ugly, and deformed, till 
the Time the World ſhould be conſum- 
mate ; when all Offenders in general ſhould 
receive their Sentence of Puniſhment and 
Condemnation. That after this, the Lord 
made the Earth and Sea, Plants and Ani- 

| I 2 mals, 
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mals, and then Man, whom he called Ad- 
amab, and Woman, whom he called Evab; 
that afterwards Lucifer, in Oppoſition to 
God, tempted and inclined Mankind to 
Miſchief, and to render him odious to his 
Maker ; in which he had fuch good Succeſs, 
that God, to puniſh Man for his Crimes, 
brought on a Deluge, and deſtroyed Hu- 
man- kind, only reſerving ſome few to re- 
people the World. Our Author afterwards 
tells us, that theſe Perſees had a Race of 
Kings, which continued for many Years ; 
and that the firſt was named Guimaras, who, 
as Mircond reports, was Son of Aram, the 
Son of Shem, the Son of Noah. But the 
Perſees call Noah Adam-Aſery, that is, the 
fecond Adam, He ſays, afterwards they had 
x Prophet, born of a Man and Woman, 
who had long deſpaired of having Iflue, 
whoſe Name was Eſpintaman and Dodoo his 
Wife. And that after the Birth of that 
Child, which was foretold them by divine | 
Revelation they named him Zartoots, or 
a Friend to Fire. That afterwards, when | 
Zartoots grew up, he was taken into Hea- 
ven, where he heard God out of a Fire, 

who delivered to him a written Law for the 

* Per- ] 
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Perſees. That on his Return to Earth Lu- 
cifer endeavoured to get him over to his 
Party, and offered him long Life, Wealth, 


and Honour. But Zartoots ordered him to 


avoid his Preſence, at which Lucifer vaniſh- 
ed with great Fears from him. This Zar- 
foots gave them Commandments, which may 


be ſeen at large in the 7th Chapter of Lord's 


Book. He alſo appointed them times of 
Feſtivals and Faſts; and Baptiſm when they 


named their Children. Our Author fays 


alſo, they had two Places of Burial, one 
for juſt Men, and the other for ſuch who 
are convicted of atrocious Crimes: And 
they ſuppoſe the Soul after Death receives 
its Doom either in Heaven or Hell; yet they 
think it wanders three Days on Earth. 

Mr. Gervaiſe, * in his natural and poli- 


tical Hiſtory of the Kingdom of Siam, tells 


us, that the People of Siam acknowledge 
one ſovereign Being, that they call Pra, a 


Word, the Author fays ſignifies God ; and 


moſt likely came from the Word Bara, to 
create ; Changing the B into P, after the 
Chaldean Caſtom ; and they believe, as the 
ancient Chaldeans did, that the World is 


* Fdit, Paris, 1688. P. 158. 
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governed by Beings of different Orders. 
They talk of a juſt Perſon called So monoꝶo- 
don, who gave them a Law about two thou- 
ſand Vears ago. They alſo expect the Com- 


ing of God to perfect human Nature, and 
that then * Somonokodon ſhall be no longer 


worſhipped. Theſe Siameſe + hold two 


Laws, one of Nature, and the other writ- 
ten; the firſt they ſtile the Law of the 
Heart, becauſe, ſay they, Nature has gra- 


ven it in every one's Heart, that they are 
obliged to what is Good, and to ſhun Evil. 
Theſe #wo Commandments are divided into 


erght others: They teach all the Duties 
that ſhould be practiſed, and the Things 
they are to avoid; 1. Not to he. 2. Not 
fo ſteal. 3. Not to deceive, 4. Not to give 
falſe Teſtimony. 5. Not to commit Adultery, 


nor even to have a Deſire to Adultery. 6. 
Not to commit Murder, 7. Not to be paſ- 


ſionate. 8. Not to drink Wine, And the 


written Law is that which Somonokodon 
taught his Diſciples, and is compoſed of 
| above 


* Here ſeems in this ere fulfilled, 1 Cor. C. xiii. 
ſome imperfect Notion of V. 23. 


the Power of Chriſt, 2000 + Eait. Paris. P. 120. 
is to reign till all things 
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above two hundred Articles, in which (ſays 
Gervaiſe) are to be found all thoſe excel- 
lent Morals, that are to be met with in the 
Evangeliſts; as, the Contempt of Self- Love: 
Forgiveneſs of our Enemies : Not to pro- 
vide for to-morrow : To have but one Veſt- 
ment; and Laws about Waſhings. The 
God (ſays our Author) that the Szameſe 
adore, 7s too mild to delight in Blood and Sa- 
crifices ; he takes up with Fruits and Flow- 
ers: To him Sacrifices are leſs agreeable 
than Holineſs; and publiſhing bis Sanctity, 
leſs than to imitate it. He ſays alſo, they 
have a Day of the Week for their Worſhip 
like our Sunday; on which Day they eat 
only Rice, and abſtain from all ſtrong Li- 
quors, and double their Alms. He ſays 
their publick Worſhip laſts about half an 


Hour, and that they proſtrate themſelves be- 
fore the Statue of God three Times, but 


that they adore him in Spirit, and thank him 
for his Law, and enumerate what is moſt 
marvelous in their facred Hiſtory ; reciting 
the Perſecutions that God ſuffered, and the 
Good he has done the Szameſe. He tells us 
indeed in one Place F, that the King and his 

Cour» 

+ Ibid. P. 164. 
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Courtiers are-great Free-thinkers, and have 
a Religion peculiar to themſelves ; for they 
pretend that as Somonokodon died, he could 
be no God: but they look upon him as a 


Perſon of eminent Virtue, and one who 
left them good Rules, and a fit Example to 


follow. But they allow of a God that crea- 


ted the Heaven and the Earth, and who 


preſerves it. 

Thus I have FIVE to *. 9 
the wiſeſt of the Heathens, whoſe Authori- 
ty + is not to be contemned, have acknow- 
ledged that God created the World; and that 
in moſt Countries there is a Hiſtory very ſimi- 
lar to that of the Pentateuch. From whence 
I am inclined to think, that all Nations re- 
ceived this Account from thoſe that had it 
from Noah: and we find every where ſome 
remaining Impreſſion of the Creation, Fall, 
Flood, Ark, and even of the rebellious 
Angels; and a Notion of Man' s being re- 
deemed from a State of Sin, by the Medi- 

ation 


St. Auſtin ſays, the World created by the true 
. of old held God; and of his Provi- 
many things the Chriſtians dence, whereby he ſways 
alſo do; as the Immorta- the whole Creation. City 
lity of the Soul; of the F God, Lib. I. C. 35. 


wo” 
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ation and Aſſiſtance of ſome divine Per- 
ſon * : Him the Perſians call Mytbras; the 


Egyptians, Orus; the Chineſe, Foe; the In- 


dians, Bremaw. And the Greeks allo al- 
lowed there were ſuperior Gods always re- 
maining in the Heavens; theſe they call 


6. They had, beſides, another Order ot 


inferior Gods, whom they ſuppoſe to be 
Mediators between God and Man, and with- 
out whom there could be no Communica- 
tion betwixt them; theſe are called in Scrip- 
ture Baalim, i. e. Lords; and by the Greeks 


K 


* It may be worthy of 
Conſideration, whether 
the Heathens had not alſo 
an imperfect Notion of 
God's judging the damned 
by his San; however the 
Truth was eclipſed by 
their Traditions, in that as 
they ſuppoſed Fove the ſu- 
preme God, ſo they ſup- 
poſed his Sor was the 
Judge of the Wicked. 
Ludovicus Vives ſays, ** ac- 
*« cording to this Judg- 
ment of Chriſt, did the 
e Poets feign the Judge 


of Hell; for holding 


Aai- 


« ove to be the King cf 
„Heaven, they avouchc d 
< his Son to be Judge of 
„Hell; yet none of his 
Sons that were wholly 
immortal at firſt, as 
& Bacchus, Apollo, or Mer- 
© cury was; but a God 
„that had been alſo a 
„mortal Man, and a juſt 
© one withal, ſuch as 
&« Mines, Macus, or Rha- 
e damanthus was.” I. 
Vives Notes on the 3oth 
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Aziums ;: which is what the holy Apoſtle 
means, by there be Gods many, and Lords 
many, 1 Cor. C. viii. V. 5. That is, there 
is, in the Opinion of the Heathens, many 
Baalims or Dæmons, Lords, Agents, or 
Preſidents, over earthly things; yet, to us 
Chriſtians || there is but one ſovereign God, 
the Father, of whom are all things, and to 
whom, as ſupreme, we are to direct all our 
Services: And but one Lord Agent, Je- 


ſus Chriſt, by whom are all things that 


come from the Father to us, and through 
whom alone we find acceſs unto him, 


Seeing therefore in all Nations ſome Im- 
preſſions of theſe things, it is no ſmall Con- 
firmation, in my Opinion, of the Matters 
delivered in the ſacred Scriptures : & For, 
as Sir Walter Raleigh has very juſtly obſer- 
ved, © though ſome may think it ſuperflu- 
« ous to remember the Opinions of Phi- 
e loſophers, in Matters of Divinity, it being 
« true, that the Scriptures want no foreign 

« Teſti- 


| Mede's Diſcourſe on raphraſe on 1 Cor. P. 175. 
the ſecond of Peter, L. I $ Raleigh's Hiſt. Ch. 
and 2; alſo Locke's Pa- 1. P. 2. 
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« Teſtimony;“ yet, 


as the Fathers, and 


many other learned Men, are my Example 
therein, ſo St. Paul himſelf did not de- 
ſpiſe, but thought it lawful and profitable to 
remember whatever he found agreeable to 
the Word among the Heathens F, that he 

K 2 might 


S$ Mr. Dacier, in his 
Dedication of Plato's 
Works tothe French King, 
uſes theſe Words, Mais 
$6 ce-quil y a deplus merveil- 
«lem encore, Sire, 091. 
« que la plupart des verites 
„ divines qui ont ete an- 
nonees parles Prophetes, 
& ef. qui ſont enſeignees dans 
6 Evangile, ſe trouvent 
ec prouvees dans les Ecrits 
* avec tant de force, et 
$ tant d evidence que I'Q- 
ce pnitrafe la plus ingeni- 
cc euſe ne ſauroit leur rien 
«© oppoſer.” And after- 
wards, in his Diſcourſes 
on Plato, he adds, to be 


a true Philoſopher of that 
Sect, one ſhould have 


Temperance, Strength, 

and Truth to love Virtue, 
3 | 

/ 


to fly Pleaſures, deſpiſe 
Riches, and to diſingage 
the Soul as much as poſ- 
ſible from the Body, and 
even to hate and deſpiſe 
them as always oppoſite 


to true Wiſdom, to maſter 


our Deſires, and to fear 
neither Poverty, Reproach, 
or Ignominy, that one ſuf- 
fers for Virtue and Truth: 
And he adds, that Philo- 


ſophy teaches its Follow- 


ers to do good to all Men, 
even to our Enemies; to 
think of nothing but dy- 
ing well, and for that 
End to renounce all the 
Profits of this World. 
Theſe (ſays he) are Ideas 


which the moſt diſtin- 


guiſhed Philoſophers had 


amongſt the Pagans. And 


St. 
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might thereby take from them all that eſ- 
caped by way of Ignorance ; God ſending 
Vengeance to thoſe that knew him not : 


As in the Epiſtle to Titus he citeth Epi- 


menides againſt the Cretans; and to the Co- 
rinthians, Menanger ; and in Adds xvii. Ara- 
tus. For Truth (ſays St. Ambroſe) by 
whomſoever atteſted, is of the Holy Ghoſt ; 


5 


St. Jerome inſtructs us 
what Uſe we ſhould make 
of their Philoſophy; which 
he illuſtrates by that Rule 
which God gave to the 
Iſraelites with regard to 


their marrying their cap- 
tive Women, 1g. that 


they ſhould firſt change 
their Habits, purify them, 
and cut their Hair and 
Nails; Itague & nos 
facere ſolemus, quando Phi- 
laſophos legimus, quando 
in manus noſtras libri ve- 
niunt ſapientiæ ſæcularis, 
fs quid in eis utile re- 
perimus ad noſirum dog- 
ma convertimus; fs quid 
dero ſuper fluum de do- 
lis, de Amore, de Cura 


fecularium rerum, hec 


ragimus, his Calvitiem * 


Le- 


inducimus, bæc, in un- 
guium morem, ferro ac- 
cutiſſimo reſecamus. St. 
Jerome's 146th Letter to 
Pope Damaſus. The 
Meaning of which is, 
that we ſhould do the 
ſame when we read the 
Pagan Philoſophy (which 
are to us the ſtrange Wo- 
men) that is, if we find 
any thing in theſe Books 
that is uſeful, we ſhould 
profit by them; and all 
that is uſeleſs and un- 
profitable, as the Doc- 
trines of Idols, of Love, 
and the Care of periſh- 
able Matters we ſhould 
eradicate; and theſe are 
the Clothes; Hair, and 
Nails, we are to cut off. 


VIP. 
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Veritas a quocunque dicatur, a Spiritu Sancto 
eft. And laſtly, let theſe kind of Men 
learn this Rule, Que ſacris ſerviunt, propha- 
na non ſunt ; Nothing is prophane that ſerves 
to a good Purpoſe, 


THE 
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| HE 
SECOND PART. 


I the firſt Part of this Work I have en- 

deavoured to ſhew, that the Gentiles in 
all Nations have had a Notion of the Ne- 
ceſſity of being reconciled to God, through 
the Merits of a Mediator. From whence 
I think it is clear, that all the World had 
an eſtabliſhed Opinion, that after the Fall 
of Man, human Kind became ſo unwor- 
thy, as not to build the Hopes of everlaſt- 
ing Lite and a Pardon from God on their 
own 1ndividual Merits; a Modeſty every 
one muſt allow very worthy to be enter- 
tained in the Breaſts of us abject Creatures» 
with regard to the living God, And per- 
haps it may be ſaid, with no Deviation from 
Truth, that the preſent Body of Free- 
Thinkers are almoſt the only People that 
ever lived who exalted their own Self-Merit 
to ſo high a Degree, as to diſclaim all De- 
fires of God's Regard, but as a Debt due 
to 


DzISM flated. 7 
to their proper Worthineſs +. A Cauſe ſuf- 
ficient (in my poor Opinion) for every fal- 
lible Mortal to fly, and avoid the Tenets of 
ſo erring, yet ſo preſumptuous a Tribe of 
Men. Nevertheleſs, I certainly think, that 
the Method uſed on the Part of the Clergy, 
to reduce theſe Gentlemen to Reaſon and 
the true Faith, is little likely to have the 
Effect they with for; unleſs loading People 
with a Dictionary of Slander and ill Names, 
be a likely Way to reduce ones Enemies 
and Oppoſers to come over to our Senti- 
ments and Opinions, On the other Hand, 

the 


+ St. Auſtin ſpeaking 
to Porphyry, ſays, I 
ce wiſh thou hadſt known 
but him, (that is Chriſt) 
« and laid the Care of 
<« thyſelf on him, rather 
<« than upon thy own frail 
« weak Virtue, or thy 
<« pernicious Curioſity. 
For he which thine own 
Oracle (as thou writeſt) 
c acknowledged for holy 
« and immortal, would 
«© never have deceived 
ce thee.” Of whom alſo 
that famous Poet ſays, 


_ (poetically indeed) as un- 


der another Perſon, but 


with true Reference to. 


him. 1 
Te duce ſi qua manent ſcele- 
ris veſtigia noſtri, 
Irrita perpetua ſolvent for- 
midine terras. 
Virg. Ecl. 4. L. 13. 
Beneath thy Sway, the Re- 
licks of our Guilt, 
(If ſuch be fill remaining 
quite ac d, 
Shall from all future Ter- 
rors free the World. 
Trapp's Virg. 
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the Burthen of Reproach laid on the Cler- 
gy by the Deiſts, can never obtain any 
other End than a perpetual Bickering and 
Scolding ; which can never be of any real 
Service to the Cauſe they have in View ; 
or induce any reaſonable Man to think 
otherwiſe, than the major Part of their 
Books are compoſed out of Malice, Spleen, 
and Spite. The Clergy indeed for the 


moſt Part ſcrew up the Myſtery of their 


Faith to ſo high a Point, as to lay it open to 
the Ridicule and Contempt of the unfaith- 
ful. And again the Deiſts pick and cull 
the whole Bible through *, merely for the 
Sake of — together ſome Paſſages, 

which 


* It is very common 
for the Deiſts to uſe Texts 
of Scripture for Proofs, 
when it ſuits their Purpoſe, 
and yet the next Moment 
to make a Jeſt of that 
Authority. Now if they 
would be conſiſtent with 
themſelves, they ſhould 
either abide by it, or ſet 
the whole aſide. For as 
a grave Author obſerves, 
c one that knows nothing 
c of revealed Religion, 


e cannot bring theſe Ob- 
“ jections ; one that does 
“ not believe it, has no 
ce Right to urge them; 
“for if he be ſenſible that 
e the Objections are of 
„any Force, he muſt of 


« Neceſſity alſo admit the 


Solutions, ſince both of 
them depend on the 
“ ſame Authority,” King 
of Moral Evil, Sub. 4. 
Ch. 14. 
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which ſtanding ſimply by themſelves, ap- 
pear abſurd and fooliſn. And from theſe 
they inſinuate we ſhould form a judgment 
of all the reſt, of the ſacred Writings. Of 
the firſt Kind of theſe, are the following 
high-flown Expreſſions or Paſſages, in theſe 
Defences of the Clergy; but what they 
(ſpeaking of the Jews) performed ſometimes, 
for ſome things, at the Loſs and Charge of 
fame external Obligation, devoted as in Eu- 
chariſtical Sacrifice, or Thank-Offerings, is 


cheapened to us at the low Rate, the no Ex- 


pence, of the Calves of our Lips *. Deiſm 
delin. C. 4. P. 41. And thus the inferior 
Wiſdom and Reaſon of Men refts ſatisfied 
that be ſhall be taken care of, by that Share 
or Moiety of Chrift, his human Nature ; as 


God the Father is taken care of by the other 


L Moiety 

* Calves. of the Lips, worldly Conſideration 
perhaps is uſed by an ill ſhould affect our Faith, 
Tranſlation in Joel, C. eſpecially ſuch as the Death 
13. V. 2. which is ex- of a Beaſt; which is here 
plained by Fruit of the offered to be conſidered by 


Lips. Heb. C. 13. V. 15. Chriſtians on the Footing 
But as J take it, Salvation of ſaving our Money or 
is the Fruit of good Works. Goods, and ſo cheapened 


But what J object to, is, to us. 
the no Expence; as if any 
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Moiety of his Divine Nature. Ibid. C. viii. 
P. 224. Now what the no Expence of the 
Calves of our Lips, or, God the Father be- 
ing taken care of, can mean (as Cervantes 
fays on another Occaſion). would puzzle 
even Ari/totle himſelf to find, were he made 
alive again for that very Purpoſe. Again, 
the Deiſts are perpetually making a Racket 
about the Idea of Son. ſbip, as they call it, 
or God begetting a Son *: Whereas our 
bleſſed Lord himſelf has explained that 
Matter in St. John, in anſwer to the Fews 
. on that very Queſtion : And thou being 
1 a Man, makeft thyſelf the Son of God? Je- 
1 4 ſus anſwered them, is it not written in the 
11 Law, J ſaid ye are Gods? If he called them 


| j | Gods unto whom the Word of God came, and 


fore of him whom the Father hath ſanctiſied 
and ſent into the Morld, thou blaſpbemeſt, 
becauſe I ſaid T am the Son of God? From 
this Text it is plain that the Jews took not 
the Son of God in a groſs carnal Senſe, but 
as meaning the Meſiah. And our Lord him- 
ſelf thus infers, that the Scripture, which 

x can- 


* Vide Deiſm fairy + Jobn 10, Ver. 33. 
lated. P. 66, 67. 
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cannot be broken or err, called the Pro- 
phets of old Gods + ; being a Phraſe or Ti- 
tle of Eminency uſed to expreſs theſe holy 
Men + by. And do you (ſays he to the 
Jews) therefore object againſt my filing my- 


ſelf the Son of God* ? (a leſs Title than Gods) 


which was given to your ancient Prophets ; 
me, in whom God in a particular Manner 
hath ſanctified, and ſent into the World. 
Beſides, the very Heathens themſelves may 
teach theſe Objectors, that nothing groſs 
can be entertained in the Idea of God's be- 

L 2 getting · 


+ Shew the Things C. 7. Ver. 1. Proving 


that are to come here- 
after, that we may know 
that ye are Gods. Jai. 
xli. Ver. 23. 

t And he ſhall be thy 


Spokeſman unto the Peo- 


ple : and he ſhall be, even 
he ſhall be, to thee inſtead 
of a Mouth, and thou 
ſhalt be to him inſtead of 
a God. Exod. iv. 16. 
And the Lord ſaid unto 


Moſes, ſee, IJ have made 
ye a God to Pharaah; 


and Aaron thy Brother 
ſhall be thy Prophet. Exod. 


thoſe to be called Gods, 
through whom the Will 
or Word of God paſſes to 
us. | 

It was not uncommon 
alſo for the Heathens to 
ſtile their eminent Philo- 
ſophers Sons of God. 
Theagenes, i. e. ex Dea 
natus. See Lucian's TIEPI 


THE NEPETPINOY IE“ 
AETIHE. 


Alſo Lloyde's Lex. P. H. 
where diverſe ſo named are 
mentioned. 
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76 CHRISTIANITY and 

getting *. Deum, ait, Mundi eſſe Patrem, 
non emiſſione ſeminis, ſed alid quadam vi ge- 
netabili materiæ inſerta, Plutarchus. Sympoſ- 
fracon, 8. Prob. 1. Platonem explicans. That 
God is the Father of the World, not by Emiſ- 


| fron of Seed, but by a certain generative 


Power infuſed into Matter. But as I would 
not be thought to venture too far alone in 
this Queſtion, I ſhall examine and ſhew 
what Mr. Locke conceives to be meant by 
the Son of God in ſacred Scripture. Phi- 
lip +, being ſent from Samaria by a ſpecial 
Call of the Spirit, to make an eminent Con- 
vert, out of 1Jaiah preaches to him Teſus ; 
and what it was he preached concerning 
Teſus, we may know by the Profeſſion of 
Faith the Eunuch made; upon which he 
was admitted to Baptiſm, I believe that Je- 
ſus is the Son of God ! Which is as much 
as to ſay, I believe that he whom you call 
Feſus Chriſt, is really and truly the Me/ſ- 
ab who was promiſed ; for that believing 


him 


* With his own Will I Locke's Reaſonableneſs 
begat he us, with the Word of Chriſtianity, Page 481. 


of Truth. Epiſt. Jam. C. i. Folio. 
Ver. 18. 
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him to be the Son of God, and to be the 
Meſſiah, was the ſame Thing, may be ſeen 
by comparing Jobn i. Verſe 45, with Verſe 
49, where Nathanael owns Jeſus to be the 
Meſſiah in theſe Terms, Thou art the Son 
of God! Thou art the King of Iſrael ! So 
the Jews (Luke xxvii. Verſe 70.) aſking 
Chriſt whether he was the Son of God, 
plainly demand of him whether he was the 
Meſſiah ? which is evident, by comparing 
that with the three following Verſes. They 
aſk him, Verſe 67. whether he was the 
Meſſiah ? He anſwers, if I tell you, you will 
not believe; but withal tells them, that 
from henceforth he ſhould be in Poſſeſſion 
of the Kingdom of the Meſſiab, expreſſed 
by theſe Words, Verſe 69. Hereafter ſhall 
the Son of Man fit on the Right- Hand of the 
Power of God; which made them all cry 
out, art thou then the Son of God, i. e. doſt 
thou then own thyſelf to be the Meſiab? 
To which he replies, ye ſay that Jam. 


That the Son of God was the known 


Title of the Meſſiab at that Time among the 
Jews, we may ſee from what the Jews 
faid to Pilate, John xix. 7. We have a Law, 

and 
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78 CHRISTIANITY and _. 
and by our Law he ought to die, becauſe 
he made himſelf the Son of God, i. e. by 
making himſelf the Meffiah, the Prophet 
that was to come, but falſly, and therefore 
he deſerves to die by the Law, Deut. xviii. 
20. That this was the common Signifi- 
cation of the Son of God, is further evi- 
dent from what the Chief-Prieſt, mocking 
BY him, ſaid, when he was on the Croſs, Mat. 
1 XXvii. 42. He ſaved others, himſelf he can- 
| not ſave : If he be the King of Iſrael, let 
i him now come down from the Croſs, and we 
5 will believe him. He truſted in God, let 
bim deliver him now if be will have him, 
for be ſaid, 1 am the Son of God, i. e. he 
ſaid he was the Meſiab; but it is plainly 
falſe, for if he were, God would deliver 
him, for the Męſiab is to be the King of 
Iſrael, the Saviour of others, but this Man 
cannot ſave himſelf. The Chief-Prieſt men- 
tions here the two Titles then in uſe, 
whereby the Jews commonly diſtinguiſhed 
the Meſſiab, viz. Son of God, and King of 
Iſrael. That of Son of God was fo fami- 
Har a Compellation of the Maſiab, who 
was then ſo much expected and talked of, 


that 


b 
. | 
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that the Romans it ſeems, who had lived 
amongſt them, had learned it, as appears 
from Verſe 44. Now when the Centurion, 
and thoſe that were with him watching Je- 
ſus, ſaw the Earthquake, and thoſe Things 
that were done, they feared greatly, ſaying, 
truly this was the Son of God, © This was 
« the extraordinary Perſon which was 
© looked for.” And in another Place, 
Mr. Locke ſays, © We have above obſerved, 
* from the Words of Andrew and Philip 
« compared, that the Meſſiah, and him 
« of whom Moſes in the Law and the Pro- 
<« phets did write, ſignify the fame Thing. 
«© We ſhall now conſider that Place, Jobn 
« 1,41. a little farther : Andrew ſays to 
& Simon, we have found the Meſiab. Phi- 
ce Jip on the ſame Occaſion, Verſe 45, ſays 
< to Nathanael, we have found bim of whom 
« the Law and the Prophets did write, 
« Teſus of Nazareth, the Son of Joſeph. 
“Nathanael, who disbelieved this, upon 
« Chriſt's ſpeaking to him,. was con- 
<« yinced of it, and declares his Afent to 
« him in theſe Words, Rabbi, thou art 


« the Son of God! thou art the King of 


« Tjrael! 
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« Iſrael! From whence it is evident, that 
ce to believe him to be him of whom Mo- 
&« ſes and the Prophets did write, or to be 
& the Son of God or King of Iſrael, was in 


* effect the ſame as to believe him to be 


4 the Meſiab. And an Aſſent to that was, 
« what our Saviour received for believing : 
« For upon Nathanaels making Confeſſion 
te in theſe Words, thou art the Son of God! 
& thou art the King of Iſrael! Jeſus an- 
ce fwered, and ſaid unto him, becauſe T ſaid 
& unto thee, I ſaw thee under the Fig-Tree, 
, believeſt thou? Thou ſhalt ſee greater 
« Things than theſe, Verſe 50. I deſire 
e any one to read the latter Part of the 
* firſt of John with Attention, and tell me 
% whether it be not plain, that this Phraſe, 
the Son of God, be not an Expreſſion uſed 
for the Metab ? To which let him add, 
«& Martha's Declaration of her Faith, Jobn 
% xi. 27. in theſe Words; I believe that 
ce thou art the Meſſiah, the Son of God, 
* who ſhould come into the World. And 
« that Paſſage of St. Jobn xx. 31. that he 
« might believe that Jeſus is the Meſſiah, 
„the Son of Ged; and that believing he 

might 


* 
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**© might have Life through his Name; and 
<< then tell me whether he can doubt that 
** the Meſſiab and the Son of God were ſy- 
* nonymous Terms at that time amongſt 
« the Jews?” And P. 517, he ſtill ſets 
this Matter in a ſtronger Light. Adam 
* (ſays he) being the Son of God; and fo 
c St. Luke calls him, C. iii. 38. had his 
<« Part alſo of the Likeneſs and Image of 
ce his Father, viz. that he was immortal; 
ce but Adam tranſgreſſing the Command that 
% was given him by his heavenly Father, 
cc incurred the Penalty, forfeited that State 
© of Immortality, and became mortal. Af- 
e ter this, Adam begat Children, but they 
« were in his own Likeneſs, after his 
* Image, mortal as their Father. God ne- 
<« vertheleſs, out of his infinite Mercy wil - 
* ling to beſtow eternal Life on mortal 
6 Man, ſent Jeſus into the World, who 
* being conceived in the Womb of a Vir- 
e gin (that had not known Man) by the 
% immediate Power of God, was properly 
ce the Son of God; according to what the 
«© Angels declared to his Mother, Luke i. 
% 30, 35. The Holy Ghoſt ſhall come upon 
&« thee, and the Power of the High ſhall 
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« overſhadow thee ; therefore alſo that holy 
« Thing that ſhall be born of thee, ſhall be 
© called the Son or Gop. So that being 


the Son of God, he was, like his Father, 


immortal, as he tells us, John v. 26. As 
« the Father hath Life in himſelf, fo hath 
« he given to the Son to have Life in him- 
« ſelf: And that Immortality is a Part of 
ce that Image wherein thefe (who were the 
c immediate Sons of God, ſo as to have no 
* other Father) were made like the Father 
ce appears probable, not only from the Pla- 
© ces in Geneſis concerning Adam, above 
© taken Notice of, but ſeems alſo to be in- 
* timated in ſome Expreſſions concerning 
« Jeſus the Son of God, in the New Tefta- 
e ment, Col. i. Ver. 15. he is called the 
« inviſible God, Invijible ſeems put in to 
c Obviate any groſs Imagination, that he 
« (as Images uſed to do) repreſented God in 
« any corporeal or viſible Reſemblance ; 
« and there is farther ſubjoined to lead us 
ce into the Meaning of it, the firſt-born of 


* every Creature: Which is explained, 


% Ver. 18. where he is termed the firſt-born 
from the Dead; thereby making out and 
« ſhewing himſelf to be the Image of the 


in- 


ce 
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inviſible ; that Death has no Power over 
him : But being the Son of God, and 
not having forfeited that Son-ſhip by 
Tranſgreſſion, was the Heir of eternal 
Life, as Adam would have been, had he 
continued in his filial Duty. In the ſame 
Senſe the Apoſtle ſeems to uſe the Word 
Image in other Places, viz. Romans vill 
29. Whom he did foreknow, he alſo did 
predeſtinate, to be conformed to the Image 
of his Son, that he might be the firſt born 
among many Brethren, This Image to 
which they were conformed, ſeems to be 
Immortality and eternal Life, But it 1s 
remarkable, that in both theſe Places, St. 
Paul ſpeaks of the Reſurrection; and 
that Chriſt was the firſt-born among 
many Brethren; he being by Birth the 
Son of God, and the others only by Adop- 
tion, We ſee in the ſame Chapter, Ver. 
15, and 17, Ye have recetved the Spirit 
of. Adoption, whereby we cry Abba, Fa- 
ther : The Spirit itſelf bearing Witneſs 
with our Spirit, that we are the Children 
of God; and if Children, then Heirs, and 


“joint Heirs with Chriſt ; if ſo be that we 
« ſuffer with him, that we may alſo be glori- 
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ee fied together, And hence we ſee. that 


ce 


cc 


cc 


cc 


cc. 
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cc 
c 
cc 
cc 
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cc 
cc 
ce 
«c 
cc 


cc 


our Saviour vouches to call thoſe, who at 
the Day of Judgment are through him 
entering into eternal Life, his Brethren, 
Mat. xxv. 40. Inaſmuch as ye have done 
it unto one of the leaſt of theſe my Bre- 
thren, ye have done it unto me. May we 


not in this find a Reaſon (ſays Mr. Locke) 


why God ſo frequently in the New-Teſta- 
ment, and ſo ſeldom, if at all, in the Old, 
is mentioned under the fingle Title of the 
Father : and therefore our Saviour ſays, 


Mat. xi. No Man knoweth the Father, 


ſave the Son, and he to whom the Son will 


reveal him, God has now a Son in the 
World, the firſt-born among many Bre- 
thren, who all now by the Spirit of 
Adoption can fay Abba Father. And we 
by Adoption, being for his Sake made 
his Brethren, and the Sons of God, come 
to ſhare in that Inheritance which was 
his natural Right, he being by Birth the 
Son of God; which Inheritance 1s eternal 
Life. And again, Ver. 23. We groan 
within ourſelves, waiting for the Adoption, 
to awwit the Redemption of our Body. 
Whereby is plainly meant, the Change 

of 
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of theſe frail mortal Bodies, into ſpiritual 
immortal Bodies at the Reſurrection: 
When this Mortal ſhall have put on Im- 


mortality. 1 Cor. xv. 54. which in that 
Chapter, Ver. 42, 44, he farther ex- 


preſſes thus: So alſo is the Reſurrection of 
the Dead, it is ſown in Corruption, it is 
raiſed in Incorruption ; it is ſown in Diſ- 
honour, it is raiſed in Glory; it is ſown in 
Weakneſs, it is raiſed in Pouer; it is 
ſown a natural Body, it is raiſed a ſpiri- 


« tual Body; And to which he ſubjoins, Ver. 


49. As we have borne the Image of the 
Earthly (i. e. as we have been mortal 
like earthly Adam our Father, from 
whom we are deſcended, when he 
was turned out of Paradiſe) we ſhall 
alſo bear the Image of the Heavenhy ; 
into whoſe Son-ſhip or Inheritance be- 
ing adopted, we ſhall at the Reſurrec- 
tion receive hat Adoption we expect, even 
the Redemption of our Bodies : And after 
this Image, which is the Image of the Fa- 
ther, become immortal. Hear what he ſays 
himſelf, Luke xx. 36. Neither can they die 
any more, for they are equal unto the Angels, 
and are the Children of God, being the Chil- 


« geren 
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« dren of the Reſurrection. And he that 
« ſhall read St. Paul's Arguing, Acts xiii. 
&« 32, 33. will find, that the great Evidence 
e that Jeſus was the Son of God, was his Re- 
© ſurrection. Then the Image of his Fa- 
ether appeared in him, when he viſibly en- 
© tered into the State of Immortality: For 
* thus the Apoſtle reaſons; And we declare 
e unto you glad Tidings, how that the Pro- 
< miſe which was made unto the Fathers, God 
ce bath fulfilled the ſame unto us their Children, 
ce in that he hath raiſed up Feſus aguin, as it 
ce zs alſo written in the ſecond Pſalm, thou art 
ce my Son, this Day bave I begotten thee : So 
ce that it is evident from hence, that it was 
te the Reſurrection of Jeſus and not his Birth, 
ce that proved him to be the Son of God. 
6 This may ſerve a little to explain the Im- 
* mortality of the Sons of God, who are in 
« this like the Father, made after his Image 
« and Likeneſs : But that dur Saviour was 
* ſo, he himſelf declares, John x. 18. where 
« ſpeaking of his Life, he ſays, uo one fakes 
* it from me, but I lay it down myſelf, and 1 
ce have Power to take it up again. Which 
e he could not have had, if he had been a 
© mortal Man, the Son of Man of the Seed 

8 
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* of Adam, or elſe by any Tranſgreſſion for- 
ve feited his Life, for the Wages of Sin is 
« Death ; and he that has incurred Death 
« for his own Tranſgreſſions, cannot lay 
*« down his Life for another, as our Saviour 
44 profeſſes he did; for he was the juſt one, 
Acts vii. 57. and xii. 14. 1/0 knew no Sin, 
« > Cor, Ver. 2. who did not fin, neither was 
© Guile found in his Mouth; and thus as by 
© Man came Death, ſo by Man came the Re- 
« ſurrection of the Dead; for as in Adam 
« all died, ſo in Chriſt ſhall all be made alive.” 
But as this Gingle of Sonſbip, and God's 
begetting a Son, is a principal Bulwark of 
the Deiſts, ſo I ſhall purſue the Extent and 
Meaning of the Expreſſion, Son of God, in 


its greateſt Altitude; for which Purpoſe I 


think it will not be amiſs to ſee what Mr. 
Locke has further declared on this Matter, 
He tells us *, the Places in the New Teſa- 
ment, which ſhew, that the Son of God 
ſtands for the Meſiab, are ſo many and fo 
clear, that he imagines, that nobody that 
ever conſidered and compared them toge- 
ther, could ever doubt of their Meaning ; 


he 


* Vide, a Vindication Chriſtianity, Locte's Worke, 
of the Reaſonableneſs of Folio, Page 643, Vol. II. 
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88 CHRISTIANITY and 
he ſays, feveral of them he has collected 
and ſet down in his Reaſonableneſs of Chriſ- 


tianity, Pages 479, 483, 485, 487, 494, 
496. and then adds out of Luke iv. 41. 


And the Devils alſo came out of many, cry- 


ing, thou art the Meſſiah, the Son of God; 
and he rebuking them ſuffered them not to 


ſpeak. And ſo again St. Mark tells us, 


Chap. xi. 12. that unclean Spirits, when 
they ſaw him, fell down before him, ſaying, 
thou art the Son of God: and be ſtrictiy 
charged them, that they ſhould not make him 
known. In both theſe Places, ſays Mr. 
Locke, which relate to different Times, 
and different Occaſions, the Devils declared 
Feſus to be the Son of God. It is certain 
whatever they meant by it, they uſed a 
Phraſe of known Signification in that Coun- 
try; and what may we reaſonably ſuppoſe 
they deſigned to make known to the Peo- 
ple by it? Can we imagine theſe unclean 
Spirits were Promoters of the Goſpel, and 
had a Mind to acknowledge and publiſh 


to the People, the Deity of our Saviour *, 
which 


* Tt may not be impro- Mr. Lecke ſays, with St. 
per here, to back what Auſtin's Opinion. He tells 
| us, 


” 
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which ſome || would have to be the Signi- 


fication of he Son of God? Who can en- 
tertain ſuch a Thought? No, they were 


us, „ that the Devils 
© knew not him, (that is 
« Chriſt) as he was the 
„Life eternal, the un- 
* changeable Light illu- 
© minating all the Godly, 
* who receive that Light 
© to the Purification of 
< their Hearts by Faith; 
but they knew him by 
&« ſome temporal Effects 
„ of his Preſence, and 
& ſecret Signs of his Vir- 
cc tue, which the De- 
„ vil's angelical Senſes 
might eaſier obſerve, 
„than Man's natural In- 
„ firmity; which Signs 
* when he ſuppreſſed, the 
«© Prince of Devils made 
„M Queſtion of his Deity, 
„and tempted him, for 
the Trial of his Deity ; 
trying how far he would 
„ ſuffer himſelf to be 
«© tempted in adapting 
6 his Humanity to our Imi- 
« tation. But after his 
6 Temptation, when the 
„good and glorious An- 


„gels, (whom the De- 
„ vils extremely feared) 
„came and miniſtred 
& unto him, then the De- 
„ vils got more and more 
« Knowledge of him, and 
© not one of them durſt 
c reſiſt his Command, 
ce tho' he ſeemed inkrm, 
«and contemptible in 
« Fleſh. And in Chap. 
& xx11. he tells us, the De- 
« vils are far from behold- 
„ ing the eternal and 
fundamental Cauſes in 
« the Wiſdom of God, 
„but can only extract a 
«© Notion from certain ſe- 
& cret Signs which Man 
is ignorant in.“ 

Mr. Locke here makes 
uſe of the Word Urnmasker, 
by which he meant the 


Biſhop of Ilarceſler and 


his Followers; but as 
that Diſpute is now at an 
End, I have changed the 
cant Term Unmeasker, into 
ſome, a general Exprei- 
ſion. 
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no Friends to our Saviour, and therefore 


deſired to ſpread the Belief of him, that he 
was the Meſiab; that ſo he might, by the 
Envy of the Scribes and Phariſees, be diſ- 
turbed in his Miniſtry, and be cut oft be- 
fore he had completed it ; and therefore 
we ſee in both Places, how our Saviour for- 


bids them to make him, known, as he did 


his Diſciples themſelves. For the ſame 
Reaſon I ſhall add * one Conſideration 
more, to ſhew, that the Son of God was a 
Form of Speech then uſed-among the Jews, 
to ſignify the Meſiab, from the Perſons 
that uſed it, vig. John the Baptiſt, Natha- 
nael, St. Peter, St. Martha, the Sanbedrim, 
and the Centurion, Luke xxvii. 54. Here 
then are Jews, Heathens, Friends, Ene- 
mies, Men, Women, Believers, and Un- 
believers, all indifferently uſe the Phraſe 
Son of God, and apply it to Jeſus. The 
Queſtion between theſe Gentlemen and 
me, is, whether it was uſed by theſe ſe- 
veral Perſons as an Appellation of the Me/- 
ab, (or as they would have it) in a quite 
different Senſe ? As ſuch an Application of 
the Divinity of our Saviour, that he that 


ſhall 
* Page 645. 
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ſhall deny that to be the Meaning of it, in 
the Minds of theſe Speakers, denies the 
Divinity of Jeſus Chriſt ; for if they did 
ſpeak it without that Meaning, it is plain 
it was a Phraſe known to have another 
Meaning, or elſe they had talked an un- 
intelligible Jargon. Now I will aſk theſe 
Gentlemen, whether they think the eternal 
Generation, or as they call it, Filiation of 
Jeſus the Son of God, was a Doctrine that 
had entered into the Thoughts of all the 
Perſons above-mentioned, even of the Ro- 
man Centurion, and the Soldiers that were 
with him watching Jeſus? If they ſay they 
do, I ſuppoſe they think it only for this 
Time, and for this Occaſion, and- then it 
will be incumbent upon them, to give the 
World convincing Reaſons for their Opi- 
nion, that they may think ſo too; or if 
they do not think ſo, they muſt give up 
their Argument, and muſt allow, that this 
Phraſe in this Place, does not neceſſarily 
import the Deity of our Saviour, and the 
Doctrine of his eternal Generation ; and 
ſo a Man may take it to be an Expreſſion 
ſtanding for the Meſſiab. 

N 2 Grottus 
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Grotius tells us, in his ʒth Book de Veritate, 
Chap. 21. that the Chaldee Paraphraſe calls 
the Meſſiah the || ord of God, and the 
Scripture Cd: Unde Chaldæo Paraphraſte 
Meſſias Dei verbum dicitur ; ficut et auguſto 
illo Dei itemgue Domini nomine Meſſias ap- 
pellatur apud Davidem, Hſaiam, et alios. 
And in Book 6. Chap. 9. in Anſwer to the 
Mahometans Objection, that we ſtile Chriſt 
the Son of God? He ſays, he wonders at 
it, as if the Word Son, as it relates to God, 
could not have a more divine Signification, 
guaſi filit vox in Deo non paſſit drviniorem ha- 
bere fignificationem. And he ſays, Chriſti- 
ans mean the ſame Thing by the Son f 
God, as the Turks do by the Werd of God; 
which they themſelves allow Chriſt to have 
been: for the Word is in a peculiar Manner 
produced from the Mind, Verbum enim ex 
mente ſuo quodammedo gignitur. I cannot 
therefore on the whole think that the 
Deiſts, however nice and ſcrupulous of the 
Honour of God, can with any Degree of 
Reaſon, object to our bleſſed Lord's being 
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* For that he hath ſent St. Auſtin's City of God, 
us his Word, his only Sen, Lib. 7. Chap. 31. 
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according to the true Senſe of it in the 
Scripture, ſtiled the Son of God; and infer, 
| that Sonſbip carries with it any Idea groſs 
and carnal, or is in any Sort derogating to 
the Notion of the Deity ||. 
Another grand Objection of the Deiſts 
4 to the Chriſtian Religion, is the Account 
| of the Fall of Man, in Geneſis: They laugh 
| at Adam's being condemned for eating an 
Apple, and with him all his future Race. 


The 


| Perhaps after all, ſupercede human Com- 
the Rule of Leonin, men-, prehenſion, be left to God 
tioned by Grotius amongſt and his Angels, I have 
the illuſtrious Men that always judged, that all 
died in the Low Coun- divine Matters ſhould ra- 
tries, in the Year 1595, ther be honoured and ad- 
may here deſerve our No- mired, than defined ; and 


5 tice; whoſe Words are, have ever laboured, that 

p I ever declare for Sim- ſubtile Diſputations ſhould 
plicity, in Religion, and be ejected from the Com- 

[ even now, I fay, let di- monwealth *. - 

: vine Things, and ſuch as 

> 2 Grotius Hiſtor. de rebus Belgicis, Lib. 7. p. 506. Edit 

f 1658. | 

| f v Ego fimplicem Religionem amplectendam ſemper prædi- 

7 | cavi, et etiam nunc prædico, prorſus divina et humani ingenii 

g captum excedentia, divinitati et ſecreto Dei atque angelorum 
judicio relinguens; honorandam potius et admirandam divini- 

; | tatem quam definiendam judicari. Enixe laboravi, ut ni- 

4 


x mium ſubtiles diſputationes e republica ej icerentur 


Valer. _ Bibl. Belg. p. 199. 
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The Hiſtory of the Serpent, ſay they, is 
by no Means intelligible, nor can they con- 
ceive why God made the Earth in“ fix 
Days? or inſtituted the Sabbath in Memo- 
ry of reſting from his Labour? Nor ſhall I | 
enter into a literal Defence of theſe Matters, 
becauſe I find that the graveſt and moſt rea- 
ſonable Divines never have. Biſhop Patrick 
ſays (ſpeaking of Eve) She was not fo 
„ fimple, as to think that Beaſts could 
<« ſpeak ; nor doth it ſeem at all credible to 
« me, that ſhe ſhould have been otherwiſe 
&*& deceived but by ſame Creature, which 
« appeared fo gloriouſly, that ſhe took it 
“ for a heavenly Miniſter.” And this ſeems 
to be affirmed by the Apoſtle, who ſays the 
Angel + of Darkneſs often puts on the 
Appearance of an Angel of Light; and 
again, the Letter killeth l. Mr. Locke + 
ſuppoſes the Fall of Man was a depart- 
ing from Righteouſneſs, or rather, as he 
ſays, from Juſtice (as the Tranſlation 
ſhould be) and that for rebelling againſt 
God, and Virtue, Adam loſt the Tree of 


Life, 


* Chriſtianity as old as 2 Cor. ili. 6. 
Creation, P. 204. + Locke's Works, Vol, 
+ 1 Gor, xi. 14. II. P. 474. fol. 


— 
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Life, i. e. his State of Tranquility and Im- 
mortality; and this Opinion is what ſeveral 
of the Ancients followed. St. Auſtin & tells 
us, „that the ſame thing is acted by us as 
« often as we fin ; for firſt there is a Sug- 
ce geſtion either by a Thought, or the Senſes 
<« of the Body, by which if our Inclination 
*« js not induced to fin, then is the Subtlety 
4 of the Devil baffled; but if we Sin, then 
« we yield as it were to his Perſuaſion as 
« Eve did; and when we conſent to fin, 
e then is a Man expelled Happineſs or Pa- 
* radiſe.” And afterwards he ſays, Si + 
autem nullus excitatus datur ut, pie & digne 
Deo, que ſeripta ſunt, intelligantur, mſi fi- 
gurate; atque in ænigmatis propojita, iſta 
credamus, habentes auctoritatem apoſtolicam, 
modum quem intendimus teneamus, ut omnes 
tas figuras rerum ſecundum catholicam fidem 
explicemus. And Biſhop Sherlocke, in his 
Diſcourſes of the Uſe and Intent of Prophecy, 
tells us F, that we ſhould conſider the Hiſ- 
tory of Moſes, as we ſhould do any other 
Eaſtern Hiſtory of like Antiquity. Suppoſe 


for 


* De Gent. contra + Ibid. Chap. in. 
Manich. 2 Lib. Chap. $ Diſcourſe 3. P. 27. 
12. 
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for Inſtance, that this Account of the Fall 
had been handed down to us out of the 
Sanckoniathos Phenician Hiſtory ; we ſhould 
then agree that there were four Perſons con- 
cerned in the Story; the Man, the Yeoman, 
the Perſon meant by the Serpent, and Gop. 
The Serpent is evident the Tempter, the 
Man and Woman the Offenders, and Gop 
the Judge of all three. And afterwards be 
ſays, it is no unreaſonable thing to demand 
the ſame Equity in interpreting the Senſe of 
Msyſes, as you would certainly uſe towards 
any other ancient Writer ; and then this un- 


deniable Fact ariſes from the Hiſtory, hat 
Man was tempted to Diſchedience, and did 


difobey, and forfeited all Title to Happineſs, 
even to Life itſelf. And St. Auflin obſerves, 
that by Paradiſe no Man denies may be 
underſtood the Bliſs of the Saints; by the 
four Rivers, four Virtues; Prudence, Tem- 
perance, Fortitude, and Juſtice; by the 
Trees, all good Diſcipline; by the Tree of 
Life, Wiſdom, the Mother of the reſt; the 
Tree of Knowledge of Good and Evil, the 
Trial of Trarſgreſſian, for God decreed a 
Puniſhment for Sin juſtly ; and well, could 
Man have made uſe of it to his own Good, 

Theſe 


wi 
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Theſe things (ſays he) may alſo be under- 
ſtood of the Church, and that in a better 
Manner, as prophetic Tokens of Things to 
some. Paradiſe may be taken for the 
Church, as we read in Canticles thereof. 
The four Floods are the four Goſpels; the 
fruitful Trees, the Saints ; the Fruit, their 
Works; the Tree of Life, the Holy of 
Holies, Chrift ; the Tree of Knowledge of 


Good and Evil, free Election of Will. And ; 


St. Paul ſays, that Hagar and Sarah ſigni- 
fied the two Teſlaments, and that the Rock 
that Moſes ſmote was Chrift, And Origen 
draws the whole into a ſpiritual or allegort- 
cal Meaning, placing the true Paradiſe in 
the third Heaven, whither the Apoſtle Paul 
was carried. Thus one ſees that the moſt 
thorough-paced Chriſtians “ inſiſt not al- 
ways on the exact Letter of the Law and 
Word of God, as in this Caſe, but in Places 
where the prophetical Style is uſed, allow of 
an enigmatical Expreſſion, and an allego- 
rical Expoſition. To this Effect ſpeaks Mr. 
Moollaſton in his Religion of Nature deline- 
ated T. Whilſt ſome Opinions (ſays he) 

O are 


* Vide more fully of xiii. Chap. 21. 
this, City of God. Lib, + P. 60. 61. 


98 CHRISTIANITY and 


* are carried to ſuch an immoderate Height, 
* as expoſes the Abſurdity of them to the 
« View of almoſt every Body, but them 
* who raiſe them; not only Gentlemen of 
the Belles Lettres, but even Men of com- 
mon Senſe many Times ſee through them; 
* and then out of Indignation and exceſ- 
« ſive Renitence, not ſeparating that which 
e is true from that which is falſe, they 
« come to deny both, and fall back into a 
« contrary Extreme, a Contempt of all Re- 
ce ligion in general, Aliis nullus eſt Deorum 
ce reſpectus, aliis pudendus. Plin. ſen.” And 
in another Place + he tells us, citing the 
Words of Lucretius; Nequaquam divinitas 
efſe creatam naturam Mundi, que tantd eſt 
predita culpa. Men raſhly and impiouſly 
* cenſure what they do not underſtand ; 
like that King of Caſtile, who fancied 
« himſelf able to have contrived a better 
« Syſtem of the World, becauſe he knew 
« not what the true Syſtem was, but took 
<« it to be as deſcribed to him by R. I/. ab 
« Sid. and other Aſtronomers of thoſe 


0 2, 
„ Times. 


Mr. 
+ Ibid. P. 81. Notes. 


DE ISM /lated. 
Mr. Tindal in his Book || ſays, © God is 
frequently ſaid to fwear ; and in both old 
and new Teſtament, to ſwear in Wrath: 
« Now if we are to admit nothing that is 


A 


C 


cc 


cc 


repugnant to the natural Notion we have 
of God, ought we not to examine by 


c our Reaſon, whether God who has no 
« Superior to invoke can ſwear at all, much 
« leſs in a Paſſion and in Wrath?” And 
he alſo objects to thoſe Expreſſions in Scrip- 
ture that repreſent the Deity in Anger and 
Reſenting ? The fitteſt Reply that can be 
made to theſe Queſtions is, that many things 
may be adequate to the Reaſon of God, 
which ſeem not all adequate to our ſhallow 


* Underſtandings. Mr. Weollaton, who is 


| Chriſtianity as old as 
the Creation. P. 225, 226. 

*Thele Men might learn 
more Modeſty from the 
very Heathens: Lucian, 
who ſo keenly banters the 
Gods of his Times, yet, 
ſpeaking of the Power of 
the true God, ſays, in the 
Perſon of Socrates, it- is 
no eaſy Matter, Cherephon, 
to determine what is poſ- 


{ible or impoſſible; for 


O 2 by 


that were to meaſure the 
infinite Power of Divinity 
by our feeble and narrow 
Capacities. Man compa- 
red to the firſt Cauſe is but 
a meer Infant, however 
old he be; and his Lite 
is but a Moment to Eter- 
nity : You obſerved what 
a violent Tempeit we had 
the other Day, with ſuch 
Squalls of Wind, Thun- 
der, and Lightning, as if 

the 
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by no Means an Enemy to the Religion of 
Nature 7, obſerves (ſpeaking of Divine 
Reaſon) that the ſupreme Being has, no 
« Doubt, a direct and perfect Intuition of 
„e all things, with their Nature and Rela- 


* 


the World were to end. 
Which do you think the 
moſt difficult or miracu- 
lous, to aſſuage ſuch a 
Storm to a perfect Calm, 
or to transform a Woman 
into a Bird? You ſee daily 
what various Figures and 
Forms little Children ſhape 
out of Wax, Paſte, or 
Dirt; ſurely then this muſt 
be much more eaſy and 
familiar to God, whoſe 
Excellency and Power can- 
not be weighed with our 
Abilities. Know you not 
that he is higher above us 
thanthe Heavens are above 
the Earth? How greatly 
does Mantranſcend a Child 
in Wiſdom and Force ? 
Cannot one deſtroy a Mil- 
lion? If there is ſo wide 
a Difference between the 
ſame Species, what, alas 
muſt there be between the 
Creature and Creator. No 
Man can write, or play 


6“ tions, 


upon any Inſtrument with- 
out a Miracle, if he never 
learnt; and to thoſe that 
have, nothing is eaſier. 
The Caſe is the ſame. We 
ſee Nature produces a Fly 
out of a Worm, without 
any Form; and though it 
had neither Legs, Fea- 


thers, or Colours at firſt, 


ſhe furniſhes it with Wings, 
Feet, anda gaudy Enamel, 
nay, with Wiſdom and 
Induſtry; nay, farther, 
out of ſenſeleſs Eggs, 
little varying from one an- 
other, forms Birds of va- 
rious Species. Many hun- 
dred Inſtances more may 
be brought to make Man 
modeſt, when he diſcour- 
ſes of the Powers of the 


Divine Being. See Socra- 


tes his laſt Reply to Chære- 
phon; in Lucian's Halcyon, 
or King-Fiſber. 

t Religion of Nature 
delineated, P. 45. 
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tions, being as it were before him and 
previous to his Eye; or at leaſt we may 
ſafely ſay, that he is not obliged to make 
uſe of our operoſe Methods by Ideas and 
Inferences, but knows things in a Man- 
ner infinitely above all our Conceptions. 
And as to ſuperior finite Natures, what 
other Means they may have of attaining 
to the Knowledge of Things, is a thing 
not to be told by me; or how far they 
may excel us in this Way of finding the 
Truth. I have an Eye here chiefly to 
our own Circumſtances : Reaſon muſt 
be underſtood when it is aſcribed to God 
to be divine Reaſon; when to other Be- 


ings above us, to be their Reaſon ; and in 


all of them to tranſcend ours, as much 
as their Natures reſpectively do our Na- 
tures.” 


Another grand Objection || of the Deiſts, 


is to the Phraſe in Scripture, And the Lord 
bardened their Hearts, as in the Caſe of 
Pharoah; and the Lord hardened the Hearts 
of the Canaanites to go up againſt Iſrael; as 


if 
Chriſtianity as old as ſurreftion of Jeſus conſi- 


the Creation. P. 248, and dered, P. 120, 
316. And alſo the Reſur- 


102 CHRISTIANITY and 

if it were ſomething arbitrary in God, and 
even unjuſt, to inſpire Men with Sin and 
Rebellion againſt himſelf, merely for the 
fake of puniſhing them. Now as I think 
Mr. Woollaſton has given a better Anſwer to 


this Objection than any other Perſon, I ſhall 


T ſhall ſet down his Words, as they greatly 
(in my Opinion) invalidate it. It is not 
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impoſſible, fays he, * that Men, whoſe 
Natures and Actions are foreknown, may 
be introduced into the World in ſuch 
Times and Places, and other Circum- 
ſtances, as that their Acts and Behaviour 
may not only coincide with the general 
Plan of Things, but alſo anſwer many 
private Caſes too, The Planets and big- 
ger Part of the World we cannot but ſee 
are diſpoſed in ſuch Places and Order, 
that they together make a noble Syſtem 
without having their natural Powers of 
Attraction (or the Force of that which 
is equivalent to Attraction) or any of the 
Laws of Motion reſtrained and altered ; 
on the contrary, being rightly placed, 
they, by the Obſervation of theſe, be- 
come ſubſervient to the main Deſign. Now 

cc why 

* Religion of Nature delineated, P, 104. | 
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why may not theſe be in the d:vine Mind 
ſomething like a Projection of the future 
Hiſtory of Mankind, as well of the Or- 
der and Motions and various Aſpect of 
the greater Bodies of the World? And 
then, why ſhould it not be thought poſ- 
ſible for Man, as well as for them, by 
ſome ſecret Law, though of another 
Kind? Or rather by the Preſidence and 
Guidance of an unſeen Power, to be 
brought into their Places in ſuch a Man- 
ner, as that by the free Uſe of their Fa- 
culties, the Conjuctions and Oppoſitions 
of their Intereſts and Inclinations; the 
natural Influence and Weight of their 
ſeveral Magnitudes and Degrees of Parts, 
Power, and Wealth, &c. they may con- 
ſpire to make out the Scheme ? And then 
again, ſince Generals conſiſt of particular 
Men, they cannot be ſo ſituated reſpec- 
tively amongſt the reſt of their Species, 
as to be ſerviceable to the principal In- 
tention, and fall properly into the general 
Diagram of Affairs, unleſs they and their 
ſeveral Actings and Caſes do in the main 
correſpond one to the other, and fit 


* among themſelves, or at leaſt are not in- 


conſiſtent, 
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& conſiſtent. Here is no Implication of 
te Contradiction or Abſurdity in all this, and 
« therefore it may at leaſt be fairly ſup- 
ct poſed. And if ſo, it will follow, that a 
< particular Providence may be compatible 
« with the natural Freedom of Men's Ac- 
* tions. Such a Suppoſition is certainly not 
« beyond the Power of an Almighty perfect 
« Being : It is moreover, worthy of him, 
« and what they who dwell a while upon 
% theſe Words, and take their import, 
© muſt believe.” 

Thus, this great Man accounts for the 
Influence of God's Spirit over the wicked, 
and I think in fo full and clear a Manner, 
as can ſcarce be objected to. And he adds, 
that the Ancients had thoughts of this 
Kind, of which he gives many learned In- 
ſtances. 

Again, as to the Abſurdity of ſuppoſing 
that God is affected with Paſſions like us, 
or that the Scripture means to repreſent the 
Deity after ſuch a Faſhion, I ſee no ſubſtan- 
tial Grounds for ſuch Conjectures, rather 
conceiving that thoſe Expreſſions are made 
uſe of to repreſent Matters to our finite Un- 


derſtandings, that ſo we may comprehend 
| the 


— 
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the Pleaſure or Diſpleaſure of God, at a 
good or bad Action. Of this way of think - 
ing was Abp. King, who moſt pithily in 
my Mind handles this Matter, in his Efay 
on the Origin of Evil *, and whole Words 
I ſhall here tranſcribe: Since divine Mat- 
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ters are not Objects of the Senſes, they 
cannot, as we ſaid before, be known by 
Marks impreſſed upon us by Senſation 
they are therefore conceived by a Simili- 
tude, Relation, Proportion, or Connec- 
tion with ſenſible Things. The Paſſions, 
Affections, Intellects, and Will, are the 
Principles of our Actions, and therefore 
we attribute theſe to God; for if we 
were to do thoſe things which God per- 
forms, theſe would be the Principles and 
Cauſes of them. We attribute to God 


therefore, ſomething analogous or equi- 
valent to theſe, but we know it is as di- 
ſtinct as finite is from infinite; nay, it is 


demonſtrable, that neither Will, nor 
Love, nor Anger, nor Juſtice, nor Mer- 
cy, are in God after the ſame Manner as 
they exiſt in, and are conceived by us ; 
but we muſt make uſe of theſe Words 
Ty - be- 
King's Origin of Evil, C. 3. Note E. 
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cc 


becauſe we have no better, and they ſuf- 
ficiently anſwer the End for which God 
would have us to know him. Now after 
the ſame Manner we point out the Di- 
ſtinction declared in the Scripture be- 
tween the Father, Son, and Holy Ghoſt, 
by the Word Perſon, becauſe we have 
nothing nearer to compare them by. 
And the Repreſentation under this Ana- 
logy very well ſhews us what we may 
hope for from each of them, and what 


« Worſhip we ought to pay them. Tho' 
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cc 
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cc 
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at the ſame Time we are certain that 
they differ no leſs from human Perſons, 
than the divine Intelle& does from hu- 
man, or the Principles of divine Actions 
from human Paſſions: for Inſtance, from 
Anger, Hatred, and the like. It is 
ſtrange therefore that Men who would 
be eſteemed learned, ſhould diſpute 


againſt a Plurality of Perſons in the 


Deity, after the very ſame way of Rea- 
ſoning with which Cotta in Cicero argues 
againſt the Intelligence, Prudence, and 
Juſtice of God, namely becauſe they can- 
not exiſt in God after the fame Manner 


as we conceive them to be in Man ; for- 


; : 
| gettin 3 


cc 
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getting at the ſame Time, that theſe are 
attributed to God by a Kind of Analogy, 
and Accommodation to our Capacity ; 
and rather from the Reſemblance of 
Things done by God, to thoſe done by 
us, than of the Principles from which 
they proceed. But the Scriptures and the 
Church have ſufficiently forewarned us 
to beware of this erroneous way of Rea- 
ſoning : For when God is deſcribed un- 
der theſe Figures, Similitudes, and Ana- 
logies, leſt we ſhould take Images of 
Things for the Things themſelves, and 


e fo fall into abſurd Reaſonings about them; 


cc 


cc 


the ſame Things are denied of God in 
one Senſe, that are affirmed of him in 
another, Thus God is often ſaid to re- 


&« pent; and in another Place it is denied 
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cc 
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that he repents as a Man, Thus Light 
is aſcribed to God as his Habitation, and 
elſewhere thick Darkneſs; he is often 
ſaid to be ſeen, and yet is called inviſible. 
The Father is God and Lord, and alſo 
the Son and the Holy Ghoſt, and yet it is 
ſaid there is but one God and one Lord. 
All which and more of the ſame Kind, 


we- muſt believe to be thus exprefled, 
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for no other Reaſon but to hinder us from 
imagining them to be aſcribed to God in 


the ſame Manner as they are in us. But 


* Smatterers in Learning, reje& and ri- 
dicule theſe Forms of Speech as Enig- 
mas, being 1gnorant of both ſacred and 
eccleſiaſtical Dialect, which they refuſe 
to learn, though we muſt make uſe of 
it in divine Matters, or elſe entirely re- 
frain from all Reaſoning about them. 
For ſince they are known no otherwiſe 


than by Similitude and Analogy, they 


cannot be deſcribed any otherwiſe, as 
any one will find who tries. But it is no 


Wonder, if theſe Men (while they take 


Similes for the Things themſelves) ſhould 
eaſily imagine that they diſcover Abſur- 
dities in them. If they do this on pur- 
poſe, cunningly, and with an ill Intent, 
they are Villains; but if through Igno- 
rance or Error, they deſerve Pity, if they 
did not ſwell with a proud Conceit of 
Science, and exalt themſelves above the 


Vulgar, who are much wiſer than theſe 


Phi- 


* Nihil enim fejus eff ſam ſibi Scientiæ perſuaſia- 


iis gui paulum aliquid ultra nem induerunt. 


primas literas prog reſſi, * Quin. It. Ora. L. 1. C. 1. 


wn 


PDeis u fated. 109 


ce Philoſoptiers; for they fear the Anger of 
« God, love his Juſtice, and give Glory to 
« the Father, Son, and Holy Ghoſt, and 
e yet believe in, and worſhip one God moſt 
ee perfect, and free from Paffions. Whereas 
« the Smatterers in Science have got no- 
„thing to place in the Room of theſe, 
« which they themſelves, much leſs the 
“ Vulgar, can underſtand ; or which can 
ce equally excite the Affections of the Mind, 
ce or promote Piety.” And St. Auguſtin, 
in his City of God ||, ſpeaks much to this 
effect: The holy Angels, fays he, tho 
x they puniſh ſuch as God's eternal Provi- 
« yidence appointeth, without Anger; tho 
« they help thoſe they love out of Danger, 
« without any Fear; and ſuccour the 
«© Wretched without feeling any Compaſſion, 
c are notwithſtanding ſaid (after our Phraſe 
* of Speech) to be Partakers of thoſe Paſ- 
« ſions, - becauſe of the Similitude of their 
«© Works; not any way becauſe of their 
*« Infirmity of Affections. And ſo God in 
«© the Scripture is ſaid to be angry, yet far 
« is he from feeling Effects; the Effect of 


his Revenge did procure this Phraſe, not 


the 
2 ilk 9. GC 5 
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© the Turbulence of his Paſſion.” I make 
no doubt but that Dr. King had this Paſſage 
of St. Auguſtin in his Eye, and perhaps 
the following one, when he wrote as above 
cited. © God's Anger is no Diſturbance 
e of Mind in him, but his Judgment, in 
« aſſigning Sin the deſerved Puniſhment. 
& And his revolving Thought is an unchan- 
« ged ordering of changeable Things. For 
« God repenteth not of any thing he doth, 
* as Man doth ; but his Knowledge of a 
tt thing before it be done, and his Thought 
« of it after it be done, are both alike fixed 
« and firm. But the Scripture, without 
* theſe Phraſes, cannot inſtil into our Un- 
« derſtandings the Meaning of God's Works, 
&« nor terrify the Proud, nor ſtir up the 
Idle, nor exerciſe the Inquirers, nor de- 
« light the Underſtanders. This it cannot 
« do without declining to our low Capa- 
cc cities. And Ludovicus Vives obſerves, 


that whereas we read it God repented in his 
Heart that he had made Man on the Earth, 


that the Seventy uſe the Word wSuundn, re- 
cogitavit, be revolved in bis Thought. 


N. 
C. 25. L. 15. 
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Mr. Tindall has undoubtedly taken every 
Opportunity of ſetting the Chriſtian Reli- 
gion, and even the Words of our Lord 
himſelf, in a ludicrous Light; and in this 
Faſhion he handles the Advice given to the 
Man who had obſerved all the Precepts of 
the Law from his Youth, Zo ſell all that he 
had and give it to the Poor, © this, fays he, is 
* impracticable in a Chriſtian State, be- 
ce cauſe there could be no Buyers where all 
< are Sellers.” Here he ſeems to triumph, 
in having, as he thinks, detected our Lord, 
in laying down a Doctrine which is not only 
abſurd, but in itſelf impracticable. But to 
make uſe of Mr. Locke's Words (an Author 
whoſe Sentiments Mr, Tindall builds much 
upon) he tells us, that F our Saviour's 
* Words ſeem at firſt Sight nothing to the 
« Piirpoſe, yet it is certain all his Diſcourſes 
< were wiſe and pertinent +.” But here 
even the Words themſelves take off all Ob- 
jections, and ſhew that Chrift meant this to 
affect only thoſe who were to be his imme- 
diate Followers, and Teachers of his holy 
Doctrine; who were to lay aſide all world- 
1 Matters, as incompatible with this divine 
Miſ- 

+ Lackes Works, Vol. II. P. 406, folio. 
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Miſſion. And Mr. Tindall may be in turn 
aſked, how Jeſus could poſſibly be ſuppoſed 
to mean that People ſhould. ſell, if there 


were none to buy? And St; Paul is ſo far 
from teaching Chriſtians to give more than 
they are able in Charity, or to ſtrip them- 


ſelves to feed others, that he expreſly ſays 
to the Brethren, for I mean not that other 
Men be eaſed and you burdened; for a Man 
7s to give according to what he hath, and not 
according to what be hath not. And Tim. i. 
v. 8. he declares, that thoſe who provide not 


for their own, viz. their own Houſhold, deny 


the Faith, and are worſe than Infid:ls. But 


St. Auſtin carries this Matter till farther |}, 
in not ſuppoſing the Chriſtian Religion re- 


quires abſolute Poverty in its Followers. For 


fays he, when the Apoſtle ſays hey that ill 
be rich, fall into Temptation, &c. he means 


to reprehend the Deſire after Riches only, 
not the Uſe of them: And teaching like- 
wiſe elſewhere, Charge them which are rich 
in this World, that they be not bigh-minded 


and that they truſt not in their uncertain 


Wealth, but in the living, God ; who giveth 
us plenty of all T, langs to eniey; ther we may 


fo 


c of Gb L. 1. C.g, 


Wl 
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fo'do Good, and be rich in good Works, ready 
fo diſtribute and communicate, laying up for 
themfelves' a gbod Fvundation againſ the Time 
cum, that they may obtain the true Life: 
They that ds thus with their Riches, by . 
caſing ſmalll Burthens reap great Gains; 
taking more Joy in that Part, which by their 
free Diſtribution to others they keep ſafely, 
than they felt Sorrow for that which by 
their Care to preſerve to themſelves, they 
loſt ſo eaſily. For it was moſt likely that 
wouͤld periſh here on Earth, which they 
had no mind to remove into a ſecurer Cuf- 
tody; For they that follow the Lord's 
Counſel'when he faith, Lay not up Treaſures 
for yourſelves: on Earth, where Moth and 
Ruſt doth corrupt, and where Thieves break 
through and fleal ; but lay up Treaſures for” 
yourſelves in Heaven, where neither Ruſt nor 
Moth corrupt, and where Thieves break not 
through and ſteal; for where your Treaſure 
is, there will. the Heart be alſo ; theſe, in 
the Time of Tribulation; are ſure to find 
how well they were advifed in following 
that Maſter of all Truth, and that diligent 
and fearleſs Keeper of all good Treaſure. 
Who then, with Reaſon, can object to this 


4 Doc- 


e ˙ ˙'»] . ⁰˙ͤC r w ̃ e ⁰˙ !A ̃ ⅛81œẽ ͤ· — _ 


—— -+ 


114 CHRISTIANITY and 


Doctrine of our Lord's? When even the 
earthly Torments a M:ſer + ſuffers is not a 
little; and is finely ridiculed by Lucian in 
his Cobler and Cock, Thus in a Matter fo 
plain, where there is hardly a Poſſibility of 


| miſtaking, yet a Sentence can by this Man 


be wreſted to the moſt unjuſt and unnatural 
Interpretation. Mr. Tzndall elſewhere in 
his Cbriſtianity as old as, &c. has cited ma- 
ny Paſſages from the Fathers, and alſo from 
many modern CGhurchmen, to prove that Na- 
tural Religion 1s to be preferred before Re- 
velation; and has ſo repreſented them, by 
picking and culling of Authors, as to ſeem 
to prove (at leaſt he means they ſhould) 


that the Chriſtian Religion is of no uſe, and 
not at all neceſſary. Now I leave it to any 


one's Judgment to determine, whether a 
grave ſerious Divine can be ſuppoſed to have 
ny 


+ Dr. King has ſo well „ a Reproach ts Nature; 
ſet forth the State of a *© depriving himſelf of 


ſordid Perſon, that I think © Food, Sleep, and Raft, 


it not amiſs to inſert his * and other Neceſſaries, 
Words in this Place. Be- © and yet applauding him: 
ce hold the covetous Man © ſelf flill” Ring of Mo- 
&« brooding over his Gold, ral God and Evil, Sub. 6. 
& 4 Curſe to his Relations, C. 6. 

« a Feft to his Neighbours, 
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any ſuch Meaning in crying up Natural 
Religion? If they had, it will be incum- 
bent on his Diſciples to prove it; if they 
had not, to what Purpoſe then are they in- 
troduced, except to miſlead and throw Duſt 
in the Eyes of his Readers? For theſe Rea- 
ſons therefore, I ſhall leave the Citations 
from the Books of the Clergy juſt as I find 
them, and confine myſelf alone to his groſs 
Miſrepreſentation of Mr. Locke's Opinion 
of the ſacred Writings, and the holy Reli- 
gion of Chriſt. He tells us, that Mr. 
Locke reaſons very juſtly, when he ſays, 
e No Miſſion can be looked upon as divine, 
<« that delivers any thing derogating from 
*« the Honour of the one only true God, 
ce or inconſiſtent with Natural Religion, or 
« the Rules of Morality. Becauſe God 
ce having diſcovered to Man the Unity and 
% Majeſty of his eternal Godhead, and the 
Truth of Natural Religion and Morality 
ce by the Light of Reaſon; he cannot be 
te ſuppoſed to back the contrary by Reve- 
% lation, for that would be to deſtroy the 
« Evidence and Uſe of Reaſon; - without 
* which, Man cannot be able to diſtinguiſh 

| N Q 2 din 
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& divine Revelation from diabolical Impoſ- 
<« ture.” And in another Place he cites 
from Mr, Locke as follows; © Have the 
e Bulk of Mankind no other Guide but 


% Accident and blind Chance to conduct 


them to their Happineſs or Miſery? Are 
the current Opinions, and licenſed Guides 
« of every Country, ſufficient Evidence and 
<« Security to every Man to venture his 
« great Concernments upon, nay, his ever- 
* laſting Happineſs or Miſery? Or <an 
e thoſe be the certain and infallible Oracles 
« and Standards of Truth, which teach 
ce one thing in Cbriſtendom and another in 
« Turkey? Or ſhall a poor Countryman be 
« eternally happy for having the Chance to 
* be born in Itay? Or a Day-labourer be 
te unavoidably loſt, becauſe he had the ill 
* Luck to be born in England? How 
ready ſome Men may be to ſay theſe 
*« things, I will not here examine; but this 
I am ſure, that Men muſt allow one or 


the other of theſe to be true (let them 


« chuſe Which they pleaſe) or elſe grant 
that God has furniſhed Men with Facul- 
ties to direct them in the Way they 

ſfſhould 


Page 211. 
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« ſhould dle, i they will but ſeriouſly 


« employ them that way, when they are 
« at Leiſure. There cannot be a more 
« dangerous thing to rety on than the Opi- 
« nion of others, nor more likely to miſ- 
& lead one; fince there is much more Fal{- 


* hood and Error among Men than Truth 


« and Knowledge. And if the Opinions 
© and Perſuafions of others, whom we know 
4 and think well of, be a Ground of Aſ- 
c ſent, Men have Reaſon to be Heathens in 
Japan; Mahometans in Turkey ; Papiſts 
in Spain; Proteſtants in England; and 
« Lutherans in Sweden.” And again, Page 
354, he ſays Mr, Locke tells us, God had 
« by the Light of Reaſon revealed to all 
« Mankind, who would make uſe of that 
« Light, that he was good and merciful. 
« The fame Spark of the divine Nature and 
« Knowledge in Man, which, making him 
e @ Man, ſhewed him the Law he was un- 
der as a Man; ſhewed him alſo the Way 
« of atoning the merciful, kind, compaſ- 
« ſionate Author and Father of him and 
« his Being, when he had tranſgreſſed that 
« Law ; he that made uſe of this Candle of 
the Lord, fo far as to find what was hisDuty, 


cc could 
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ce could not miſs to find alſo the Way to Re- 
« conciliation and Forgiveneſs when he had 
ce failed of his Duty. — The Law is the 
« immutable eternal Standard of Right, 
« and a Part of that Law is, that a Man. 


e ſhould forgive not only his Children, but 


his Enemies upon their Repentance, aſk- 
« ing Pardon and Amendment ; and there- 
te fore he could not doubt that the Author 
« of this Law, and God of Patience and 


« Conſolation, who is rich in Mercy, would 


« forgive his frail Offspring, if they ac- 


_ * knowledged their Faults, diſapproved the 


e Iniquity of their Tranſgreſſions, begged 
« his Pardon, and reſolved in earneſt for 
te the future to conform their Actions to 
« this Rule, which they owned to be juſt 
* and right; this way of Reconciliation, 
te this Hope of Atonement, the Ms of 
Nature di to them.” 

Theſe Paſſages from Mr. Locke are cer- 
tainly introduced to ſhew that Mr. Locke 
thought that natural Religion was a ſuffi- 
cient Guide to Man ; and that any thing 


ſeemingly contradictory to Reaſon could not 


come from God: And ſo by an Inuendo, 
that the Religion of Chriſt is of no real 
2 Uſe, 
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Uſe, and not of God. If he means not 
this, the Citations are both impertinent and 
uſeleſs; and if he does, I dare boldly to af- 
firm, that nothing but a valiant Deiſt could 
have ventured to have repreſented Mr. Locke 
to be of this Opinion. And to make this 
evident, as I have ſet down the Paſſages ci- 
ted by Tindall, or by whoever wrote Chriſ- 
tianity as old as the Creation; fo on the 
other Hand, I ſhall ſhew from other Paſ- 
ſages in Mr. Zocke's Works, what was his 
real Opinion of the Chriſtian Religion, that 
by comparing them, we may the more fitly 
judge how groſly Mr. Locke's Opinion of 
our holy Faith is miſrepreſented. And ſo it 
may be concluded, that perhaps where 
there is not always ſo eaſy a Detection of 
the falſe Faſhion of treating things by this 
potent Deiſt, yet there may be nevertheleſs 
oftentimes equal Untruths. 

Mr. Locke, ſpeaking || of our Lord's be- 
ing the true Meſſiah, in whoſe Name we 
alk and hope for Salvation, ſays, it will 
* probably here be aſked, Quorſum Perditio 
« bhec? What need there were of a Sa- 

| viour? 


j| Reaſonableneſs of P. 530. Folio. 
Chriftianity, Vol. II. 
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<.waur? What Advantage have! we by 
« Feſus Chr It s enough tu juſtify. the 
< Fitneſk af any thing tt be dune, by'reſol. 
ving it into the: N iſim of G whothas 
<«. dene it; though cur ſmt Views: and nar · 
« now Underſtandings may utterty incapaci- 
ce tate us ton ſer that Wiſdom, and: to judge 
«< rightly; of it. We:know but: little of this 
e witble: Warld;. and nothing at: all of the 
te Fate; of that intellectual; whetein: are: in- 
<« finite Numbers: and Degrees of Spirits 
cc. cut of the: React: of. aur: Kerr or: Gueſs; 
cc. And therefure know not what Tranſac- 
ct tions there were between God: and our 
<«<' Saviour in reference to his Kingdom. We 
te know not what Need there was to ſet up 
« the. Head and Chieftain, ini Oppoſition 7. 
ce the Prince of this: Morld, the Prence off 
« the Power. of 'the Air, &c. whereof there 
« are more than obſeure Intimations in the: 
<« Scripture ;; and we ſhall, take too much 
te upon us, if we call Gods Wiſdom or Pro- 
evidence to account, and pertly condemn: 
c for needleſs, all that our weak, and per- 
« haps biaſſed Undarſtandings cannot ac- 


*:cauat for. Though this 3 be Re. 
ply enough to the: before mentioned De- 
| mand, 
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be mand, and ſuch as a rational Man, or a 


ac 
cc 
ce 
tc 
rc 
cc 
cc 
ec 
re 
cc 
cc 
cc 
cc 


cc 


fair Searcher after Truth, will acquieſce 
in; yet in this peculiar Caſe, the Wiſ- 
dom and Goodneſs 6f God has ſhewn 
himſelf fo viſibly to common Appre- 
henſions, that it has furniſhed us abun- 
dantly wherewithal to ſatisfy the Curious 
and Inquiſitive; who will not take a 
Bleſſing, unleſs they be inſtructed what 
Need they have of it, and why it was 
beſtowed upon them. The great and 
many Advantages we receive by the 
coming of the Me ſſiab, will ſhew that it 
was not without Need, that he was ſent 
into the World. 


n The Evidence of our Saviour's MILE 


fion, is ſo great, in the Multitude of 
Miracles he did before all Sorts of Peo= 
ple; that what he delivered cannot but 
be received as the Ofacles of God, and 
unqueſtionable Verity ; for the Miracles 


he did, were ſo ordered by divine Pro- 


vidence and Wiſdom, that they never 
were, nor could be denied, by any of 
the Enemles or Oppoſers of Chriſtia- 
nity,” | 


R Tha. 
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Tho' the Works of Nature in every Part 
of them, ſufficiently evidence a Deity, yet 
the World made ſo little Uſe of their Rea» 
ſon, that they ſaw him not, where even 
by the Impreſſions of himſelf he was eaſy 
to be found. Senſe and Luſt blinded their 
Minds in ſome, and a careleſs Inadvertency 
in others, and fearful Apprehenſions in moſt 
(who either believed there were, or could 
not but ſuſpect that there might be ſupe- 
rior unknown Beings) gave themſelves up 
into the Hands of their Prieſts, to fill their 
Heads with falſe Notions of a Deity, and 
their Worſhip, with fooliſh Rites, as they 
pleaſed ; and what Dread or Craft once 
began, Devotion ſoon made ſacred, and 
Religion immutable. In this State of Dark- 
neſs and Ignorance of the true God, Vice 
and Superſtition held the World ; nor could 
any Help be had or hoped for from Rea- 
fon, which could not be heard, and was 
Judged to have nothing to do in the Caſe. 
The Priefts every where, to ſecure their 
Empire, having excluded Reafon from 
having any thing to do in Religion ; and 
in the Crowd of wrong Notions and in- 


vented Rites, the World had almoſt loſt 


fight 


wi 
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ſight of the one true God. The rational 
and thinking Part of Mankind, it is true, 
when they ſought aſter him, found the 
one ſupreme inviſible God; but if they 
acknowledged and worſhipped him, it was 
only in their own Minds; they kept this 
Truth locked up in their own Breaſts as a 
Secret, Hor durſt venture it amongſt the 
People, much leſs among the Prieſts, thoſe 
wary Guardians of their own Creeds, and 
profitable Inventions. Hence we ſee, that 
Reaſon ſpeaking, though never ſo clearly 
to the Wiſe and Virtuous, had never Au- 
thority enough to prevail on the Multitude, 
and to perſuade the Societies of Men, that 
there was but one God, who alone was to 
be owned and worſhipped. 'The Belief 
and Worſhip of one God, was the National 
Religion of the Vraelites alone; and if we 
will confider it, it was introduced and ſup- 
ported amongſt the People by Revelation. 
They were in Goſhen and had Light, whilſt 


the reſt of the World were in almoſt Egyp- 
tian Darkneſs, without God in the World. 


There was no Part of Mankind who had 
quicker Parts, or improved them more ; 
that had a greater Light of Reaſon, or fol- 
R 2 lowed 
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lowed it farther in all Sorts of Speculations, 
than the Athenians; and yet we find but 
ene Socrates amongſt them, that oppoſed 
and laughed at their Polytheiſm, and wrong 
Opinions of the Deity ; and we know how 
they rewarded him for it, Whatſoever 
Plato, and the ſobereſt of the Philoſophers 
thought of the Nature and Being of the 
one God, they were fain, in their outward 
Profeſſions and Worſhip, to go with the 
Herd, and keep to the Religion eſtabliſhed 
by Law ; which, what it was, and how it 
had diſpoſed the Minds of theſe knowing 
and quick-ſighted Grecians, St. Paul tells 
us, Acts xvii. Ver. 22, 29. Ye Men of 
Athens, ſays he, I perceive that in al} 
Things ye are too ſuperſtitious; for as T 
paſſed by, and beheld your Devotions, I found 
an Altar with this Inſcription, To TE 
UNKNown Gop; whom ye igncrantly wor- 
frap, I declare unto you : God that made the 
World and all Things therein, ſeeing that he 
is the Lord of Heaven and Earth, duellt nat 
in Temples made with Hands, neither is he 
gar ſbipped with Mens Hands, as though be 
needed any thing, ſeeing he giveth unto all 
Ti, and Breath, and all Things ; ang 
bath. 


* 
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hath made of one Blood all the Nations of 


Men, for to dwell on the Face of the Earth, 
and hath determined the Times before ap- 
pointed, and the Raunds of their Habitations ; 
that they ſhould feek the Lord, if haply they 
might feel him out, and find him, though be 
be not far from every one of us, Here he 
tells the Athenians, that they and the reſt 
of the World, being given up to Superſti- 
tion, whatever Light there was in the 
Works of the Creation or Providence, to 
lead them to the true God, yet that few of 
them found him, He was every where 
near them, yet were they but like People 
groping and feeling for ſomething in the 
Dark, and did not fee him with a full and 
clear Day-light, but 7hought the God. bead 
Lhe to Gold, and Silver, and Stone, graven 
by Art, and Man's Device. 

« In this State of Darkneſs and Error,“ 
fays Mr. Locke, © in Reference to the 
te true God, our Saviour found the World; 
{© but the clear Revelation he brought with 
« him diſſipated this Darkneſs, and made 


the one inviſible true God known to the 


« World; and that with fuch Evidence 
and Energy, that Polytheiſm and Ido» 


< latry 
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« latry hath no more been able to withſtand 
&* jt: But whenever the Preaching of the 
“ Truth he delivered, and the Light of 
the Goſpel hath appeared, thoſe Miſts 
«© have been diſpelled. And in effect we 
« ſee, that ſince our Saviour's Time, the Be- 
* lief of one God hath prevailed, and ſpread 
ct itſelf over the Face of the whole Earth: 
& For even to the Light that the Me/iab 
brought into the World with him, we 
te muſt aſcribe the Owning and Perfection 
« of one God, which the Mahometan Reli- 
„ gion hath borrowed and derived from 
„ it; ſo that in this Senſe, it is certainly 
* and manifeſtly true of our Saviour, what 
ec St. John fays of him, 1 John ii. 8. Fur 
* this Purpoſe the Son of God was manifeſted, 
« that be might deſiroy the Works of the 
&«& Devil, This Light the World needed, 
e and this Light the World received from 
him, that there is but one God, and be 
it eternal and invifible, not like to any vi- 
t fible. Objects, nor to be repreſented by 
« them. 

„If it be asked, whether the Revelation 
% to the Patriarchs by Moſes, did not 
* teach this, and why that was not enough? 


The 
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The Anſwer is obvious, that however 
the Knowledge of one inviſible God, 
Maker of Heaven and Earth, was res 


« vealed to them, yet that Revelation was 
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ſhut up in a little Corner of the World, 
amongſt a People, by that very Law 
which they received with it, excluded 
from a Commerce and Communication 
with the reſt of Mankind. 

© The Gentile World in our Saviour's 
Time, and ſeveral Ages before, could 
have no Atteſtation of the Miracles on 
which the Hebrews built their Faith, but 
from the Jews themſelves. A People 
not known to the greateſt Part of Man- 
kind, and contemned and thought vilely 
of by thoſe Nations that did know them; 
and therefore were very unable and unfit 
to propagate the Doctrine of One God in 
the World, and diffuſe it through the 
Nations of the Earth by the Strength and 
Force of that ancient Revelation upon 
which they had received it. But our Sa- 
viour when he came, threw down this 
Wall of Partition, and did not confine 
his Miracles or Meſſage to the Land of 


© Canaan, or the Worthippers at Feru- 


e ſalem; 
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% ſalem; but he himſelf preached at Sa- 
% maria, and did Miracles in the Borders 
& of Tyre and Sidon, and before Multitudes 
« of People gathered from all Quarters : 


« And after his Reſurrection, he ſent his 


« Apoſtles amongſt the Nations, accompa- 
& nied with Miracles, which were done 
1c frequently before ſo many Witneſſes of 
« all Sorts in broad Day-light, that, as I 


& have before obſerved, the Enemies of 


« Chriſtianity have never dared to deny 
& them: No, not Julian himſelf, who 
& wanted neither Skill nor Power to en- 
© quire into the Truth; nor would have 
« failed to have proclaimed and expoſed it, 
ce jf he could have detected any Falſhood 
« in the Hiſtory of the Goſpel, or found 
© the leaſt Ground to queſtion the Matter 
« of Fact, publiſhed of Chriſt and his 
c Followers. The Number and Evidence 
« of the Miracles done by Chriſt and his 
«& Apoſtles, by the Power and Force of 


* « Truth, bore down this mighty and ac- 


t compliſhed Emperor in all Parts of his 
* own Dominions: He durſt not deny fo 
« plain a Matter of Fact. Which being 
granted, the Truth of our Saviour's Doc- 

trine 


— 
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* trine and Miſſion unavoidably follows, 
« notwithſtanding all the artful Suggeſtions 


« his Wit could invent, or Malice ſhould | 


* offer to the contrary.” 

To what I have cited, much more might 
be added, but this alone may ſuffice to ſhews 
that Mr. Locke was very far from invali- 
dating the Strength of the Chriſtian Cauſe; 
and that any thing quoted by Tindall, will 
never anſwer . the Purpoſe he aimed at, 
which was to prove him a Deiſt, or one that 
favoured ſuch Opinions. Thus Men af- 
fecting to appear Free-Thinkers, ſhew them- 
ſelves to be but half Thinkers, when they 
do not take in the whole of that which is 
to be conſidered : For as Tully , juſtly ob- 
ſerves, Sunt res quædam ex Tempore et ex 
Confilio, non ex ſud Naturd conſiderande ; 
quid Tempora petant, aut quid Perſonis dig- 
num fit, confiderandum eſt, &c. That Times, 
and Places, and Per ſons, and future Ef- 


feds, ſhould be weighed, in forming a right 


Judgment of Things. 
It has before been obſerved, . that Mr. 
Locke was of Opinion, that the Fe all of the 


rebellious Angels was owing to Satan's re- 
fuſing Obedience and Adoration to the 


8 Meſſiah, 
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Par. Loft, Book 5. Line 600, 


130 CHRISTIANITY and 
Maſiab. Whether Mr. Zocke built his Opi- 
nion upon Milton s, or that he ſo thought 
of himſelf, from Obſervation and com- 
paring Things, is what I do not take upon 
me to determine; however, it is certain, 


that Milton had the ſame Sentiments on 


this Matter; and to this Effect he thus * 


in his Paradiſe Loft : 


8 Hear all, ye Angels, Progeny of Light, 
&« Thrones, Dominations, Princedoms, Vir- 
cc tues, Pow'rs ! 
« Hear my Decree, which unrevok'd ſhall 
3 
« This Day I have begot, whom 1 de- 


* ©« declare 


ce My only Son, and on this holy Hill 
% Him have anointed, whom ye now be- 


ce hold 
« At my Right-hand : your Head I hing 


ce appoint : 


% And by myſelf have ſworn, to him ſhall 


© bow 7 

« All Knees in Heav'n, and fhall confefs 
him Lord “.“ 

| And 
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And afterwards, 3:55 


| But not ſo wak'd Satan. 

& Satan; ſo call him now; his former 
«© Name — 3 

Is heard no more in Heay' n; he of che 
6“ firſt, 

6c If not the firſt Arch-Angel, great in 
% Fowr; K UE" Dl 

“ In Favour, and Pre-eminence ; yet 

e fraught 

« With Envy againſt the Son of God, that 
cc Day 

Honour d by his great Father, and =. 
ce claim'd 

« Meſſiah, King- anointed, could not bear 


* Thro Pride that Sight, and thought him- 
| ce ſelf impair'd.” 


cc 


Dr. Bentley is ſo fond of this Opinion, 
that he will not allow even the old Text of 
Milton, to ſtand in Book 5 but alters Ver. 
39 from, 

52 Set himſelf! in Glory above his Peers, 

to 

2 Place, and Glory, above the Son of God.” 
85 _ Mr. 
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Mr. Locke * very juſtly obſeryes, that 
eoncerning this Matter, there is little re- 
vealed in Scripture, as not ſo much per- 
taining to the Recovery of Men from Apoſ- 
tacy. However, as it is the Opinion of 
of three ſuch conſiderable Perſons as Milton, 
Locke, and Bentley, that the Angels fell 
for want of paying Obedience to the Meſ- 
fiah ; and as it is certain, that Men fell by 
the Inſtigation, and from the Temptation 
of Satan, the Chief of the wicked Angels; 
io ſurely it greatly explains and heightens 
the Reaſon, why the holy and merciful 
Meſiab, the Sen of God, ſhould offer cup * 
himſelf a Sacrifice for Man's Fall from Im- 
mortality ; For as by Adam all Men fell 
into Sin and Death, fo by Chriſt were all 
made ali ve. 
A late Writer in the Infidel Way ll. Car 
vils at Diſagreement in the Hiſtory of the 
Reſurrection of Chriſt ; and even ſuppoſes 
that our Lord might be taken down from 
the Croſs alive. “For that it is no Won- 
der, ſays he, that A ſoher young Man 
A might: ſuffer Pain in the extreme Parts 
cc from 
2 * Lotke's S Works, vol. * Ae of Feſus 
Page 350. Folio. Notes. © confidercd, Page 42, 43: 


wo 
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e from Crucifixion, and not yet be dead, 
« when takten down from the Croſs; for 
« Pilate doubted that he was ſo ſoon dead, 
<« when Joſeph of Arimathea begged the 
<« Body of him; and that (ſays he) ac- 
counts for his appearing ſo altered to his 
47 Diſciples that they did not at firſt as 
<« him.“ 

We have indeed in Hiſtory an Inftance 
of this Kind, for Joſephus tells us in his 
Life, that he himſelf begged the Lives of 
three Men, his Friends, who were cruci- 
fied ; but that tho' they had all poflible 
Care taken of them by the Order of Titus, 
that yet two of the three died. 

The Hiſtory of the Reſurrection of 
our Lord, is I hope ſo well defended by 
the ingenious Mr, Veſ, that I truſt no- 
thing need be added in anſwer to this Ca- 
lumny of the Deiſts, For my Part, I de- 
clare it is not my Intention to enter into 
a ſtrict Examination of every Text in Scrip- 
ture; rather contenting myſelf with that 
Opinian of Dr, Hammond *, That Varia- 
tions in the Evangeliſts were neceſſary to 
male their Teſtimonies — and ſo to giue 

+ greater 
| Henne Preface to Hut, on the Goel, p. 4. 


| 
j 
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13 CUuRISTIANETY and | 
greater Aatlvrity by their greater Number. 
Or as Biſhop Tillotſon ſays l, „If any one 
<' enquire how far the Pen- men in Scrip- 
ture were" inſpired. in writing of their 


* Books 5 whether only ſo far as to be 


c ſecured only from Miſtake, in the De- 
<«, livery of any Meſſage from God, or in 
any Relation of any Hiſtory or Matter ; 
d yet ſo, as they were left every Man to 
« his own Style, and Manner of Expreſ- 
c ſion? Or that every thing they wrote was 
c immediately dictated to them; and that 
ee not only the Senſe of it, but the very 
e Words and Phraſes by which they ex- 
« preſs Things? or that they were merely 
©. Inſtruments and Pen-men; 1 ſhall not 


& take upon me to determine: But I ſhall 


ee only ay this in general, that conſidering 
t the End of this Inſpiration, which was 
© to' inform the World certainly of the 
« Mind and Will of God; it is neceſſary 
« for every Man to believe, that the in- 
e ſpired — of the Scripture were 
&: * ber aſſiſted, : as Was OP to this End 
* * * WA and 
I Ser. 168. Of the Faith 2. p. 449. Fol. 

of Divine Revelation, Vol. r 
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« and he that thinks upon good Grounds, 


that this End cannot be ſecured ' unlefs 
every Word and Syllable-were imme- 


diately dictated, he hath Reaſon to be- 
lieve it was ſo. But if any Man, upon 


good Grounds, thinks the End of wri- 
ing the Scripture may be ſufficiently ſe- 
cured without that, he hath no Reaſon 


to conclude, that God, who is not want- 


ing in what is neceſſary, is guilty of do- 
ing what is ſuperfluous. And if any 


Man is of Opinion, that Moſes might 


write the Hiſtory of thoſe Actions which 
he himſelf did, or was preſent at, with- 
out an immediate Revelation of them: 
Or that Solomon by his natural or acqui- 
red Wiſdom might ſpeak thoſe very Say- 
ings which are in the Proverbs: Or that 
the Evangeliſis might write what they 
heard or ſaw; or what they had good 
Aſſurance of from others, as St. Lute 
tells us he did: Or St. Paul might write 


© for his Cloak and Parchments at Troas ; 


or ſalute by Name his Friends and Bre- 


« thren : Or that he might adviſe Timothy 


to drink a little Wine, Sc. without the 


2 immediate Dictate of the Spirit of God; 


2 cc © he 
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« he ſeems to have Reaſon on his Side. For 
that Men may without an immediate Re- 
velation, write thoſe things which they 
ic think without a Revelation, ſeems very 
te plain. And that they did fo, there is 
< this probable Argument for it ; becauſe 
* we find the Evangelifts, relating the Dif- 
* courſes of Chrift, are very far from 
<« agreeing in the particular Expreffions and 
* Words; though they do agree in Sub- 
tc ſtance of what he faid. And if it had 
© been Concernment that every thing they 
« wrote ſhould be dictated ad apicem to a 
ic tittle by the Spirit of God; it is of the 
« fame Concernment ſtill that the Provi- 
« dence of God ſhould have ſecured the 
cc Scriptures ſince to a tittle, from the leaſt 
« Alteration z which that it is not done ap- 
te pears from the various Readings both of 
© the Old and New Teſtament, concern- 
« ing which, no Man can infallibly ſay, 
te that this is right, and not the ofher, It 
te ſeems ſufficient in this Matter to aſſert, 
ce that the Spirit of God did reveal to thie 
* Pen-men of the Scriptures, what was 
e neceſſary to be revealed; and to all other 
.< things that he did ſuperintend them in 

2 2 


— 
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te the Writing of it, ſo far as to ſecure them 
* from any material Error or Miſtake in 
*« what they delivered. Or if it be aſked, 
« what Aſſurance we have from Miracles 
« that all thoſe Books we receive are Ca- 
* nonical? To this I anſwer, I do not 
«© know of any Miracle that was ever 
« wrought on purpoſe to confirm the Ca- 
* non of Scriptures.” 

There is certainly in the Chriſtian Re- 
ligion nothing required contrary to the right 
Rules. of Reaſon, and true Religion can 
never lead us where Reaſon does not ac- 


{ company her; they go Hand in Hand; 

| and Reaſon is the ſecret Will of God, as | 
Revelation in the Scripture is the open and | 

| declared Law. Superſtition, on the other | 

U Hand, is Religion abuſed, and is not any | 


real Part of Religion; it makes Religion a 
Grimace, a Farce and Hypocriſy ; and there- 
fore is that above all, which our bleſſed 
Lord objects to, and ſays, it fhall be more 
tolerable for Tyre and Sidon, than for the 
Hypocrites at the Day of Judgment. The 
Holy Jeſus had above all things an Averſion 
to long Prayers and vain Repetitions, and 
publick Oſtentation of Godlineſs ; and he 

y _ 7: 
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138 CHRISTIANITY and 
himſelf when he prayed, always worſhip- 


ped in private; as on a Mountain, or in 
a Garden, or alone. And when we faſt, he 
tells us, we ſhould oil our Heads, and ap- 
pear as if bidden to a Feaſt*®, There is 


nothing in all his holy revealed Will, ei. 


ther for Farce, Shew, Vanity, or vain Oſ- 
tentation; or any Thing cruel, ſevere, or 
unnatural; or contrary to the ſtrifteſt Law 
of natural Reaſon. God has made us for 
a certain End, and to obtain that ſhould be 
our conſtant Aim; and to know what that 
End is, we ſhould inſtruct ourſelves in the 
Will of God; and the further we eſtrange 
ourſelves from his Ways, the more we of- 
fend againſt him, And as God has made 

EY Man 


* So that though there 
are Reaſons for a public 
Worſhip, yet I will ven- 
ture to ſay, that true 
Prayer is private: And 
the true Seat of it being 


in the Mind, towards the 


intereſting of whoſe Pow- 


ers all the Circumſtances 


of Worſhip are mainly 
deſigned to contribute, it 
may be ſaid on that Ac- 
count, to be made in the 


moſt retired and undi 


cerned of all Retreats: 
Nor can more be ſaid in 
Reſpect of a Worſhip, 
which by the Term is in 
other reſpects public. A 
Man may be preſent in a 
Congregation, and pray 
the ſame Prayer in which 
others ſeem to join, or 
ſome other, or none a 
all, for aught any body 
there can tell beſides him- 
ſelf. Religion of Nature 
delineated, p. 125. 
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Man a ſocial Creature, we may well con- 
clude, that if we offend againſt the Laws 


of Society, ſo we then alſo tranſgreſs the 


Laws of God. We are all of us poſſeſſed 
with a ſtrong Deſire of being happy, and 
to this Goal bend all our Purſuits; and 
when we obtain the Race, we ſhall find, 
that in God alone all true Happineſs con- 
fiſts. It is for this Cauſe, and to obtain 
that End to Man that Chri/# appeared on 
Earth; and a Man who follows the Doc- 
trines he lays down, will not fail of being 
happy, even in this Life: And here we 
may very juſtly uſe the Argument that So- 
crates did to Phedon *, if my Propoſitions 
ce prove true (ſays he) it is well done to be- 
« lieve them; and if after my Death, they 
e be found falſe, I ſtill reap this Advantage 
cc jn this Life, that I have been leſs affected 
« with the Evil which commonly | accom- 
* panies it.“ 

As to the Evidence of the Chriſtian Reli- 
gion, I think it is very great. Firſt, it was 
broached, and took place, in a Country the 


leaſt likely of any other to receive a new 
© 2 Re- 


* Vid. Plato's Phedon, or Immortality, &c. 
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140 CHRISTIANITY and 

Religion; and one which in all its Dictates 
was the moſt contrary to the Jewiſh Law: 
The one is full of Idleneſs and Foppery ; ; 
the other, all Plainneſs and Simplicity * 
The one, calculated to gratify Man's Spe- 
culations; the other, to curb their Paſſions 
and Pride. Inſomuch, that the Law might 
be ſo ſtrongly inforced to the Fews, for 
no other Cauſe, but to be pulled down by 
the Doctrines of Chrift, and thereby to evi- 
dence its ſuperior Excellency, and the Will 


of Ged in its Eſtabliſhment. All the Apo- 
ſtles were of the Jewiſb Religion, Men the 
leaſt likely therefore to admit a new Reli- 
gion, without the moſt plain and viſible 
ocular Demonſtration of its Truth. They 
were mean vulgar Men, and ſo of no 
Weight in the State ; and Men of no Pe- 
netration, is very evident, from their never 
comprehending a Parable, till explained to 
them by their Maſter- And fo bigotted 
and beſotted were they to the World, that 
they expected an earthly Kingdom for their 
Lord, till his Death. Could Men therefore 
; like 

* Ammianus Marcelli- nam religionem abſolutam 
uus, though a Heathen, et fimplicem anili ſuperſti- 


ſpeaks thus of the chriſ- tione conſcendens ; Lib, 
tian Doctrine, Chriſtia- 21. C. 16. 
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like theſe be fit to make Converts? They 


never had made any ſurely, but from the 
Power of God, who worked Miracles on 
them, and by them p Inſomuch, that with- 
in a few Years after Chri#'s Aſcenſion, * Pli- 
ny writes to the Emperor Trajan, that 
<« this contagious Superſtition (as he calls 


© it) had not only ſpread itſelf in the Vil- 


„ lages and Country, but in the great 


* Towns, and amongſt all Ranks and De- * 


te grees whatſoever.” This could never 
have happened, but from the Miracles 
and Apoſtles Works, And thoſe Miracles 
were never yet contradicted by the moſt in- 
veterate Enemies of the Chriſtian Religion. 
Or if they had, yet the Effect that wrought 
upon the Minds of Men, would be a Teſ- 
timony to all Intents and Purpoſes againſt 
ſuch a Denial, if any there had been. 

I have before obſerved, that Man is a ſo- 
cial Creature, and that to tranſgreſs the 
Laws of Society, is tranſgreſſing the Law of 
God, and of Reaſon, and our Country, and 
of Conſequence, the Law of Nature; for 
as Mr. + Pope . | 

© That 


* Pliny's 47th Letter + Pope's Works, Vol. 
to the Emperor Trajan. 2. page 585. 
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te ſame.” 


CuRISTIANITY and 
te That true Self- Love and ſocial are the 


Upon this Plan therefore, I ſhall con- 
ſider the Deiſt's Aim; I mean ſo far as it 
doth affect the public Peace. And ſurely 
nothing can be more baſe, than an At- 
tempt to deſtroy a Religion, that they 
themſelves allow to be a Republication of 


the Law of Nature, 


and of God, and 


old as the Creation; and which is derived 
to us from our Anceſtors *, and eſtabliſhed 


* Quas d majoribus ac- 
cepimus de diis immorta- 
libus, ſacra, ceremonias, 
religioneſſue defenderem. 
Tully Nat. Deo. Lib. 3. 
C. 2. I am very ſenſible, 
that it may be here ob- 
jected, that though Cicero, 
in the Character of Cotta, 
talks of defending the Re- 
ligion eſtabliſhed by his 
Forefathers; yet the 
whole Buſineſs of his 


third Book of the Nature 


F the Gods, is to pull to 
Pieces the eſtabliſhed Be- 
lief of thoſe Times. To 
make Senſe therefore of 
this, we mult needs ſup- 


by 
poſe that he thought it 
right to defend and ſtand 
by the eſtabliſhed Reli- 
gion in public, whatever 
might be his private Sen- 
timents of it, and in this 
Place my Argument is ad 
hominem; that though the 
Deiſts may not be happy 
enough to ſee the real 
Truth of the Chriſtian 
Religion, yet for the ſake 
of the Public, and till 
they can find out a fitter 
Scheme to be univerſally 
approved, they ſhould ſi- 
lently acquieſce in the Re- 
ligion eſtabliſhed by Law. 
One __ was proſe- 
FN © cuted 


* 
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by public Authority. The Books and 


Writings alſo of theſe inſpired Authors are, 
as they ought to be the Teſt and Teſti- 
mon y of Truth, delivered in Evidence a- 

mongſt us both in civil and capital Caſes. 
Now I defire that it may be conſidered, 
that if one was obliged to ſwear the Truth 
on Mr. Tindall's or Mr. Collins's Book of 
Free-thinking, whether many People would 
think themſelves ſo obliged to ſpeak Truth, 
as they do now, when their Teſtimony is 
ſo required on the Holy Evangelifts ? And 
yet ſurely this is what they expect when 
they require all Men to conform to their 
Opinions, rather than to the Teſtimony 
of God. So that were it merely for the 
public Peace, and to ſecure every Man his 
Property and Life, this paltry Scheme of 
| | | the 


cuted for ſaying Religion 
was a Cheat, &c. Judge 
Hale determined that ſuch 
Words were not only an 
Offence to God and Re- 
ligion; but a Crime againſt 
the Laws, State, and Go- 
vernment : For to ſay Re- 
lizion is a Cheat, is to 


diſſolve all thaſe Obliga- 
tions whereby civil So- 
cieties are preſerved, and 
that Chriitianity is Part of 
the Law of the Land, 
Caſes in Law by Sammel 
Blackerby, p. 49. Alſo 
choice Precedents. by R. 
Kiiburn. p. 106, 
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144 CHRISTIANITY and 
che Free- thinlers ſhould be exploded *, 
caſt out, and deſpiſed. And on the other 
hand, whether the Teſtimony of theſe 
Men, in any Caſe ſhould be relied on, I 
ſhall not take on me to determine. 
Another ſtrong Reaſon a gainſt the Ar- 
guments of theſe Gentlemen is, that they 
prefer an ancertain Hope, to a pojitive Evi- 
dence ; for I ſhall take upon me to call it ſo, 
till the Leaders of the 'Pree-thinkers can 
prove their Sentiments and Opinions as 
well eſtabliſhed as Cbriſtians can theirs ; 
that is, till the' Enemies of the Holy Reli- 
gion of Feſus can produce a Teſtimony of 
near two thouſand Years of their Doctrine's 
being eſtabliſhed by inconteſtible Miracles. 
Such as healing the Sick, and raiſing the 
Dead ; and which the Chriſtians ſhall no 


more 


S Suppoſing it were 
granted, after the Deiſts 
Plan, that all revealed Re- 
ligion was Superſtition ; 
yet, ſays Lord Bacon, there 
is a Superſtition in avoid- 
ing Superſtition, when 
Men think to do beſt if 
they go fartheſt from the 
Superſtition formerly re- 


. ceived: Therefore Care 


ſhould be had, that (as it 
fareth in Purgings) the 
Good be not taken away 
with the Bad, which 


commonly is done, when 
the People is the Refor- 
mer, Eſſays civil and mo- 
ral, Sect. 18. p. 325. Vol, 
+ Wa 
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more be able to contradict or deny, than 
the Infidels were, or are able to deny the 
Chriſtian Miracles, and which the greateſt 
Enemies of Chriſtianity yet never could- 
Though ] confeſs I allow it to be ſomewhat 
like a Miracle, or at leaſt a very wonderful 
Thing, that the Conſciences of the Deiſts 
are Proof againſt all Conviction of the 
Truth and Holineſs of the Chriſtian Re- 
ligion. I ſhall not indeed conclude with 
the Clergy, that this 1s owing to thetr Vi- 
ces, but to a due Want of Conſideration, 
and Attention to the holy Revelation of 
Chiiſt. This I am ſure of, that a Courſe of 
Infidelity can never induce Men to a ſober 
or right Way of thinking; for if the bet- 


ter Sort of People have immerged their 


Reaſon in a loſt and forlorn Hope, as is now- 
a-days too much the Caſe, it muſt follow 
as it does, that Parents will educate theſe 


Children in a doubtful and languid Indiffe- 
rence to a future State, and Belief of the 


Chriſtian Hope; or perhaps even inſtruct 
their Children in Modes of. Deiſm, and 
from thence conclude with the Poet, - 
Ruare eliam atque etiam reſeluto corporis 
__ 1 
U Tegmine, 
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146 CuRISTIANIT Y and 
Tegmine, ef ejectis extra wvitalibus 
„„ Ha 

Diffoloi ſenſus aninm fateare neceſſe et, 
Atque Animam, quoniam conjuntia eft can ſa 


duobus. 
Lucret, Lib. 3. Line 577. 


Which is rendered by Ir. Creech, 


«© Thus when the Soul all naked and 


6 alone, 
« When from the Body lod) her Cov'- 
e ring gone, 


«© Muſt die, both Soul and Mind, for both 


are one. 


And ſo conceiving that there is no Life 
after this, and that God (if they allow 
of one) is altogether indifferent to human 
Affairs; and that Vice and Virtue in Mor- 
tals, is indifferent to ſuch a God, as they 
caſt in their fertile Brains to help out their 
Plan of Morality; hence our Youth fall 
to think, Let us eat and drink for to-mor- 
row due die; and fo place all Happineſs in 
the preſent Enjoyment of Life; this of 

N courſe 
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courſ e accounts for Cowardice * in our 


15 1 Troops, and Effeminacy in our warlike 
| U 2 Men. 
2 * That excellent Poet, true Valour; his Words, 
| Philoſopher, and Chriſ- ſpeaking of the chriſtian 
7. | tian Dr. Young, by Impli- Hero Courages are as fol» 


cation very juſtly ſuppoſes, lows, 
1 that no Infidel can have a 


| &« A Cordial his ſuſtains, that cannot fail 
* b * By Pleaſure unſubdu' d, unbroke by Pain, 

| & He ſhares in that Omnipotence he truſts, 
* All-bearing, all-attempting till he falls, 


* | &« And when he falls, writes Vici on his Shield. 
, From Magnanimity, all Fear above, 
th From nobler Recompence, above Applauſe, | 
| « Which owes to Man's ſhort: out-book all ita 
“ Charms, 
Midnight Thoughts, Page 151, 
1 And elſewhere, 
OW 
Lan | &« The Man immortal rationally brave, 
1 & Dares ruſh on Death, — becauſe he cannot 
ce dis; 
TY & But if Man loſes all, when Life is lofts 
Ie «© He lives a Coward, or a Fool expires.” 
fall Lid. Page 124 
; Plutarsh, in his Life of rhus to treat about the 
M1 Pyrrbus, obſerves, that Exchange of Priſoners, 
of when Fabricius the Roman after the Battle fought on 
wis | Ambaſſador, ſent to Pyr- the Banks of the River 


Liris 
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Men. Whereas on the other hand, Chri- 


ſtianity is what teaches Intrepidity and 


Contempt of Death; inſomuch that ancient 
and modern Hiſtories are filled with Ex- 


amples of weak Women and Children bear- 


ing the moſt exquiſite Torments and Pains, 
and even Death itſelf, ſupported with the 
never-failing Hope and Truſt of a more 
happy and better Life hereafter. And even 
Heathens through a firm Perſuaſion, and 
perhaps even inſpired with a Ray of divine 
Light, (as Socrates) have died with Indif- 
ference, being convinced, and nothing 
doubting of a future Life. For the holy 


Apoſtle obſerves, that Heathens even by Na- 


ture did-the Things contained in the Law, 
And as Secrates ſuffered for maintaining 
that divine and undeniable Truth, the Unity 
of God; ſo his Diſcourſe of a Life to come, 
juſt before his Death, is too abt. BIN 

to 


Liris near Heraclea; Ci» thoſe of our modern Free- 
- eas the Orator gave this thinkers, on which Fa- 
great Roman an Account bricius cried, O Hercules! 
of the Epicurean Senti- - May Pyrrhus and the Sam- 
ments with reſpe& to the nites eſpouſe this Moctrine, 
Gods, and civil Govern- as long as they are at War 


ment, who held Opini- -with the Romans. See 
ons pretty ſimular tg Plutarch's Life of Pyrrhus. 


— 
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to the Idea of a future State for me to 
omit. © A Man, (ſays he) enlightened 
« with Philoſophy, ought to die with Cou- 
rage, and a firm Hope that in the other 
« World he ſhall enjoy a Felicity inexpreſſi- 
e ble, beyond any thing this World affords. 
« The Soul repairs to a Being like itſelf, 
« divine, immortal, and full of Wiſdom; 
« and is freed and abſtracted from Igno- 
« rance, Fears, or Luſt, that tyrannized 
« over it, and all other Evils incident to hu- 
man Nature. That Souls purged with 
« Philoſophy (or Religion) are received into 
* Manſions admirable and delicious, and 
which he cannot eaſily deſcribe. And 
« that we ought to labour all our Life- 
time, to purchaſe Virtue and Wiſdom, 
* for which there is ſo certain and great a 
© Reward*,” And to this Teſtimony I 
ſhall add one modern Inſtance or Record 
to ſhew the Uſe and Satisfaction a Man 
receives at Death, from a well placed Con- 
fidence in the chriſtian Promiſe of a fu- 
ture State. It is told by my Lord Brooke, 
of our illuſtrious Countryman Sir Philip 
Syaney, who when dying, ſays this noble 


Author, 
* Plato's Phedon. 
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Author, was attended by a Choir of divine 


Philoſophers about him, who delivered 
their Opinions of the ancient Heathens con- 


cerning the Immortality of the Soul, firſt 
to ſee what true Knowledge ſhe retains of 


her own Eſſence, out of the Light of her- 


ſelf, and then parallell'd it with the moſt 


pregnant Authorities out of the Old and 
New Teſtament. Not that he wanted In- 
ſtruction, or Aſſurance, but becauſe this 
fixing of a Lover's Thoughts upon thoſe 
eternal Beauties, was not only a chearing 
up of his decayed Spirits; but as it were 
taking poſſeſſion of that Immortality and 


Inheritance, that was given unto him by his 
Brotherhood in Chriſt. Thus we ſee, that a 


well grounded Hope and Aſſurance of a 
Life hereafter, teaches human Nature to 
abide Pain and Woe, and even embrace 
Death itſelf with Pleaſure. 


The other Queſtion of the Deiſts, in- 


deed I have omitted; and that is, why a 


Meſſiah was not ſent filled with earthly 
Power and Glory as promiſed to the Jews? 


But ſurely if they were not wilfully blind, 
they might ſee that no earthly Prince was 
ever yet endued with ſuch Power as was 


given 


— 
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1 ren to our bleſſed Lord, v:z. the Re- 
| ſtoration of Health and Life, and which 
remained not only in him, but in his Fol- 
| } lowers. I am certain we cannot produce 


from any Hiſtory a Power equal to that of 
| St. Peter's ; or even a Deſcription of Power, 


ſo touching and intereſting as the Words 

he uſed in the Temple of Feruſalem. 
Silver and Gold have I none; but ſuch as 1 
have, give I thee : In the Name of Jeſus 

4 pr Chriſt of Nazareth, riſe up and walk, What 
#_ earthly Prince would not wil lingly change 
his Power for one ſo divine and godlike, and 
| ſo much above the Grandeur and Autho- 
' rity of this wretched * World? And in 
| whom 


| Þ+ Ads iii, ver. 6. 
| « Who by the im- „ and whoſe Antece- 


£ mortal Gods, (ſays Tul- 
« (a) would not won- 
c der, that there is not 
«in Nature any Thing 
«© more apt, or nothing 
ce better deſcribed, nor is 
6 it in the Power of 
Hands to compoſe any 
« Thing more compact 
cor united than Virtue ! 


(a) Cicero de Fin; Bon, et Mal. Lib. 2. page 393. Edit. 


Ferb . Vol, - 


* dents and Conſequents 
& ſo greatly agree. What 
in it is unconnected, 
& fo that if you move one 
Letter you have the 
„hole before you; 
nor is there any that 


© can be omitted in it. 


«© What is leſs grievous, 
* what more enchanting 
cc than 
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whom and by whom did this Power exer- 


ciſe itſelf? Why by and in one, that was 


ce than a Man conſtantly 
cc attached to Virtue or 
«« Honeſiy * He believes 
e and thinks that to be 
6 honeſt is the ſole Good, 
and therefore is always 
80 happy in bimſelf, and 
« in the Engagement 
« of thoſe Things the 
« I2norant would laugh 
« t. How more fitly 
« do they ſtile him a 
King than Targuin, 
„ho could neither go- 
c vern- himſelf nor o- 
& thers; how much 
© more a Ruler of the 
„People (I mean a Dic- 
<« tator) than Sy//a, who 
& became Chief from his 
Luxury, Avarice, and 
„ Cruelty? More rich 
than Craſſus, who had 
© he not wanted, would 
© never have paſſed the 
% Euphrates in ſearch of 
„ 2 cauſeleſs War: For 
6 truly all Things may 
ce be ſaid to be his, who 
© knows how to uſe 


before 


© Things properly; and 
«© he may truly be called 
ce fair, whoſe Lineaments 
of Soul are fairer than 
* his Body. He truly ie 
free, who obeys not-his 
„ own evil Inclinations; z 
66 unconquered, ever vir- 
<<. tuous, or if chain'd in 
Body, yet free in Mind; 
& not looking for any furs 
& ther Timet to Mn to his 
« Felicity; or when 
„Death ſhall lan ended 
& his Days, therein prove 
„ ing the Sage's Judg- 
„ ment on Creſus not 
c wiſe ; for if he had 
„ ever been happy, he 
had carried that Happi- 
tc neſs to the funeral Pile 
© that Cyrus had provi- 
« Jed for him. And if 
6 it is ſo, that no Man 
e can be happy unleſs he 
5 be virtuous, what is 
% more to be worſhipped 
© than Religion? Or 
«© what is more divine 
e than Virtue ?” 


I have rendered the Word Phileſphia by "TIP oy 
I kope not improperly in this Cale, 


* 


„ e e eee 


9 


1 


DEISM /tated. 153 
before a Murderer and Perſecutor of the 
Chriſtians, and who was converted to the 
holy Faith by an immediate Revelation from 
Heaven. Nor is it ſaid of one who ſet 
about theſe Matters for his own Glory, is 
plain; for he refuſed even divine Adorations 
and Sacrifices that was offered him by the 
Prieſt of Lyſtra, and ordered the Church 
not to call the Goſpel, of Paul and Apollos, 
or Cephas, but that of our bleſſed Lord and 
Saviour Teſus Chriſt, in whom and by 
whom, and through whom we may all 
hope for Salvation, and everlaſting Life, 
and through whoſe Suſferings and Intereſt 
with the one only true God, his God and 
Father, and ur God and Father, we have 
a well grounded Aſſurance and Hope of 
living tor evermore, and being freed from 
the Chains of Death and Sin, and broughtinto 
Life everlaſting : And that our Sins, though 
red as Scarlet, ihall be waſhed away, and 
that we ſhall become as white as Snow, as 
is declared in the ſacred Scriptures, and is 
alſo conformable to the true Dictates of na- 
tural Reaſon. 

I have (I know not why) hitherto ne- 
— to take Notice of the ſole Cauſe the 
= % Deiſ?s, 


| 


154 CHRISTIANITY and 
Deiſts, according to their Creed, aſſign for 
a future State *, viz, © that as God does 
« not in this Life ſhew his Wrath againſt 
« Sinners, ſo he cannot but teſtify his Dif- 
« pleaſure againſt them ſome Time or 
© other; and conſequently, as this is not 
«© done in this preſent State, therefore there: 
« muſt be a future State of Rewards and 
«© Puniſhments in a Life to come.“ 

I think this Argument of the Deiſts a 
weak one, and for this Cauſe, becauſe it is 
built upon human Appearances, and is at- 
tended with no more Force than the Judg- 
ment of weak erring Mortals can Amount 
to; Who may conceit many Things to re- 
quire a Judgment or Damnation through 
their perverſe Concluſions, or as judging. 
from ſecond Cauſes which deſerve Praiſes. 
Mr. Woolafton + has very well handled this 
fooliſh Way of concluding, and as I know: 
of no better Way of anſwering their Po- 
ſition, than in his very Words, ſo I ſhall 
for that Cauſe tranſcribe, and think it a 
good one, at leaſt till I ſee Cauſe to re- 
tract my preſent Opinion by a juſt Condem- 
nation of his. | 

e We 

* Vide Part I. pag.4, &c, + Rel. Nat. delin. p. 110. 


nc. re ctr > —— . ͤ———᷑ — — 
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er We are not (fays this grave Author) 
does « certain whg are good and who are wicked, 


W « if we truſt to Fame and Reports, theſe 
Dis- ce may proceed on the one Hand, from 
0 ce partial Friendſhip' or Flattery; on the 
mak « other, from ill- natured Surmiſes and 
"AK « Conſtructions of Things, Envy or Malice; 


and « and on either, from ſmall Matters ag- 


« grandized, from Miſtake, or from the 


A 


ts a unſkilful Relation even of Truth itſelf. 
u i; MM © Oppoſite Parties make a Merit of black- 
5 " s ening their Adverſaries, and brightening, 
dg- f e their Friends undeſervedly and unmea- 

« ſurably : And to idle Companions and 


<« Goflips it is Diverſton, and what makes 
ce the principal Part of their Converſation, 
ce to rehearſe. the Characters of Men, dreſt 
ce up out of their own Dreams and Inven- 
« tions. And beſides all this the good or 
* bad Repute of Men depends in great 
* Meaſure upon mean People, who carry 
* their Stories from Family to Family, and 
*© propagate them very faſt, like little In- 
* ſets which lay apace, and the. leſs the 
e faſter. There are few, very few, who 
have the Opportunity and the Will and 
« the Ability to repreſent Things truly, 

« Beſide 


156 
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« Beſide the Matters of Fact themſelves, 


ti there are many Circumſtances which be- 
« fore Sentence is paſſed, ought to be 
« knowp and weighed, and yet ſcarce ever 


* can be known but to the Perſon himſelf - - 


* who is concerned.” So that I conclude, 
that this Argument the Deiſts offer for a Fu- 
ture State, if they have no better, is likely to 
be attended with Objections and Doubt, 
even by thoſe of their own Party, and 
therefore will ſcarcely be preferred by any 
chriſtian Soul, to the ſolid Evidence * they 
have to offer of a future State, and Life- 
everlaſting in the World to-come, from the 
revealed Will of God delivered in the ſa- 


cred Scriptures, 


*The Deiſts themſelves, 
having nothing to place in 
the Room of the Chriſtian 
Religion, may be well 
aſk'd what better Plan they 
have to offer than the 
Chriſtianscheme? Which, 
as it muſt be anſwered 
only in Silence, as the 
Deiſts themſelves allow 


INI. 


Chriſtianity to be a Re- 
publication of the Law of 
Nature (and that merely) 
iv may they, being wholly 
unprovided with a better 
Plan, be well commanded 
in the Words of their fa- 
vourite Poet, his utere me- 
cum, | 


